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CHAP1l'ER I 
INTRODUCTION 
1. The Problem Upon First Appearance 
The problem presented in the following thesis arose 
from frustration, continues despite the writer's eager de-
sire to eliminate that frustration, and may end in worse 
frustration unless someone of greater social and philosoph-
ical penetration than the writer can untangle the involved 
knots. "Untangle" is an expression carefully selected, for 
to do anything else with the knots would only complicate them 
rnore . One is pulled constantly in many directions at once by 
the demands made by personal ethics, professional ethics, the 
desire to be fair, and the compulsion to do what one considers 
best for others as well as for oneself. This latter state-
ment implies that if one does less than is best for oneself, 
he can never hope to do what is best for others. If at first 
the foregoing statement seems to advocate personal selfish-
ness, criticism can be removed by noting that 
No one is or can b e responsible fo r others as for 
himself. bveryon~ must be a moral object for 
himself, and an object of supreme importance, for 
he is not simply the particular person A or B, he 
is also a bearer of the ideal of humanity , and its 
realization depends pre-eminently upon himself •••• 
Everyone, then, must have a sacredness for him-
self as well as for others, and whatever one does 
for others must be conditioned by what is due, 
not to his own egoistic impulses, but to his 
essential humanity. 1 
A teacher of literature in the American public schools, 
particularly at the secondary level, has a position probably 
unique in his profession. His is the task of trying to help 
young people interpret what the great creative thiru{ers in 
literature have expressed, to evaluate the ideas, and to help 
his pupils apply to their own lives whatever they are per-
suaded is applicable. Such a high-sounding definition has 
lured many a sensitive teacher to the work, only to find 
himself soon confronted with some ugly, many-headed, 
ethically problematical monsters, as completely unforeseen 
as they are actual and harassing. In the United States, a 
predominantly pro-Christian nation, one becomes aware of the 
problems most painfully when the classes consist of a large 
proportion of non-Christian pupils, plus a small proportion 
of supposed Christians. 2 At such a time there is a quick, 
sharp realization on the teacher's part that the literature 
of the western world, more especially English and American 
1. Bowne, POE, 209. 
2. By "Christians" is meant here those who call themselves 
Christians, whether or not their daily living cah be 
proved to be based on the principles laid down by Jesus 
for the good life. Generally these persons are members 
of some Christian church. 
2 
literature, since that is what mainly constitutes the 
curriculum in American public schools, is predominantly 
Christian in its emphasis. One may, indeed, say it is 
predominantly "pro-Christian," and there are even those who 
will assert that, as a result, the literature is, both by 
imp lication and by open statement, strongly anti-Semitic. 
Such an idea, with its concomitant emotions , breaks with 
force upon the consciousness of any teacher whose classes 
have a strongly Jewish enrollment, and it overwhelms any 
sensitive instructor with new duties, needs for new 
approaches of instruction, new pressures of conflicting 
beliefs, and new, seemingly unsolvable, problems. 
2. The Widening to National Significance 
When .the situation confronted the pnesent writer, it 
seemed unique for a while, one that had to be handled as 
something rather special, one which no one in any other t ype 
of educational set-up could appreciate. It seemed a purely 
local p roblem, too, which, if it were to be solved at all, 
would have to be solved by the few teachers who a lone had to 
meet it, with no help or interest from outside. In the past 
ten or fifteen years, however , its rrunifications have taken 
3 
on national significance, as one can readily see from 
references to thern in educational journals and in the general 
press in such widely separated p laces as New England, New York 
City, Brooklyn, and minnesota. Now, with our ever-increasing 
4 
population, the problem is snowballing, and it bids fair soon 
to become one that teachers almost everywhere, at both the 
secondary and the college levels, must face. It is a press-
ing one presenting a wide variety of ethical queries, as will 
be indicated later with syecific examples. 
3. The Involvement of Religion 
Since the proble~ involves religion, and since there are 
legal strictures against certain types of instruction in 
religion in public schools, the teacher must ask himself, 
"To what extent am I to suppress or to permit discussion of 
religious matters that arise from the study of literature, 
and what will be the results of suppression or permission of 
discussion on the teaching of the ideas which the author of 
the literary piece had in mind?" 'l'his is the professional 
problem. It is impressively urged upon teachers by require-
ments found in their chief code of ethics, specifically in 
the so-called "Third Principle," parts 3 and 6, stating that 
the teacher is to 
Discuss controversial issues from an objective 
point of view, thereby keeping his class free 
from partisan opinions.l 
and 
Work to improve education in the community and to 
strengthen the community's moral, spiritual, and 
ethical life.2 . 
1. NEAC, "Third Principle," part 3. 
2. NEAC, op. cit., part 6. 
Furthermore, an opinion handed down by the Na.tional Educa-
tion Association's Comraittee on Professional Ethics says : 
I t must be kept in mind that the public schools 
belong to all the people and that the teacher 
has an obligation to protect his students from 
exploitation by any special interest group.l 
Though the "special interest group" particularly meant here 
is a commercial one, there is no doubt that the committee 
would also approve of protecting pupils from exploitation b y 
any s p ecial religious-interest group . 
The personal problem for the teacher goes far deep er 
than the professional one does and causes ethical unrest in 
any con scientious instructor . This problem may be worded as 
follows: 11Would I be wrong in glossing over the r·eligious 
issues implicit in literature, or would I be wrong to p ermit 
them to be widely discussed in class?" The question of what 
is right and what is wrong in this matter, or i n any matter, 
rerrw.ins always in the foreground. It is hardly lessened if 
one asks, '' Right or wrong for whom?" Ethical relativism 
offers one answer. I ts harrowing suggestion is t hat, since 
physical l y one man's meat may be anothe r man's poison, the 
same may be true about the rightness and the wrongness of 
conduct. Relativism, however, serves only to complicate the 
issue, for its argument a ppears, at best, based o n false 
1. OPCE, No. 29, May, 1955. 
5 
6 
analogy. Here the right and the wrong involve the pupils, 
their parents, their religious leaders, their teachers, and 
the school aruninistration. Professional codes of ethics are 
formulated with ever~one's best interests in mind, but even 
they app ear to complicate the matter, and the teacher is 
left as the victim of everyone's spleen if he does not arrive 
at a solution satisfactory to all. 
4. The Method of 'l'reatment 
i. By Placing the ?roblem in its ~thical Setting 
The work, then, of the present thesis is to set forth 
the application of ethics in general to the problem, to 
explain the various aspects of the problem, and then, by 
analysis, in later chapters,of many examples taken from 
typical curriculum items in literature, to show that the 
problem itself presents almost innmnerable shades of reli-
gious and ethical variations. Meanwhile, all teachers who 
really care about the welfare of their students will plead 
for assistance while they squirm under everyone's censure. 
The problem divides itself into two sections and, after it·s 
ethical setting has been clarified,will be treated in 
accordance with those two sections; namely, (1) places in 
secondary-school literature where strong Christian assump-
tions are made which have to be explained (never justified, 
for justification of them would look like preaching and 
attempts at conversionl) to the Jewish youth, and (2) places 
7 
in the same literature that have to be ~aced ~or what they are, 
either actually or apparently anti-Semitic. It would be a neat 
arrangement i~ each separate section could be handled individu-
ally. Regrettably, however, o~ten' even a single sentence from a 
literary piece combines the two difficulties. They must, there~ 
fore, be considered conjointly, even as they appear to the 
reader. 
The present writer subscribes unreservedly to the follow-
ing ethical propositions and, with them as guide, has tried to 
present the material o~ the following chapters as it appears in 
secondary school classroom work: 
Duty aims at the realization of values, not 
in the abstract, but in the lives of persons. 
The modern ethics of value has o~ten been obsessed 
with an impersonal conception of values and blind 
to the fact that values are only in and for persons. 
The primary aim of moral action is to realize not 
the greatest quantity of values, but the values 
most appropriate for the persons whose needs one 
is seeking to serve. :My duty is to aim, not at the 
maximum of value which could conceivably be 
attained, but at the optimum of value which is 
fitting in the situation.! 
The trained teacher probably is as well equipped as anyone 
to know how to judge what that "optimum" is ~or his own 
pupils, if one grants human frailty and the ever-present 
possibility of error. At least, since someone must decide, 
he is obviously the best suited person to make the decision. 
1. 
Tipts way of thinking about the relation of 
duty to values is required by the fact that duty 
Thomas, CEMP, 435-436. 
is primarily concerned with the fulfillment of 
persons. The values which it is one's duty to 
seek in a given situation will depend upon the 
needs of the persons in that situation. • • • 
But the form taken by these needs in a partic-
ular person depends upon many factors. One of 
them is his stage of development •••• It 
must also be remembered that the form taken by 
the need of a person and the kind of value 
which will best fulfill it will be largely 
determined by the way of life of his society.l 
8 
How does one determine what action is right in a given 
circumstance? The standard philosophical texts that treat 
ethics present possible wa~·s of deciding. For example, a 
comparatively elementary offering like Garvin's A Modern 
Introduction to Ethics discusses selfishness, psychological 
egoism, free will, determinism, logical empiricism, 
relativism, motives and consequences, means and ends, 
utilitarianism, self-realization, naturalistic ethics, 
theological ethics, justice, human rights, pleasure, democracy, 
j and the good life. These topics serve admirably to p resent 
I cases, but they do nothing to assist the puzzled individual 
, in arriving at satisfactory conduct for his own personal 
needs, except, perhaps, to widen his horizon and give him the 
dubious consolation of knowing tha.t he is not the only one 
, puzzled and made fractious by his predicament. Whether we 
like it or not, time and the requirements of our daily living 
demand that we act; and they do not give us forever to decide 
how we should act. Thus we are plunged into the fray, and our 
1. ~hbMas, CBM~ , 435-436. 
only hope is that, because we have studied the problem 
somewhat, the outcome will be a little less reprehensible 
than it would otherwise be. 
The teacher of American and English literature in 
9 
modern secondary schools goes about his daily work more or 
less unaware of the dynamite keg beneath him until be stumbles 
upon the glowing fuse. That is to say, in all usual class-
room study of western literature one teaches the plays, short 
stories, novels, essays, or poems for what they are and what 
they have to say. No outward religious conflict arises in 
the ordinary course of the instruction because, for the most 
part, the teacher is Christian, and the class is also pre-
dominantly, if not wholly, Christian. The fact is, of 
course, that even if there be in the class only one non-
Christian pupil, the conscientious teacher becomes immedi-
ately aware of the conflict and of his moral obligation to 
see to it that no religious group is slighted. Indeed, if 
the group were constituted of wholly homogeneous religious 
interests, there may still seem to the teacher the need to 
arouse the students' awareness of the notion that other 
groups also exist and are to be respected. Some teachers may 
follow the principle of not arousing trouble unnecessarily, 
but no one ethically inclined could by-pass the situation 
without feelings of guilt for the omission. 
Sharp controversy begins to make itself felt, however, 
10 
when suddenly the group consists or seventy-rive to eighty-
rive per cent non-Christians, people who are keenly aware or 
their non-Christian principles and who cannot accept--indeed, 
orten disdain--Christian principles. I n any classroom 
situation a well-trained teacher remembers constantly that 
teaching must not become preaching. Both the proressional 
codes or teaching and the teacher's own rairness in not 
wi shing to force any one religious belier upon those or a 
dirrering faith hold teachers back from expressing personal 
opinions. This is not to say that they then express what 
they do not believe. No thinking teacher is a deliberate 
liar, but he may sometimes maintain a seeming impartiality, 
in a sense all the worse for its silence, its intentional 
evading or an embarrassing problem. There is always, of 
course, the human temptat i on to urge others to believe what 
one believes oneself, and there is simultaneously the 
i mperative requirement to avoid f'alling victim of this 
temptation. One is never permitted to forget the stated 
ideal that it is the teacher's duty 
••• to guide discussion of controversial 
issues toward helping students to learn how to 
think for themselves and to respect the 
opinions or others. In this process the 
teacher is obligated to keep his own opinions 
in the background until the s tudents have had 
an opportunity for consideration of all the 
facts. He is also obligated to recognize his 
own bias, and to refrain from dogmatic state-
ments. Whether the teacher, in exercising his 
right to e xpress his views, bas fulfilled his 
correlative responsibilities can only be 
determined in the light of all the facts. 
'rhere is no simple test or yardstick. 
Usually the question is not one of ethics 
but rather or tact, good judgment, or 
scholarship. 
If "tact" runs counter to ethics, as it well may do, 
11 
tbe matter becomes even more deeply complicated. The 
.struggle to admit the right of everyone's personal religious 
beliefs quite possibly results in less definitive teaching 
of literature than outright dogmatism would do. It bas been 
said, probably with careful deliberation, that if a person 
is tolerant of others' beliefs, he is so because he either 
doubts his own or is insincere in them.2 Such moral 
indifferentism is not much help either, for it overlooks the 
fundamental, non-facetious meaning of tolerance, which is a 
state entertained by those who have arrived at their own 
decisions through careful deliberation, those who are 
unshaken in these decisions except by sound further appeals 
to reason, and wbo respect another person's conclusions if 
arrived at by a sound approach, even though the two attitudes 
may never agree. The truly tolerant person always feels an 
nought" to try to persuade others to his point of view by 
reason--never by force. He considers his work unfinished 
until he has succeeded. He is never satisfied with an 
attitude of not caring about others. Indeed, his very caring 
1. OCI:>E, No. 30, May, 1955. 
2. Of. Reverend Nathaniel Ward as quoted in Moehlman, SAC, ?. 
12 
about them is so intense as to cause him to be deeply dis-
turbed. He tries to do for them "the true good,"l which is 
described as "an end in which the effort of a moral agent 
can really find rest." 2 Here, of course, is a big difficulty, 
for when one is con stantly being pulled .in both directions 
morally, each one seeming right, the rrroral agent finds no 
rest, only frustration and despair. The teacher of 
literature., if he is a Christian, believes so profoundly in 
his own religion that he feels it is right to try to bring 
others to see his point; yet if he i s to be open-minded, be 
must respect the religion of others and not try to get them 
away from it or even seem to be trying to do so. I f one 
expects, however, to remain in the profession of teaching a nd 
hopes to do any good at all, he .must be willing to sacrifice 
his personal bias. Taking a strong opp osing stand can cause 
one to be s ummarily dismissed from a teaching posit i on 
because an administrative board may be offended. Then no 
teaching at all can be done. Taking no stand can be likewise 
a cause for dismissal on the ground that the teacher is 
ineffective, weak, uninspiring , and failing to motivate the 
pupils to learn. Middle ground, scorned as it well may very 
often be by the teacher, at least permits one to remain on 
the job and to accomplish s on1ething, even if less than one 
might wish. 
1. Clark, RIE, 288. 
2. Ibid. 
13 
ii. By Offering Specific Examples from Curricula 
In later chapters the specific examples of literature 
studied in an actual curriculum such as is offered in 
secondary schools will attempt to indicate clearly the 
problems as they occur. When a particular instance is 
mentioned, the appearance of it is not intended to mean that 
that is the only time that it does occur, but repetitions of 
the same items seem unnecessary and therefore will be omitted 
whenever possible. Each presents anew a very real moral 
issue to the teacher. It would do so, probably, whether he 
were either Christian or Jew. 
14 
CHAPTER II 
THE ETHICAL SETTING 
1. The Professional Restrictions 
Ethically, with the problem as presented in the fore-
going introduction, the teacher of literature must try to 
decide (1) what in literature is likely to offend, (2) what 
the basis of the offense is, (3) whether the offense is 
justified, (4) how to explain that not everything that 
superficially seems offensive necessarily is so, and (5) how 
he himself, if he were a member of the offended group, would 
feel toward the offending, so-called "Christian", group that 
appears to be representing itself as above reproach, the 
"salt of the earth." 
Teachers are bound, of course, not only by the previously 
quoted statements of the National Education Association, 1 but 
by strong ethical demands beginning with their own personal 
sense of values and continuing through the formulated codes of 
the community where they contract -to tea.ch and of the ste.te 
teachers' associations. The latter codes are reflected in 
statements such as the following: 
Teachers should maintain co-operative relations 
with parents and should meet criticism with 
open-mindedness and courtesy. Teachers should 
not discuss the physical, mental, moral or 
1. cr. PP· 4-5. 
financial limitations of their pupils in such 
a way as to emiarrass the pupils or parents 
unnecessarily. 
A teacher should refrain from using his class-
room privileges and prestige to promote 
partisan politics, sectarian relig~ous views, 
or selfish propaganda of any kind. 
He [the tee.cher) . should be loyal to the school 
system, the state, and the nation, but should 
exercise his right to give constructive 
criticisms.3 
His [the teacher's] personal conduct should 
not unnecessarily offend the accepted pattern 
of beha~ior of the community in which he 
serves. 
There seems to be no statement about what a teacher of 
literature must do if he should feel that it is necessary 
15 
to offend someone or if the "accepted pattern of behavior of 
the community in which he serves 11 5 is a disparate one, 
dominated in one area by Roman Catholicism, in another by 
Protestantism, in a third by reformed or liberal Judaism, 
and in a fourth by strictly orthodox J·udaism. The injunction 
1. The Massachusetts Teacher, May, 1943, p. 4, part 10 of 
"our-code of Ethics,n presented by the Code of Ethics 
Committee and adopted by the House of Delegates of the 
IViassachusetts Teachers (sic) Federation, April 17, 1926. 
2. The l~iassachusetts Teacher, January, 194:4, p. 10, 11 The 
NEA Code of Ethics." 
3. Ibid. 
4. Ibid. 
5. Cf. note 4. 
16 
against offending anyone is made unmistakably clear in an 
article by Russell D. Brackett, who repeats the National 
Education Association's Code of Ethics in saying, "The 
schools belong to all the people. They must, therefore, 
religiously, offend no one."1 Mr. Brackett, possibly writing 
nonsense, interestingly enough omits mentioning whether he 
thinks it is morally acceptable for public schools to offend 
people on other than religious grounds; but possibly he was 
so eager to have readers understand his point about religion 
that he overlooked the other implications of his statement. 
In a community of many faiths, the specific topics 
handled in an ethics text, topics such as the self, 
objectivity, freedom of choice, values, and all the others 
exist but are, of course, unknown to the pupils. One 
cannot help agreeing with Dr. Wheelwright's notion that 
"Every· moral decision is a risk, for the way in which a 
person decides is a factor in determining the kind of self 
he is going to become. 11 2 Naturally and logically it follows, 
then, that whatever kind of person a teacher becomes 
inevitably influences what kind of persons his pupils will 
become--a most sobering thoughtt 
1. Brackett, Art. (1956), 23. 
2. Wheelwright, CIE, vii. 
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2. The Moral Issues 
'l'he moral issues at stake in teaching literature to 
pupils of mixed religious backgrounds are precisely the 
exemplifications of what is meant when we say that value is 
involved in such teaching. There would be no ethical 
situation if no value were present. If we are inclined to 
teach literature at all, or if a school board is inclined to 
have it taught, some value is implied. Even to go beyond 
inclination, one may say that judgment avers the presence of 
value in it if a school board advocates having it taught. 
'l'hen 
To say that a value is present in an 
object is to declare that the object is in ~ 
sense good. We may therefore restate the first 
requirement of a moral situation by saJ<ing that 
some things must be recognized as good; or, 
since good is a relative term, that ~ things 
~ recognized as better than others •••• to a 
person who did not set a higher value on some 
things than on others there could be no moral 
problem. (Ind~ed, it is a little hard to see 
how sjch a person could qave any problem at 
all). 
To anyone who admits that some things are "better than 
others" and who can see the predicament that this belief 
imposes upon tea.chers of literature, first as human beings, 
next as possibly religious human beings, there comes the 
inescapable realization that alternatives confront those 
teachers, alternatives about which something must be done, 
1. Wheelwright, C,J:E, , i .3 • . 
18 
some decision must be made, some st a tement must be uttered. 
The worst of the si tua.tlon is that the decision must often 
be made quickly, but it must also be based on insight into 
remoter values than appear at the moment. 
• • • The choice must be consequential. 
The alternatives are not mere ends-in-themselves 
terminating here and now; they involve values 
over and beyond the values of immediate enjoy-
ment. And the agent by whom the choice is to be 
made [in the present case, the teacher of 
literature] must have an imaginative grasp of 
t h e con sequences, an i magina tive insight into 
the nature of the v a lues tha i are only h inted 
at in the present situation. 
Even granted a teacher who has the necessary imagina tive 
insight--and he is probably one of a small, select comp any--
the trouble is that it is still easy for anyone to confuse 
intrinsic good, that which is worthy to be sought for it s own 
sake, with extrinsic, that which is a means to another good , 
particularly when those goods . are in the embryonic state, 
when 
• • • function 
I s . smother 1 d in ~urmise, and nothing is 
But what is not. 
Here enters the temptation to do in the ethical situation 
wh at .one might do in the physical: follow the path of least 
re s istance, which lets us do what we want to d o; but even the 
path of greatest resistance, the unremi tting struggle on the 
1. Wheelwright, C-1E-, ;16-.· .· . 
2. Shakespeare, TOM, Act I , Scene 3, lines 140-142, 
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part of the teachers to combat ignorance, can be made less 
difficult if tbe teachers mediate by benevolent intelligence 
and come to believe, therefore, that the path of greatest re-
sistance is the very road that they really want to follow. 
Such mediation is frequently the catalyst that permits the 
teachers' further efforts to continue in the face of what 
seems crushing opposition from those parents and pupils who 
have not yet seen the far-off goal. Emphasis on "benevolent" 
intelligence is important, however, for intelligence alone is 
insufficient, there having been many intelligent villains in the 
world. In developing a critical method of analyzing ethical 
attitudes, teachers must be careful to guard against plati-
tudes, which are always partially false, and against the am-
biguous middle term, rationalization, false analogy, moral in-
differentism, the argumentum ad hominem, and special pleading.l 
Wheelwright says that in some Christian ethics one 
notices emphasis on the direction of man toward the absolute 
rather than toward the relative, the insistence on self-
abnegation as opposed to the Greek ideal of temperance, on 
wisdom's coming through faith rather than through reason, on 
1. Special pleading is an especially likely pitfall in the 
topic under discussion in this thesis, for often repre-
sentatives of a religious group, feeling offended by a 
remark in any piece of literature, think of themselves as 
deserving special privileges. Perhaps such thinking de-
velops as a balm to one's wounds, real or imagined, but a 
fair teacher cannot properly ignore the fact that certainly 
some such wounds have been inflicted at times. 
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love and rorgiveness rather than on justice~ Once more, if 
one wishes to be fair to adherents of other religions, to 
what extent can one seek to imp ose these Christian ethics, 
recommend them, or even approve them? Indeed, would not one 
who tried to force Christian p rincip les on others become 
himself un-Christian on the basis that Christianity respects 
individuals? Being fair is generally presumed to be one of 
the ethical "goods" p reviously mentioned. Will it dilute 
the effect of one's convictions and, inevitably, of one's 
teaching? 
• • • T.he demands made by Christianity are 
uncompromising. Can an ethic so absolute be 
made to work amid the complexities of the 
contemporary world? As manifested in most 
contemporary institutions, to be sure, 
Christianity is very far from refusing to 
compromise. But it can be argued that just 
by reason of that very weakness Christianity 
is f a iling to solve the problems of today ••• 2 
The compromising type of action described in the fore-
going quotation is the very sort of thing that often 
qualifies Christians to be called hypocrites, for they go 
about preaching their absolutism, yet practicing compromise. 
Jesus advocated the return of good for. evil but recognized 
that when man does return g ood for evil, the result is not 
always the desired reform of the enemy. Rather, the enemy 
somet imes becomes even more aggressive because be mistakes 
1. Wheelwright, .C IE, '159 . 
2. Ibid. 
the returned 11 good 11 as a product of weakness or fear. 
• • • This raises an important question: 
I s Jesus, after all, a literalist with respect 
to these injunctions, holding that we must 
obey them to the letter whatever the conse-
quences for the self or for society? Such a 
literal interpretation • • • would imp ly a 
legalistic view of Jesus' teachings as a 
whole. But J-esus is not laying down laws; 
he is declaring the absolute will of God for 
men, describing the life that-wDUld mani-
fest perfect love to all men. He disregards 
the limitations imposed by the necessities 
of society or the imperfections of indi-
viduals. This does not mean that his 
teaching as such is impractical. It does 
mean, however, that we must apply it in such 
a way as to take . into e.ccount the limita-
tions of our social situation and human 
nature. 'I'bis will make painful decisions, 
comp romises, and partial failures inevitable 
under the imperfect conditions of human 
life. 
But one thing is certain: Jesus is not 
describing the way men ~ live at some 
future time when the Kingdom has fully come 
and goodness has triumphed over evil; be is 
indicating the way they must try to live 
now. He is talking about a time when evil 
~powerful and aggressive against the good. 
I t may be necessary in applying his 
absolutistic and perfectionist principles 
to "compromise" with the necessities imposed 
by our human situation. But Christians 
cannot accept the view that these principles 
are "irrelevant" to the conditions of human 
existence here and now. 'l'hey must, each in 
his own situation, seek to apply them as 
best they can. 
Christians, therefore, even those who compromise in the 
right spirit without hypocrisy, find themselves 
particularly vulnerable among the parents and pupils in a 
1. Thomas, CBMP, 67. 
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largely non-Christian community, where casual remarks have 
been overheard to the effect that 11 ----- would be a wonder-
ful community if only the damned Christians would get outt" 
Indeed, the makers of such remarks have some evident 
justification for their feelings when public schools lean 
over backwards to be "nice" by incorporating both Jewish 
and Christian religious celebrations in December in those 
communities where Jews prevail, but not in all communities. 
Also, is it not ironic that Christians, with their vaunted 
notions of universal love, declare when they are on a school 
board that Good Friday shall be a school holiday·, but fail 
to make Yom Kippur one? Again, what is a "Christian" 
teacher to do or say when a pupil writes in an essay, as 
one did not very long ago, that the Roman Catholic Church 
will one day prevail over all "as it ought to and must?" 
I s that statement to be ignored ethically if genuine respect 
for all religions is to be taught? Is not silence giving 
consent, or seeming to do so, to such a statement, even if 
the I' e e.der seethes inwardly at the intolerance arid bigotry? 
Yet, too, how can anyone d eny the complete sh1eeri ty of the 
pupil who makes the statement? Is one, then, to be 
condemned for his sincerity? 
One can sympathize with the dilemma faced by Jewish 
citizens whose difficulty is ably set forth by Ben Iv . Edidin, 
when he writes: 
Reading from the Scriptures, recitations 
of prayers and celebration of Christmas in 
the public schools are religious practices 
which few have challenged until recently. 
These common practices, because of their 
effect on Jewish children as well as because 
they are infringements on the principle of 
separation of theological religion from 
public education, have presented to the Jews 
a serious problem right along. 
What should Jewish parents tell their 
children who are attending a public school 
where the Lord's Prayer is recited as a 
matter of course? In all fairness they must 
tell thym that it is part of the Christian 
liturgy and is not a Jewish prayer. Does 
participation in this period of worship, 
then, mean participation in Christian 
worship? If a Jewish prayer were read, 
would it not mean that Christian children 
would be involuntarily taking part in Jewish 
worship? • • • 
Finally, there is the question of 
teaching nonsectarian religion in the public 
schools being advocated as a way of giving 
our children an education which would 
include the religious values and concepts 
and contribute toward their character growth. 
The important questions here are: {sic) 
(l) whether there is such a thing as 
nonsectarian religion; (2) whether religion 
can ever be taught objectively by any person 
who has religious convictions; {3) whether 
it can be taught at all without the emo-
tional and ceremonial aspects. Religion is 
not a matter of facts; it is an area of 
human living which involves deep convictions, 
strong emotional feelings and co~crete 
ritualistic forms of expression. 
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1. In order to give Mr . Edidin the benefit of the doubt here, 
we shall assume that he does not intend to be misleading 
and that he me~ms, presumably, that the Lord's Prayer is 
not used in regulation Jewish worship as such and does not 
appear in the Old Testament. 
2. Edidin, Art. (1947), 23-24. 
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I t would be a happy solution to the problem if one 
could follow the intuition theory and smugly say we shall 
let conscience be our guide. h egrettably, though, people's 
consciences have often led them in opposite directions 
toward what was supp osedly right; yet even if, guided by 
conscience, we all were to go in the same direction, we 
could not be sure that we were right, for we might all be 
following something wrong that we honestly, but mistakenly, 
believed to be right. Probably Durant Drake is correct 
whe n he observes that 
••• The intuition theory goes naturally with 
a moral conservatism which dreads the chaos 
and uncertainty that follow upon the doubt of 
established moral habits. It is so much more 
comfortable to feel that one has already the 
divine and ultimate code, that one has always 
done right because one has steadily obeyed 
the inner light~ It is reassuring to divide 
the world into the sheep and the goats,--if 
one can believe one's self a sheep. But 
what--0 dismayt--what if one were after all 
a goat~ 1 
Drake, also, wishes to avoid leading anyene astray by 
thinking that moral issues can be so neatly separated into 
merely two groups. He reminds his readers, in case they 
need reminding, that such two-fold division is a "pseudo-
simplicity,"2 and that actually there is a "bewildering maze 
of goods."3 
l. Drake, POC, 67. 
2 0 Ibid. 
3. Ibid. 
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Dr. Richard C. Cabot has made an analogy from his long 
experience as a teacher and close observer of the actions of 
mankind. He writes of what a teacher of music will do for 
pupils, and, although the ethical obligations of the teacher 
of music may not be completely identical with those of the 
teacher of literature, the analogy is fair enough and close 
enough to warrant consideration. He believes the music 
teacher will not be neutral, presenting all kinds of music 
as equally valuable and never showing enthusiasm for what 
he personally considers the best kind. Dr. Cabot thinks 
that neutrality on a teacher's part is treachery "to his 
own ideals."1 Dr. Cabot's argument here is exactly what 
tears a public school teacher of literature apart, especially 
in a Christian-Jewish connnunity. The music teacher depicted 
by Dr. Cabot may well be able to be independent if he is a 
pr i vate teacher not responsible to any board of education for 
his "undemocratic112 attitude, yet he is in a most enviable 
posit i on to be able to say, "Very well, then, I am un-
democratic. I don't really caret I know what I believe to 
be good, and that is what I' 11 teach my pupils." No public 
school teacher of literature could ever hope to escape 
unscathed if he were to adopt these "undemocratic" and 
1. 
2. 
Cabot, ABE, 100-101. 
'l'he word "undemocratic 11 is very often used as an expression 
of adverse criticism in the type of situation descr i bed. 
26 
II I' 11-do-as-I-please" attitudes' both of which Cabot advo-
cates. Nor could he hope to retain his position. Even 
school boards that like "indep endent" teachers do so only up 
to .a point. If the teacher ever did become so indep endent 
as to think, "I 1 11 do as I please," and did lose h is 
positi on, he would also lose the one thing t hat he 
professiona lly cherishes most, the chan ce to le a d boys arid 
girl s toward the riches found in literature. 
Lest anyone suppose t hat the fore going statements offer 
a tempest in a teapot, he has only to consult a decision of 
the Supreme Court of the United States in "The Ca se of 
IvlcCollum vs. Board of Educat i on of School District No. 71, 
Champaign County, Illinois", wh ich decisi on st a tes, in 
part: 1 
1. A school board may not release pupils 
from their educational pursuits on condition 
t hat they attend classes in religious 
education in lieu of attendance in the public 
schools. 
2. A school board may not help to p rovide 
pupils for religi ous education classes in 
any manner whatsoever or tak e any active part 
through its te a chers or· superintendents in 
the sup ervision of or provision for classes 
i n religious education. 
3. r he decision t'i.e., of the court) does 
not prohibit the te a ching of f a ctual 
information of the history and tenets of 
religious bodies in the regular curriculum. 
Hardly was this decision made public when its i mplications 
1. .SCD , lViarch 8, 1948. 
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were brought to light in a practical situation. It seems 
that the teacher in explaining the "factual tenets" would 
have to be extremely careful not to let any note either of 
admiration for or of disapproval of any one religious bod y 
over another creep into the tone of voice used in the 
explanation. Herbert B. Mulford writes, after repeating 
almost verbatim what Mr. Edidin had previously written,that 
••• A significant objection to carols was the 
order last winter by a superintendent of 23 
Brooklyn schools to stop carol singing because 
the songs were Christian and about 20,000 out 
of the 30,000 pupils· were J·ewish. 'l'here are 
hundreds of other techniques, for instance, 
in audio-visual education, where fruaous 
speeches, songs, poems, and historical episodes 
are used with embedded references to God, and 
projections of cathedrals, mosques, and 
synagogues are shown. There is also definite 
testimony from active school officials that 
these techniques are used even when objections 
to them are made, unless those obiections are 
from a large and active majority. 
Does not this last sentence sound like the very backing down 
that seems to justify the scorn of Christians by those of 
other religions? The latter often do not accept the "turn-
the-other-cheek" philosophy, and they naturally then des p ise 
the "absolutism" that Christianity sets up for itself. Mr. 
Mulford goes on to say, appropriately: 
On the strictly educational side:.12 states 
and the city of Washington require Bible 
reading in the public schools; about twice 
1. llulford, Art. (1948}, 37-39. 
that many by state law permit it •••• Again, 
it seems that it should be constructively 
possible to continue to use such religious 
literature as Tennyson's "Idylls of' the 
King," Lowell's "Vision of' Sir Launfal, 11 
Howe's "The Battle Hymn of the Republic," 
and other material, not to mention the 
thousands of' classical English quotations 
f'rom the Bible that are embedded in all our 
literature. Yet this may be considered by 
school authorities as disseminating religion. 
• • • 
One matter is very apparent. In nearly 
all current discussions among administrators, 
school boards, teachers, and the public at 
large, there is an immense ignorance over 
merely the definitions of' terms. A glossary 
is needed to interpret "religion," 
"sectarianism," "denominations," "religious 
education," "separation of' Church . and State," 
now more complex than ever, "ethics," 
"Christian ethics," "morality," "spirituality," 
"worship," 11beliefs," and so on.l 
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Even later than 1948 Robert E. Mason took up the cudgels 
f'or a religious basis of' public education in his idea that no 
education can be tru+y democratic unless it has a religious 
base. If it has not, he believes, the notion of respect f'or 
personality becomes nothing more than sentimentalism, and he 
concludes with the following short statement: 
'l'he point here is that education cannot be 
reduced to sheer technology. We are forced to 
make moral choices, for a com~leted science of' 
good living is not available. 
He suggests that our bending over baakward to be demvcratic 
1. Mulford, Art. (1948)., 37-39. 
2. IV1ason, MVSE, 29. 
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in public education may be all wasted effort unless we 
recognize that democracy itself has to have a basis in 
religion. I f it does not have, Mason thinks, the notion of 
respect for personality becomes a mere mouthing. One may be 
inclined to agree until there comes forward the needling 
question, Which religion? To say the Judaeo-Christian 
religion is not to help at all, for despite its common 
points of view and background and despite people's attempts 
to build good public relations by the "everybody-love-
everybody" doctrine of inter-faith groups, there is no 
denying ths.t the differences are too insistent and persistent 
to be ignored. 
It is well to reinem-oer, as Mason does, thHt the critical, 
developing intelligence is to be conMended in public edu-
cation, but one has to recall, also, that most public edu-
cation handles minds only in the pre-adolescent or adolescent 
periods of development, where they are the most impressionable 
that they ever will be, and where they are susceptible to 
misunderstanding, to misinterpreting, e.nd to strong prejudices 
of their age group. Adolescents frequently do not have 
inquiring, eager, open minds, but have rather the dogmatic, 
. II 
"!-never-h eard-of-that-before-therefore-it-can't-be-true 
attitude. Besides, youth cannot and will not wait, as the 
critical philosopher will, to suspend judgment. Even 
susp ension of judgment, habitually carried out, becomes a 
course of action, but it is not one to which hasty youth 
will subscribe. Life goes on, maturation rushes apace, and 
they both make teachers' action imperative. If objective 
knowledge cannot be offered because it does not exist in 
certain aspects pertaining to the good life, teaching must 
continue based only on hypotheses and beliefs. With such a 
thought Mr. Mason finally stumbles, albeit with good 
intention, on a gross error in supposing that the teacher 
••• must decide, with his fellows, what must 
be taught in his day about choices and actions 
and consequences. 1 
He completely overlooks the fact that it is school boards--
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and often poorly educated ones at that--which select for the 
teachers what is to be taught. No one going to a doctor for 
advice on health would presume to know more than the doctor 
and tell him what to prescribe for the illness; yet almost 
everyone with no training in educating the young considers 
himself more expert than the very teachers who have spent 
thousands of dollars, years, and untold effort in specializing 
to do the work. 
Here, then, is the crux of this thesis: the teacher of 
literature is troubled by the idea, on the one hand, that he 
cannot honestly be neutral and on the other hand by his 
professional mandates that command him to co-operate with 
1. Mason, MVSE, 29. 
parents to avoid orfending unnecessarily the accepted 
behavior patterns or the community and to avoid sectarian 
religious views in the presentation of literature. Those 
limitations alone would be enough to discour a ge even the 
hardiest teacher, if he is thoroughly honest with himself. 
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How much more stultifying, then, are the ethical dicta when 
t he case turns out to be one where the teacher, holding to 
general Christian principles, faces classes with a majority 
Jewish enrollment and tries to present English and American 
literature that, rrom the p oint of view of the teacher, takes 
on strongly religious connotations. An intellectual juggling 
act must be perforn~d i n order to circumvent the pitfalls of 
a unanimity of opinion for ced upon one's classes or the 
anarchy that follows upon diversity that has no unity. 
Morris Adler urges us to "keep America safe for differences" 
when he states: 
Diversity may lead to disintegration; 
difference may end in anarchy. The American 
way of life seeks to resolve in a creative 
and heroic manner this paradox of unity and 
diversity. While permitting full-play (sic) 
to religious and political differences, we 
seek simultaneously to maintain large areas 
of common experience, idenfification, and 
in t ere ormnuni cation. • • • · 
1. Adler, Art. (1949), 72-75. 
CHAPTER III 
CAUSES OF DIFFICULTIES IN TEACHING LITERATVRE 
TO MIXED RELIGIOUS GROUPS 
1. Christian Assumptions in Literature 
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If we say that English and American literature contains 
Christian assumptions, it is no more than fair, before ex-
plaining, to ask what is meant by these Christian assumptions. 
The following doctrines probably represent, for the present 
purposes, all that need be listed. The observation may well 
arise that the ones offered are notably assumptions only of 
the Roman Catholic Church, rather than of the Christian 
Church in general. Protestant churches and their official 
organizations will, no doubt, take exception to some of the 
statements. The point is only that these assumptions do 
appear in standard secondary school literature and are the 
basis of a great deal of dissension in classes of mixed religious 
backgrounds. Granted that the statements may not be all-
inclusive Christian beliefs, a Christian teacher must face 
them, whether or not he accepts them. If he does accept them, 
his training will lead him to insist on them; if he does not, 
his ethical dilemma becomes all the more distressing: 
1. That Jesus was divine, the only instance of God 
in tbe flesh; 
2. That Mary, the mother of Jesus, was also born of an 
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"immaculate conception";l 
3. That God on two occasions only, and those occasions 
the times of Mary's birth and of Jesus' qirth, decided to break 
His otherwise unbroken law in permitting virgin births; 
4. That Jesus was the promised Messiah of the Old Testament; 
5. That there are forgiveness, salvation, and entry into 
heaven for the truly repentant; 
6. That Jesus 1 death on the cross, where He is ru pposed to 
have died for all mankind, guarantees the aforementioned forgive-
ness, salvation, and entry into heaven; 
7. That after death Jesus was resurrected physically; 
8. That the soul is immortal and cannot be destroyed, 
though it can be 11 lost" in being taken over by evil, sometimes 
thought o f as the Devil; 
9. That after death there is actual physical resurrection 
of the body, even as Jesus was resurrected, and that therefore 
cremation is never to be permitted; 
10. That there is a triple exemplification of God in the 
Holy Trinity of the Father, the Son, and the Holy Spirit or 
Holy Ghost; 
11. That, s i nce confession is good for the soul, priests, 
as God's representatives on earth, are by Him empowered to hear 
confession, to order penance, and to refuse or grant absolution 
1. In the case of the "immaculate conception of the Virgin 
IVlary 11 by her mother, some authorities prefer to call the 
conception "miraculous" rather than "virgin" because of 
the advanced age of Hannah (or Anna). 
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from sin; 
12. 'l;hat intercessory prayer, preferably by saints, 
is more effective than direct prayer on the part of the sinner 
(as if God could be bribed more by one than by another of His 
creatures!); 
13. That withdrawal from the world into a conventual life 
devoted solely to God's service is a highly worthy act to be 
commended to all who feel it to be their vocation. 1 
In case any people suppose that . the monastic life is only 
a relatively modern development in Christian thinking, they are 
referred to the practices of the Essenea, who believed in a type 
of monasticism, and to the theory that "Jesus was originally 
an Essene." 2 
Oddly enough, the newly discovered scrolls from the Dead 
Sea suggest that the 
••• rise of Christianity should, at last, be 
generally understood as simply an episode of 
human history rather than propagated as dogma and 
divine revelation. The study of the Dead Sea 
scrolls--with the direction it is now taking--cannot 
fail, one would think, to conduce to tbis.3 
1. This type of withdrawal, though not a part of Jesus' 
recommendation for the good life, is at present and bas 
for centuries been accepted in certain branches of the 
Christian church as the most desirable way to live, and it 
is pertinent here because of references to it and i~plied 
approbation of it in literature. It is to be differentiated 
from the act of fleeing to a convent because one no longer has 
the courage to face the world's problems and wishes to evade 
them for selfish reasons. 
2. Wilson, SDS, 35-36; also, cf. the clear exposition of Essene 
doctrines and beliefs in Burrows, DSS, 279-298. 
3. Wilson, op. cit., 107-108. 
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Can anyone seriously think of' the Christian church as 
taking such an attitude and dropping all its long-established 
dogma and ideas of divine revelation? Hardly, regardless of' all 
the s cholarsl Jewim teen-age pup ils of more than average in-
tell igence would be quick, however, to point to the suggestion 
i n the Dead Sea scrolls whenever they considered it approprie.te 
for them to do so in order to uphold their beliefs and the 
teachings of their religion in ideas that oppose Christianity. 
2. Jewish Refutations of Christian Assumptions 
Wben a teacher deals with any literature embodying s o many 
strongly Christian principles and tries to teach that literature 
to J-ewish young people of every degree of orthodoxy, he does well 
to familiarize himself with the sharp religious differences that 
these young people bring to the classroom. Such differences can 
b e s t be seen in the clear list presented by Hastings as follows: 
1. Judaism does not admit that Jesus was the 
promised Messiah. 
2. It cannot accept such distinctively 
Christian doctrines as the miraculous birth of 
J-esus, His divinity and relation to the Father, 
the Trinity, the Atonement, the Resurrection, 
t he idea of' mediation, the conception of sin. 
Further, Judaism differs from Christianity with 
regard to the Law, neither admitting the possi-
bility of its abrogation nor regarding it as bur-
densome. The Commandments are given to man "that 
be may do and live by them. 11 (LV18) Judaism has a 
more optimistic view of life than Chri stianity; it 
does not hold the Essene doctrine that wealth is a 
bad thing under all circumstances and that marriage 
i s evil. Marriage is the first connnandment of' the 
Bl.ble (Gn 1) ••• Judaism does not regard :family 
ties as an impediment to man's whole-hearted 
service of God • • • nor does it approve of 
asceticism •••• Finally, Judaism does not 
declare that belief in any dogma is necessary 
to salvation. I t teaches that 11 the righteous 
of all nations have a share in the world to 
come, 11 •• • that the "teachings of him (sic·)· 
of Nazareth and of the man of Ishmael • • • 
serve to bring to perfection all mankind, so 
that they may serve God" • • • , that "the good 
actions of any man, to whichsoever people he may 
belong, will be rewarded by God ' • But the 
priority belongs to the people who are near God 
during their life, and w e estimate the rank they 
occupy near God after death accordingly." ••• 
The function of Judaism is to fulfil the Isainic 
ideal of a missionary "Remnant." Though it 
recognizes the general truths of Christianity and 
Isl~, and the religious validity of these 
systems, it cannot concede that its own destiny 
is accomplished, as long as the differences out-
lined above remain in existence. While rejecting 
ecclesiasticism, Judaism can fully appreciate the 
life of the founder of Christianity; and in 
estimating the practical value of that faith, it 
pays regard to the noble lives fostered by its 
ideals rather than to the pers~cutors that have 
proved false to its teachings. 
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Mature Jewish scholars may indeed remember the nobility 
fostered by Christianity and overlook the persecutors who pro-
claimed their dastardly work to have been done in its name; 
but i t is hardly reasonable to expect that immature, 
adolescent pupils will be able to take so benevolent an atti-
tude. Be l ief of any sort is a state of mind that 
• . • • runs the whole gamut o f human experience 
from utter credulity to elaborately reasoned 
statements of creed and doctrine • • • • There 
is an intimate relation between belief and 
mental association to conserve and support a 
1. Hastings, ERE, 607-608. 
belief after it has once been established .••• 
The feeling element is so strong in belief that 
belief has sometimes been called an emotional 
~xperience. There is an emotional accompaniment 
for every intellectual formulation which must be 
reckoned with when the intellectual formulation 
is attached. 
• • • Any new belief is heavily conditioned by 
belief predisposition. Much belief predispo-
sition is due to old mental associations, and if 
these are strong enough to inhibit the development 
of rival tendencies, the predisposition results in 
extreme dogmatism. • • • Belief prejudice is further 
strengthened by the training one has had in childhood; 
and the prejudice exists not only in the content of 
belief but in belief attitudes •.•• 
The reasoned structures of belief become creeds 
and doctrines. These are helpful up to a certain 
point, but when they become so rigid as to prevent 
the individual from exercising his normal freedom 
and initiative in belief formation they become a 
detriment. • • . 1 
3. The Dilemma Caused by Disagreements of the Mixed Group 
An ethical question for a teacher of secondary school 
literature is, "To what extent can I rightfully cause my 
pupils to question the rigid dogma that they have been 
brought up through childhood in their homes and churches to 
believe?" Should one be temperate about advocating that 
young people keep an open mind on religious questions that 
rise in literature, or should one be insistent {and to that 
extent dogmatic) that they do so? What some would call an 
open mind i~ religious questions others would call either 
heresy or outright atheism--and the teacher must always 
co-operate with the parentst Even if one were to have so 
1. Hickman, IPR, 466-469. 
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unusual a situation as a class of pupils all of the identical 
religious persuasion, what coulq be one's answer when the class 
members would ask, "Well, what do the Episcopalians (or the 
Mormons, the Lutherans, the Roman Catholics, the Greek Catholics, 
the Mohammedans, or any differill'ilg group) believe, anyway?" Much 
in one's reply depends upon tone of voice and generally im-
plied attitude. 
One must not overlook basic likenesses of J·udaeo-Christian 
beliefs, even though they never do cause any ethical difficul-
ties. Probably just keeping them in mind is not enough; they 
must be frequently emphasized for the sake of minimizing any 
causes for adverse prejudice. These likenesses may be listed 
here as (1) belief in one God, (2) belief in an objective moral 
order such as is to be found in reward for good living and 
punishment for evil doing, (3) brotherhood of man, and 
(i) belief in tbe Ten Co~nandments as the law of life. 
(Admittedly the last point may be questioned by some Christians.) 
It is no easy matter to impress upon youth that whatever 
people believe in good faith is certainly not a matter for 
ridicule. If youth, in their callow ignorance, laugh at what 
seems "funny" to them in religious beliefs of others, the teacher 
must never commit the fatal blunder of seeming angry at their 
ridicule, for a teacher's anger would serve only to intensify 
the laughter and to strengthen the class' bigoted self-approval. 
Young people are curious and will quest i on, unless their 
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curiosity ba s been repressed by fear. How much more p ointed, 
then, becomes the teacher's ethical problem when a really 
frank pupil asks, uwell, what do you yourself believe about 
all t h is?" 
We can now begin to investigate what is to be :t'eugd ·' 
in typical examples of the literature taught in the curriculum 
of American secondary schools, grades 9 through 12. The 
exan~les discussed will be far from all the possible ones, 
but even their we i ght will, the writer hopes, be impressive 
and will suffice to prove the point that any conscientious 
Christian teacher of literature in a le.rgely non-Christian 
community faces some serious, deeply troubling, ethical 
dilemmas. 
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CHAP'l1ER IV 
TY~ICAL LITERATURE OF GRADE 9 
1. The Novel 
i. Men of Iron 
'11he novel Men of Iron by Howard Pyle contains the 
sentence, "'By'r Lady, lVlyles, thou art hungry for brawling,' 
said he." This mild oathl was the subject of question by 
an intelligent J·ewish pupil. ·when its meaning was explained, 
a look first of incredulity, then of amusement, came over her 
face, as if to say, "Whoever would think such an oath sacred 
or worth using?" '11he explanation was accepted and readily 
understood by Christian pupils as if nothing could be more 
natur•al. Neither the J·ewish nor the Christian pupils in this 
particular class could be supposed to have had any h i stor ical 
study of the religious customs and modes of expression of 
the lviiddle Ages, a style that Howard Pyle deliberately 
employed to give a medieval flavor to his tale. '11he 
imp lication, then, is clear that in a Christian home b a ck-
ground the name of the Virgin Mary is accepted as a sacred 
subject, whereas in a J-ewish home it is not cons ide red even 
worthy of mention or thought. 
1. Pyle, MOI, 103. 
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ii. Ivanhoe 
Probably Scott's Ivanhoe is the one novel most fre-
quently rea d in grade 9, and of all books likely to rouse 
religious feeling in a class where mixed religious training 
exists, especially where the Jewish predominates, Ivanhoe, 
unless carefully presented, can severely strain relations 
among the readers. Scott's strong Protestantism comes to 
the fore many times when he permits his characters to utter 
vitriolic statements about the type of Christianity practiced 
by Roman Catholics. 'l'he venom of his pen is not lost on 
either the Jewish or the Catholic pupils. Ivanhoe is 
deliberately dodged by many teachers of overwhelmingly Jewish 
classes because those teachers, when they have a choice in 
selecting the text, wish to avoid friction as much as 
possible. They are well aware in advance of what they will 
meet, but rather than face it and perhaps fail to offer 
satisfactory solutions, they choose the easy out through some 
other novel that does not pose religious problems over and over 
again, as Ivanhoe does. The present writer holds no brief for 
or against Ivanhoe as the one novel that the ninth grade 
should read. Its literary values may well be questioned, 
though possibly not so disparagingly as some modern critics 
of it a ppear to think. The point is that it is often listed 
as a book to be read in the curriculum of grade 9, and in the 
special kind of class aggrega tion being considered in this 
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thesis, Ivanhoe presents embar rassing ethical problems. In 
the story anti-Semitic elements seem far to outnumber the 
pro- Semitic. Fortunately, however, there are numerous places 
where Scott shows himself symp athetic to the Jewi::bpeople, 
and actually be becomes so interested in the character of 
Rebecca, that the Saxon Rowena, who was originally intended 
as the heroine, fades into literary insignifica nce by 
comparison. If the Jewish young people can have that fact 
kept constantly before them, they are mot i vated to app roach 
t h e novel more willingly than they would otherwise be in 
re ading it. 
The hypocrisy of whi ch too many Christians can right-
fully be accused a ppe ars so frequently in I v anhoe that it 
would b e amusing if it were not de adly serious; but its 
seriousness assumes a double weight when a class reading it 
is composed, at least in p art, of pupils whose attitude is, 
" Iv1y church, right or wrong--but, of course, never wrong t" 
The first evidence comes to light when a monk's app earance 
is described as follows: 
••• He was obviously an ecclesiastic of high 
rank; his dress was that of a Cistercian MonR, 
but composed of materials much finer than those 
which the rule of that order permitted . His 
mantle and hood were of the best Flanders 
cloth, and fell in ample,and not ungraceful 
folds,around a handsome, though s omewhat 
corpulent person. His countenance bore as 
little the marks of self-denia~ as his habit 
indicated contempt of worldly splendor. His 
features might have been c a lled good, had 
there not lurked under the penthouse of his 
eye, that sly epicurean twinkle which 
indicates the cautious voluptuary. In other 
respects, his profession and situation had 
taught him a ready command over his counte-
nance, which he could contract at pleasure 
into solemnity, although its natural ex-
pression was that of good-huraored socia l 
i ndulgence. In defiance of conventual 
rules, and the edicts of popes and councils, 
the sleeves of this dignitary were lined and 
turned up with rich furs, his mantle secured 
at the throat with a golden clasp, and the 
whole dress proper to his order as much re-
fined upon and ornamented, as that of a 
~uaker beauty of the present day, who, while 
she retains the garb and costume of her 
sect, continues to give to its simp licity, 
by the choice of materials and the mode of 
disposing of them, a certain air of 
coquettish attraction, savori£g but too much 
of the vanities of the world. 
Scott was as aware as anyone else, of course, that 
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just because one monk had defied the rules of his order in 
assuming richne ss of dress, peop le need not for that reason 
alone condemn all monks, there being always the possibility 
of one rotten apple in everybarrel. What he does emphasize 
later, however, ±s ,that the voluptuary thus described was 
himself not for a long while condemned by his order or even 
by his church; re.tber, the same amount of acceptance, respect, 
and awe was to be accorded to such a man as to the very 
humblest and most devout servant of God. The hypocrisy 
1. Scott, IVA, 12-13. Unless otherwise noted, all page 
numbers hereafter used will refer to Ivanhoe during the 
discussion of that novel in this chapter. 
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cannot be lost on intelligent Jewish readers who look to 
their Christian teacher to explain how such things ce.n be in 
a religion that proclaims itself to be the one true faith 
and urges on all its followers true humility and a disdain of 
worldly things. 
Not only was the monk a member of an order that professed 
humility and devotion; he was the very prior of an abbeyl 
Preferment evidently went to such as be, the 
••• prior of Jorvaulx Abbey, well known for miles 
around as a lover of the chase, of the banquet, 
and, if fame did him not wrong, of other worldly 
pleasures still more inconsistent with his 
monastic vows.l 
I n all fairness, Scott bas felt it necessary to explain that 
the loose ideas of the times concerning the behavior of the 
clergy probably encouraged the human weaknesses of some of 
its members, for the prior evidently was a man of "free and 
jovial temper. 112 
••• the readiness with which be granted absolu-
tion from all ordinary delinquencies, rendered 
him a favorite among the nobility and principal 
gentry, ••• The ladies, in particular, were not 
disposed to scan too nicely the morals of a man 
who was a professed admirer of their sex, and who 
possessed many means of dispelling the ennui 
which was too apt to intrude upon the halls and 
bowers of an ancient feudal castle.3 
Next comes an implication by a "Christian" that it is 
perfectly moral and proper for Christians to mistreat, even 
1. f. 17. 
2. Ibid. 
3. Ibid. 
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to kill, those who disagree with them, for the prior, 
hastening to prevent a Knight Templar from drawing a sword 
to intimidate a jester into giving road directions, says: 
"Nay, by Saint ~ary, brother Brian, you 
must not think you are now in Palestine, pre-
dominating over heathen Turks and infidel 
Saracens; we islanders love not blows, save 
those of holy Ciurch, who chasteneth whom she 
loveth • • • • 11 
He say s all this in the seemingly unquestioning belief that 
"holy Church" loves him, toot If she does, it is for what 
he could be, certainly not for what be is. 
Shortly thereafter appears an expression that occurs 
frequently in any story or play that uses medieval language. 
It is a word that always puzzles Jewish children, but which, 
once understood, offers no trouble to Christians. I t is 
similar: 'to the "By' r Lady" found in Men of Iron. 2 The word 
is marry and in this instance, the prior says, "Iviarry, 
Brother Brian • II 3 • • • The adolescents' first interpretation 
of 11marry 11 is "wed." Since the sentence obviously does not 
use the word in the sense of "wed," the pupils must be told 
that "marry" is a contracted form4 of the expression 11 By the 
Virgin Mary. 11 Then they must be further informed that in 
1. f.. 20. 
2. See note 1, P• 40. 
3. ~. 25. 
4. For obvious reasons here the expression "a contracted form11 
rather than 11 a corrupted form" is more satisfactory to the 
teacher concerned with ethical implications, if one 
remembers the narrowness of adolescents' vocabulary and the 
crudeness of their sense of humort 
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medieval days, to assert that something was so 11by the Virgin 
Mary" was to affirm its absolute and unquestionable truth. 
It was believed one of the most sacred oaths a person could 
utter. Again a look of incredulity overspreads the J·ewish 
faces, but the young people, by now accustomed to their 
environment, accept the explanation even though their looks 
declare unmistakably their astonishment that anyone would 
think that the oath was a particularly sacred one, or even 
a serious one. 
In connection with the attitude of worship that many 
Christians feel toward the Virgin, Scott adds fuel to the 
fire when, in describing Rowena, he says that she is 
••• not to be approached with other thoughts 
than such as we bring to the shrine of the 
Blessed Virgin.l 
In an all-Christian class, everyone would understand, more or 
less, what was meant. To Jewish children, who would bring no 
particular thoughts to the shrine of t he Virgin, even if by 
strange chance they should ever go there, an explanation must 
be given that in Christianity the Virgin is con sidered as the 
ult~1ate personification of purity and that most Christians 
would have pure and adoring thoughts about her. To a group 
that has just entered the English classroom from the biology 
laboratory, the explanation alwa ys leaves much to be desired. 
1. P.24. 
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The conscientious teacher always has the lurking feeling that 
the lesson has not been wholly satisfactory, since metaphysics 
or religious miracles are not topics for discussion in a class 
of adolescents. 
Soon in the novel a Palmer remarks that he has recently 
returned from the Holy Land, and the reply is, "You had 
better have tarried there to fight for recovery of the Holy 
Sepulchre. 111 'l'he reference to a palmer brings inquiries about 
what one is, and after the word is explained, the Holy 
d epulchre is the topic for discuss i on. Why should one person's 
burial place have to cause all the bloodshed that it did? 
~articularly is the question p ertinent when the questioners 
do not and cannot accept the notion that anythi ng in connection 
with J·esus needs to be thought of as any more exceptional than 
the ideas associated with any other ordinary human being or 
even minor prophet. 
Shortly after the discussions just now exp lained, Scott 
shows himself i n I vanhoe to be rather sympathetic toward the 
Jews concerning the oppression that for centuries was their 
lot whenever they had to associate with Christians. At this 
point in the story the religious tension of the classroom is 
likely to lessen somewhat, for the Jewish pupils begin to see 
that they do not have i n their hands a book that is bei ng 
l. p,. 25. 
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forced upon them in order to make them squirm, even as their 
ancestors had to do for generations. No modern, well-
intentioned school curriculum would ever include any text for 
such a base purpose, and the J·ewish young people begin to 
feel more at ease with Scott when they realize that, while 
his book presents some characters as hating the Jews and 
even presents Isaac of York as a most unsavory Jewish 
personality, yet there is also a kind of understanding on 
Scott's part that Isaac's craftiness ma.y well be a measure of 
self defense against those who because he is a J·ew never 
scruple to cheat him and do so gleefully as a duty put upon 
them by the holiness of their "pure" Christianity. Whenever 
in the story Scott has a chance to indicate his own personal 
bias, one can find abundant evidence that it is anti-Roman 
Catholic rather than anti-Semitic. vvhen Scott pointedly 
refers to the abuses committed in the name of Christianity by 
the adherents of CatholicismJthe teacher's ethical problem in 
the classroom takes on a different hue, for then the Catholics 
look pleadingly to the teacher to make some statement denying 
that there ever were such abuses. If he makes it, he becomes 
hypocritical himself; if he ignores the pleading, his con-
. " science troubles him too, for one is supposed to co-operate 
with the parents"~ It seems that here the teacher must choose 
between a sin of commission and a sin of omission. 
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In chapter V Isaac is introduced by the following state-
ments, start ling enough to make J·ewish hair stand on end if 
its owners had not for centuries heard similar uncomp limentary 
remarks about their group: 
"· •• I t is a Jew, who calls himself Isaac of 
York; is it fit I should marshal him into the 
hall?" 
"Let Gurth do thine office, Oswald," said Wamba 
with h is usual effrontery; "the swineherd will 
be a fit usher to t he Jew."l 
One can note the intended affront in making a herder of swine, 
o.f a.ll animals, be an usher to one whose religion forbids him 
swine as food. 
" Saint lVIaryt" said the Abbot, (the same abbot of 
J·orvaulx who had been living so lasciviously] 
crossing himself, "an unbel~eving Jew, and 
admitted to this presencet" 
He r e after a relatively long discussion develops on the 
11magic 11 of crossing oneself, the whole crossing p rocess 
alway s seems patently absurd to the "unbelieving Jews. 11 r.I'he 
teacher can hardly help feeling for them (and perhaps 
occasionally with them) if the teacher himself does not use 
the sign of the cross as a personal blessing to ward off evil 
effects or dangers encountered in the world. If he does 
happen to be one who u s es it, his reaction will be colored by 
his own re a sons for so doing, and he will be i n an even more 
ethic ally comp lica ted position in exp laining its effic acy than 
1. p. 48 
2. Ibid. 
will be the teacher who does not use a cruciform blessing. 
"A dog Jew," echoed the Templar, "to approach 
a defender of the Holy Sepulchret"l 
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"Dog", a term of worst opprobrium, was considered by medi-
eva l Christians proper to be applied to Jews. It does not 
make Jews feel happy even today (nor probably would it make 
any others happy today) to see it applied to their people. 
One c an understand why . The irony of the u s e of the word 
here does: not become evident until much later in the novel, 
when t he r e ader realizes that if ever ther e is a low 11 dog 11 , 
it is the Templar himself; yet, in the latter's conceit and 
pride be looks down upon Isaac. Even VVa mba, the Jester, puts 
his own safety into jeopardy in poking fun at the Templar's 
haughtiness by the words, 
11 
• • • it would seem t h e rremplars love the 
Jews' inheritan ce better than they do their 
co rap any • tt 2 
The Saxon: lord, Cedric of Rotherwood, in an at t emp t to cool 
the warming tempers of the s p eakers, thinks he is being 
amiable and pacifying when be adds: 
11 
••• If Heaven bore with the whole nation of 
stiff-necked unbelievers for more years than a 
layman can number, we may endure the presence 
of one Jew for a few hours. But I constrain no 
man to converse or to feed with him. Let him 
have a board and a mor s el ap e.rt--unless," he 
said smiling, 11 the s ~ turb an'd str angers will 
admit his society." 
1. p. 48. 
2. Ibid. 
3. :Pp. 48-49. 
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The adjective 11 sti.f:f-necked" has o:ften been applied to the 
,Jews ever since God Himself is said in the books o:f Exodus 
and Deuteronomilto have used it, but its constant repetition 
does nothing to make the Jews wish to love those human be-
ings that so describe them. In all :fairness one must admit 
that obstinacy, stubbornness, a. :firm intention to have one's 
own way, determination, perseverance--call it what we will--
is a. term certainly not exclusively applicable to the Jews. 
The unholy delight that many so-called Christians take in 
"rubbing it in" is a delight nowhere to be :found listed 
among the virtues. Then, to add insult to injury, Cedric 
suggests that his Saracen guests may wish to be seated next 
to the J·ew, and the scorn that this remark evokes makes 
Judaism appear even baser in the social and religious scale, 
though Scott does have Wa.mba try to put salve to the wound 
by hinting that the Moslems seem not greatly superior to the 
Jews, despite their hate and scorn. As a kind o:f poetic 
justice :for Wamba.'s indirect defense o:f the Jews, he himself 
is "rewa.rded11 by being assigned to have the Jew seated be-
side him, and he then :feels :forced to "protect 11 himself by 
erecting a gammon o:f bacon, in the guise o:f a wall, between 
himself and Isaac. All this superficial :foolery has its 
sting, nonetheless, and the reader cannot help being a:f:fected 
by it, no matter what his religion. Consequently, then, a 
1. THB, Exodus 33:5 and Deuteronomy 9:13. 
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sensitive teacher will feel sad empathically for the Jews who 
are being indirectly insulted and feel depressed for the 
Christians who at that time seemingly know (and perhaps even 
today know) no better. 
When Isaac actually appears, he advances "with fea.r and 
hesitation, and many a bow of deep humility • ttl 'Why • • 
would he not? His past dealings with Christians have always 
demanded that he demonstrate abject submission. If he had 
not shown it, he would have been criticized, perhaps even 
physically punished for his boldness; yet when he shows the 
very submission that Christians require or him, they despise 
him for it. 'l'bere seemed to be no pleasing those arrogant 
"Christians," who projected their own arrogance on the Jew. 
It is hardly a complimentary co:rmnent on the progress of 
civilization to realize that the "projection of arrogance" as 
mentioned here has not diminished much since the days of 
Ivanhoe. As late as April, 1949, one finds Philip M. Smith 
writing of the "Moral Issue in Anti-Semitism." 
••• By a process of "projection" we condemn in 
the Jew the very faults we find in ourselves, 
thereby outraging every principle of fair play 
and justice. 
What the Christian ought always to remember 
is that (l) the Jew is a potential convert to 
Christianity whose allegiance cannot be won if 
he be not accorded Christ-like treatment; (2) the 
Jew has a sacred right to worship as he pleases, 
1. Scott, IVA, p. 49. 
under the American tradition of religious 
liberty; (3) the Jew, as a member of a 
minority group, is forced on the defensive, 
and being largely at the mercy of the Gentile 
he could not therefore be a threat to the 
security of the latter; (4) the Jew mainly as 
a result of h aving experienced repeated in-
sults by Gentiles, tends to be unduly sensi-
tive regar ding either real or imaginary 
abuses; (5) the Jew, as an American citizen, 
is entitled to every protection under the 
law; ( 6) the J·ew usually responds with deep 
appreciation to kind tree.tment, as many 
thousands of sincere Christians can testify. 111 
Mr. Smith also points out that Pope Pius XI declared in 
December, 1938, uNo, it is not possible for Christians to 
participate in anti-Semitism • • • anti-Semitism is 
inadmissible; spiritually we are Semites." 2 
Scott tries to explain, and the thoughtful reader 
realizes that the author does so ratber well in saying of 
Isaac: 
• • • His high and wri nkled forehead, and long 
gray hair and beard, would have been considered 
as handsome, had they not been the marks of a 
physiognomy peculiar to a race which, during 
those dark ages, was alike detested by the 
credulous and prejudiced vulgar, and persecuted 
by the greedy and rap acious nobility, and who, 
perhaps owing to that very hatred and persecu-
tion, had adopted a national character, in which 
t h ere was ~uch, to say the least, mean and 
unamiable. · 
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Isaac has, furthermore, to bear the humiliation of wearing 
"a high, square yellow cap of a peculiar fashion, assigned 
l. Smith, Art., 86 . 
2. Smit b" i b iQ.. , ' -
3. Sc ott, I VA, 49 . 
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to his nation to distinguish them from Christians."! His 
entrance is met with snubs, all deliberate, for the Saxons 
pay him no heed at all and simply go on eating as if he had 
not entered. No one offers to make a space for him or to 
attend to his needs. Indeed, the sign of the cross is 
frequently made to ward off the evil that is supposed to be 
cast upon them by his presence, and even the Moslems who 
were there "laid their hands on their poniards, as if ready 
to rid themselves by the most desperate means from the 
apprehended contamination of his nearer approach. 112 
The fact that Cedric is at least willing to admit the 
Jew betokens that there are a few understanding persons even 
in the Middle Ages. Lest Scott permit himself to become too 
sentimental all at once, however, he remarks that while 
Cedric might even have enlarged upon the offered hospitality, 
he is distracted from doing so by becoming engaged in 
conversation with the Abbot on a subject of far more 
importance, "the breed and character of his favorite hounds," 3 
wpich conversation . "he would not have interrupted for matters 
of much greater importance than that of a Jew going to bed 
supperless. " 4 
When Isaac has been addressed as "unbelieving dog" by the 
1. Pp. 49-50. 
2. p. 50. 
3. Ibid. 
4. Ibid. 
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'l'ernplar, the latter, having ascertained that Isaac is on the 
way to the tournament, retorts that the Jew will go there 
"to gnaw the bowels of our nobles with usury, and to gull 
women and boys with gauds and toys." 1 He adds that he feels 
sure there is a "store of shekels in thy Jewish scrip. 112 At 
this point another bone of contention enters when the class 
now meets the reference to the financial dealings of the 
Jews, the implication being that those dealings are invariably 
dishonest. In a class discussion among adolescents much heat 
can be generated and little light will be shed from enumera-
tion of the other places in literature and in practical life 
where facts either do or do not bear out the contention here 
made against Isaac by the Templar. Ethically the teacher 
feels called upon to observe that if dishonest dealings are 
to be catalogued, the names of their perpetrators would soon 
appear to be far from all Jewish, even though, no doubt, 
Jewish names would be on the list too. A drive to be fair 
leaves the conscientious teacher often drained of physical 
energy, but he feels that the attempt must at least be made. 
'l1he holier-than-thou attitude of medieval Christians 
appears strongly when the Pilgrim5 of the story hears that 
the "unbelieving dog • • • kennels in the cell next to your 
1. p. 58 
2. Ibid. 
3. The same person is referred to at other . times in __ the 
s~ory as the Palmer and the Disinherited Knight. We 
realize eventually that he is Ivanhoe. 
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holiness.--st. Dunstan, how it must be scraped and cleansed 
ere it be again fit for a Christiant"l and that he, the 
~ilgrim, having been lodged between the Jew and the swineherd, 
serves "to keep the child of circumcision separate from the 
abomination of his tribe." 2 Scott allows a slight bit of 
light humor to lessen the tension here by having the Pilgrim 
add that "the company, even of a J·ew, can hardly· spread 
contamination through an oaken partition." 3 Probably an 
ethically spurred teacher here will try to suppress the 
covert glances of sly superiority that would easily spread 
in a classroom where some, a minority, of the pupils are 
non-Jews. 
The Pilgrim brings the reader back to seriousness 
immediately upon remarking to Isaac, to whom he proposes 
flight for safety, " ••• you have cause for your terror, 
considering how your brethren have been used in order to 
II 4 extort from them their hoards, both by princes and nobles. . . , 
and one can see here that Scott does not always choose to wait 
for an aside, but inserts his personal feelings directly into 
the words of a character. 
Lest anyone suppose that Isaac is wholly the innocently 
abused victim of everJone's ' attack, it is only fair to note 
l. P. 63. 
2. Ibid. 
3. Ibid. 
4. p. 66. 
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in advancin g thr ough the novel, tha t h e does consistently 
utter the most barefaced lies about his financial s t atus. 
Certainly the deep and many-sided ethical quest i on about 
wheth er a lie is ever jus tified could tak e countless hours 
of a seme ster if t he instructor ever h ad the time to p ermit 
it to be discussed. The natural lack of p hilosophical back-
ground of r eading on the to.J:.I iC among typical teen-agers 
would itself probably justify not havin g the top ic h a ndled 
at any len gth, but it is inevitabl e that someone will want to 
b ring it up , and the n the clas s is off on a series of wild 
diffe r ences of opinion and belief, based usually upon home 
training and v aryi n g from the dogmatic statement that all 
lying is sin to the loose ideal that, after all, one has to 
protect oneself. Here, just occasionally, will enter the 
rather theological st atement on the p art of some pup il that 
that is exactly the p oint: l y ing is sin, and one must 
protect oneself from sint If all this seems too absurd to 
be coming fr om young teen-agers, nevertheless, it has 
occurred. Absurdity , after all, is not a characterist i c of 
adole scents exclusively. I t has been known to crop up i n the 
thinking of adults, and the argument about having to p rotect 
oneself f r om sin may not, in t h e long run, p rove comp letely 
absurd if, according to some Christian teaching, we are 
judged at the last fo r what we do. 
Isa~c of York, in any case, asserts fervent!~ 
"• •• alas! th!re is but one road to the favor 
of a Christian, and how can the poor Jew find 
it, whom extortions have already reduced to the 
misery of Lazarus?"2 
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His fear is increased as he realizes that he may be caught 
and tortured at any moment, nor is that fear unfounded, for 
Scott, in a sudden burst of sympathy, history, and 
deprecation combined, explains of the Jews: 
••• ~here was no race existing on the earth, 
in the air, or the waters, who were the object 
of such an unintermitting, general, and 
relentless persecution as the Jews of this 
period. Upon the slightest and most .unreason-
able pretences, as well as . upon accusations 
the most absurd and groundless, their persons 
and property were exposed to every turn of 
popular fury; for Norman, Saxon, Dane, and 
Briton, however adverse these races were to 
each other, contended which should look with 
greatest detestation upon a people, whom it was 
accounted a part of religion to hate, to revile, 
to despise, to plunder, and to persecute. The 
kings of the Norman race, .and the independent 
nobles, who followed their e x ample in all acts 
of tyranny, maintained against this devoted 
people a persecution of a more regular, calcu-
lated, and self-interested, kind. It is a well-
known story of King John, that he confined a 
wealthy Jew in one of the royal castles, and 
daily caused one of his teeth to be torn out, 
until, when the jaw of the unhappy Israelite 
was half disfurnished, he consented to pay a 
large sum, which it was the tyrant's object to · 
extort from him. The little rea.dy money which 
was in the country was chiefly in possession 
of this persecuted people, and the nobility 
hesitated not to follow the example of their 
sovereign, in wringing it from them by every 
1. Any Christian may well ask himself whether he is proud 
that the Jews have found the kernel of truth in what 
Isaac says here, p . 70. 
2. Ibid. 
species of oppression, and even personal 
torture. Yet the passive courage inspired 
by the love of gain, induced the Jews to 
dare the various evils to which they were 
subjected, in consideration of the immense 
profits which they were enabled to realize 
in a country naturally so wealthy as England. 
In spite of every kind of discouragement, and 
even of the special court of taxations • • • 
erected for the very purpose of despoiling 
and distressing them, the Jews increased, 
multiplied, and accumulated huge sums •••• 
The obstinacy and avarice of the Jews 
being thus in a measure placed in opposition 
to the fanaticism and tyranny of those under 
whom they lived, seemed to incre ase in pro-
portion to the persecution with which they 
were visited; and the immense wealth they 
usually acquired in commerce, while .it 
frequently placed them in danger, was at 
other times used to extend their influence, 
and to secure to . them a certain degree of 
protection. Un these terms they lived; and 
their character, influenced accordingly, 
was watchful, suspicious, and timid--yet 
obstinate, uncomp lying, and skilful (sic) 
in evadifg the dangers to which they were 
exposed. 
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A teacher of a class of pupils representing mixed religious 
backgrounds really has a poser at hand after the group has 
finished reading the passage just quoted. Ethically one 
feels like the proverbial chameleon that was placed on a 
piece of plaid cloth and did not know which color to become 
firstt Is it right to appear to agree that the Jews are 
"obstinate and avaricious 11 by not raising verbal objections 
to Scott's statement? Is it wrong to s eem to agree that 
they are "uncomplying and skilful · in evading the dangers to 
1. Pp. 70-71. 
60 
which they were exposed"? Would a Jewish lad who tried to 
cheat on an examination be exemplifying what Scott has said? 
Why would it be any worse for him to do so than for a 
Christian lad to try to cheat similarly? Trying to evade 
"the dangers to which they were exposed" is certainly not a 
characteristic only of Jewish persons. The means of doing 
so are no more to be condemned among the followers of one 
religion than of another, since both the followers of 
Judaism and of Christianity are enjoined against "bearing 
false witness." 
The Palmer makes note of the fact that "to protect a 
Jew against a Saracen, can scarce be accounted unworthy of 
a Christian, 111 and he is amazed to note the keen observation 
(and possibly avarice) that appears when the Jew remarks 
that he believes the Palmer to be a disguised nobleman, 
despite dress and vow. 
11 I know you Christians, ·• -. • and that the 
noblest of you will take the staff and sandal 
in superstitious penance, and walk afoot to 
visit the graves of dead men." _ 
"Blaspheme not, Jewt" said the Pilgrim 
sternly. 
"Forgive me," said the Jew; "I spoke rashly. 
But there dropt words from you last night and 
this morning, that, like sparks from flint, 
shewed the metal within; and in the bosom of 
that Palmer 1 s gown is hidden a knight 1 s chain 
and spurs of gold. They glanced as you stooped 
over my bed in - the morning." 
1. P. 73. 
• • • "Were thf:" garments searched by as curious 
an eye, .isaac,' said he, "what discoveries might 
not be made?" 
" No mori of that," said the Jew, changing 
color; ••• 
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The Christian pupils here think they have sufficient evidence 
that Scott's point about avarice is well taken, though s oon 
a gain their argument is weakened when the Jew offers, through 
a wealthy friend, to reward the Palmer by procuring a horse 
and·armor to enable the disguised knight to enter the 
tournament. Especially are they discomforted when they see 
Isaac's better feelings predominating over those that Scott 
say s were " most familiar to him112 as Isaac agrees not to 
have his kinsman take payment for the horse and armor. 
" ••• If there is damage, it will cost 
you nothing--if there is u s age money, Kirjath 
Jairam will forgive it th2e for the sake of 
his kinsman Isaac •••• " 
Usury, a practice condemned in years gone by, becomes 
naturally a topic for ethica l con sideration in a class 
reading a story that seems to make much of the sinfulness of 
it. Modern bus i ness is conducted on the interest-"on-loans 
policy . Banks pay i nterest to depositors for t h e use of 
money and foreclose coldbloodedly on failure to pay mortgage 
interest. No one, therefore, nowadays thinks that the demand 
for interest on money used is irreligious. Does ethical 
1. P. 73. 
2. .t'. 74. 
3. Ibid . 
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relativism enter the picture here? Does it seem to approve 
the notion that different customs are right for different 
people according to the place and the time? Is it true that 
nothing is good or bad but thinking makes it so? If that is 
true, what becomes of smyone 1 s belief in absolutes of right 
and wrong? Is cannibalism, then, all right in the Pacific 
islands and wrong in the United States? All these questions 
will arise in an alert class. Scott p resents the idea as 
follows: 
• • • to support the extravagance and magnif~ 
icence which their pride induced them to effect, 
the nobility borrowed sums of money from the 
Jews at the m.ost usurious interest, which gnawed 
into their estates like consuming cankers, 
scarce to be cured unless when circumstances 
gave them an opportunity of getting free, by 
exercising upon their £reditors some act of 
unprincipled violence. 
At any rate, usury was a common practice in the Middle Ages, 
and the Jews, having been the ones to have acquired the 
largest sums of wealth, were in position to i mpose usury 
upon their debtors. ~: That they did so need not, p erhaps, be 
so much a reason for despising them as for exhibiting a bad 
case of sour grapes, on the part of those same debtors .. . 
If the position bad been reversed, there is no guarantee that 
usury would have disappeared, despite all the vaunted Christian 
scruples a gainst it. The Christians evidently showed their 
own hypocrisy only the more, for when it was to their advantage 
1. j:>. 77. 
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to treat the usurious Jews well, they did so, yet always 
with an undertone of contempt. At the tournament that same 
Isaac of York, who had shortly before insisted tha t he was a 
penniless wretch, the very beggar of his tribe, appeared 
11 richly and even magnificently dressed in a gaberdine orna-
mented with lace and lined with fur, 11 1 and now, under more 
or less public protection from at least the few nobles who 
thought it to their advantage not to mistreat him, he made 
his aggressive way into the public stands with his daughter 
who was also elegantly dressed and richly bejeweled. He 
was said to have 11 jostled the Norman Christian, without 
respect either to his descent, quality, or religion."2 
Even ~rince John, who was deeply indebted to the Jews for 
money, made a public semi-amused announcement of his 
indebtedness and at the same time received enjoyment from 
embarrassing his Saxon subjects by calling to them: 
" ••• Saxon churls, lolling at their lazy 
lengthl--out upon theml--let them sit close and 
make room for my prince of usurers and his 
lovely daughter. I 1 ll make the hinds know they 
must share the high places of the synagogue 
with those whom the synagogue properly belongs 
to." 3 
Afterward I saac, well treated for a few moments, is 
made to fall down the stairs because he is suddenly thrown 
off balance by Wa.mba who confronts him with a "shield" of 
l. P. 82. 
2. loid. 
3. l;l. 87 
bacon and proclaims himself the victor over the infidel. 
Prince John, amused by the procedure, wishes to reward 
Wamba for the entertainment, and ironically says to Isaac, 
" H I 1 d h 1 •• 1 • ere, saac, en me a andfu of byzants." 
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Isaac unfortunately adds to one's. opinion of his avarice as 
he 
••• stunned by the request, afraid to refuse, 
and unwilling to comply, fumbled in the furred 
bag which hung by his girdle, and was perhaps 
endeavoring to ascertain how few coins might 
pass for a handful, {when] the :Prince stooped 
from his jennet and settled Isaac's doubts by 
snatching the pouch itself from his side; and 
flinging to Wamba a couple of the gold pieces 
which it contained, he pursued his career 
around the lists,. leaving the Jew to the 
derision of those around him, and himself re-
ceiving as much applause from the spectators as 
if he had done some honest and honorable e.ction.2 
At this point in the stor~l the teacher almost alway s 
encounters glee on the p art of some of the Christian re a ders 
who seem to identify themselves with Prince John's followers 
and to enjoy Isaac's embarrassment. If questioned about 
their pleasure in the situation, the quick thinkers will say, 
11
'I'h at' s what he gets for being such a miser, 11 for they will 
not care to admit in the p resence of their Jewish classmates 
tpat they are rejoicing at Isaac's discomfiture, not so much 
because he is a miser, but rather because he is a Jew. Here 
one feels impelled ethically to try to mak e the Christian 
l. :t>. 90 
2. Pp • 90-91. 
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readers put themselves into Isaac's place to see how they 
would feel. Sometimes the effort is successful. At any 
rate, it seems worth the time and energy it takes to be ever 
on the alert to create good public relations.! 
As the novel progresses, Isaac's daughter, Rebec ca, 
assumes an important place, but despite her beauty , both of 
person and of character, she is still, as a Jewess, subjected 
to al l the ignominies that her people suffer . Even before 
they are directed personally to her, her religion is the 
object of d iscussion when the suggestion is made that she be 
chosen the queen of the tournament . 
"Holy Virgin," answered the Prior [the same 
who was previously described as defying the rules 
of his order by dressing elaborately and by being 
a voluptuary opposed to living .by the require-
ments of poverty and chastity] turning up his eyes 
in h orror, "a J·ewessl--We shoul~ deserve to be 
stoned out of the lists •••• " 
Prince J-ohn does not i mprove matters , either-., when he replies , 
11
• • • Saxon or J'ew, dog or hog, what matters it? 
I say, name Rebecca, were it only to mortify the 
Saxon churls."3 
l:!;ven some of J-ohn 1 s followers will not go so far as to support 
him in his meanness, for after murmuring among themselves, 
one of them has the courage to tell him of his conrnand that 
" It is the mere wantonness of insult ••• 
and if your Grace attempts -it, cannot but prove 
ruinous to your projects ."4 
1. 'l'he words 11 good public relations 11 are fre quently criticized 
as hackne y-ed and -overworked. I f they are, they wil l still 
have to remain until imp roved synonyms are forthcoming. 
2. p . 92 
3. Ibid. 
4. P . 93. 
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Whether John's "projects" here refer to friendly overtures 
to Jews or to Saxons with a view to subduing them later 
Scott does no.t make quite clear, but they could refer to 
both, and J ohn at least has sense enough to s ee that he has 
gone too far. 
Rebecca's disapproval of her father's mi serliness soon 
begins to be apparent, and as it continues, a class of 
adolescents studying the story begins to see tha t not all 
Jews are avaricious. I ndeed, later she refutes the notion . 
of avarice very strongly b y giving away money and other 
possessions far beyond her need to do so. Meanwhile, 
consistent with his character, not necessarily as a Jew but 
as a sometimes stingy man, I saac displays his distress at 
the tournament and almost gives away the truth tha t he 
really is a rich man by his worry over the carelessness of 
the Disinherited Knight's handling of the steed and armor 
borrowed from Isaac. 
11 If he risks his own p erson and limbs, 
father, 11 sai d Rebecca, 11 in doing such a dre adful 
battle, he can scarce be expected to spare his 
horse and armor." 
"Childt" replied Isaac, somewhat heated, 
"thou knowest not what thou s p eakest.--His neck 
and limbs are his own, but his horse and armor 
belong to--Holy J-acob 1 what was I about to say t 
••• Pray, child,---pray for the safety of the 
good youth,--and of the speedy horse, and the 
rich armor •••• " 
l. P . 112. 
'I'be same anxiety did the worthy Jew 
display during every course that was run, 
seldom failing to hazard a hasty calculation 
concerning the value of the horse and armor 
which was forfeitJ:d to t he champion upon 
each new success. 
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~ossibly in t he last paragraph here quoted a discerning 
reader may detect a s light scorn on Scott's p art for I saac's 
action, but if so, the reader can probably suppose that only 
his intensive reading , unnatural to adolescents, would 
discover Bcott's attitude, and any ethical problem t hat mi ght 
arise from it can be dismissed. Teen-agers would no doubt 
look up on the paragraph as mere descript i on. 
I n the next chapter Scott shows a new attitude of the 
Ch r i stians toward the Jews, one not any more complimentary 
t h an the p r eceding ones. He al s o couples with it a point 
in the Jews' favor. The t wo are so neatly combined tha t one 
migh t almost think Scott was leaning over backw ards to 
p resent both sides of a distressin g situa tion. After the 
Disinherited Knight bas conquered his opponents in the 
tourney and has taken their horses and armor as his p rizes, 
he commands his family servant, the Saxon, Gurth, to take 
a sura of money to reimburse I saac for the horse and armor 
that I vanhoe had borrowed. Gurth is als o to let I saac 
choose how much p a y to take for the favor. Gurth at first 
l. p . 113. 
resolutely refuses on the ground that the command is not 
honest, reasonable, or Christian. 
". • • To suffer the Jew to pay himself would be 
dishonest, for it would be cheating my master; 
and unreasonable, for it were the part of a 
fool; and Qnchristian, since it would be · 
plundering a believer to enrich an infidel. 111 
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Even after reluctantly resigning himself at last to do his 
master 's bidding, Gurth still plans to see to it that he 
contents Isaac "with one-half his own asking."2 At least in 
this episode we are pre s ented both sides of the Christian 
attitude , too, and are not made to feel t hat all Christians , 
even back in the Middle Ages, felt it their religious duty 
to cheat the Jews. 'rhere is a point to be brought out 
strongly in a predominantly Jewish c~ass. If one is trying, 
becaus e of one's ethical c ode of fairness, to present the 
Jewish side in as good a light as possible, one must not 
neglect to do at least as much for the Christian side . 
Scott n ext shows us Isaac and his daughter temporarily 
as guests of a wealthy friend and says, 
••• the Jews, it is well known, being as liberal 
in exercising the duties of hospitality and 
charity among their own people, as they were 
alleged to be reluctant and churlish in extending 
them to those whom they termed Gentiles, and whose 
treatment of them certainl3 merited little 
hospitality at their hand . 
His choice of the verb 11 were alleged, 11 as well as the last 
l. P . 122. 
2. Ibid . 
3. .Ibid. 
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clause of this quotation, shows undoubtedly how Scott feels. 
I t gives the lie to those who would term the novel, or the 
author, anti-Semitic. 
When Ivanhoe's man does at last arrive to pay Isaac, 
the Jew is forced amazedly to revise his previous op inion 
that 
" • • • as wel l do I hope with my own bodily 
eyes to see the walls and battlements of the 
new Temple, as to see a Christis.n, yea, the 
very best of Christians, repay a debt to a 
Jew, unless under the awe of the judge and 
jailor. nl 
'l'he rea.der now finds Isaac struggling, 11 hesitating between 
habitual love of gain, and a new-born desi r e to be liberal 11 2 
and at last being overcome by the h abits of a lifetime in 
keeping every last zecchin, though the reader is told that 
if the very last one had "rung too flat, or bad it felt a 
hair 1 s breadth too light, generosity had carried the day. 113 
Without Isaac's knowledge, however, his generous daughter 
not only returns the eighty zeccbins that Gurth has paid to 
her father, but gives back twenty extra as well; thus is the 
prejudicial notion of Israelitish miserliness refuted. Her 
act i s a perfe ct examp le of the fallacy of coming to 
conclusions from too few instances. Any ethical teacher of 
literature will feel duty-bound to p oint out this fallacy, 
1. p. 124. 
2. p. 126. 
3. p. 128. 
though the class undoubtedly will be unfamiliar with the 
terms of' formal logic. b;ven Gurth is forced to admit that 
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hebecca's deed is a generous one, though his uneduc ated mind 
phrases the situati on by the words, " ••• this is no 
Jewess, but a.n angel from heavent"l 
Appreciation for Jewish generosity is short-lived, 
however, for Gurth, ensnared by robbers in the forest, is 
forced to tell where he has obtained his small fortune. Hi s 
captors are completely unable to believe his exp lanation. 
"Bethink thee, man," said the Captain, 
"thou speakest of' a Jew--of an Israelite,--as 
unapt to restore gold as the dry sand of his 
deserts to return the cup of water which the 
pilgrim spills upon them." 
"It is, however, as I say," said Gurtb. 
"Strike a light instantly," said the 
Captain; "I will examine this said purse; and 
if it be as this fellow says, the Jew's bounty 
is little less miraculous than the stream 2 
which relieved his fathers in the wilderness." 
When these knaves are finally convinced, they are unwilling 
to be less generous than the one they designate as an 
"unbeliever, a Hebrew Jew." 3 
Lest the same theme become monotonous from repetition, 
Scott now for a while turns away from matters pertaining to 
the J ews and gives the readers a picture of the man who later 
turns out to be Friar Tuck of Robin Hood's band, but who, at 
first appearance, gives every hypocritical evidence of being 
l. :P. 130. 
2. :t'. 135. 
3. r . 136. 
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a devout and holy hermit. His corpulent figure and obviously 
jolly nature belie his protestations of abstinence and 
prayerful, somber bead telling. Scott says his 11 . . . 
features expressed not11ing of monastic austerity, or of ascetic 
privations •••• " 1 and his 11 ••• visage joined to the 
brawny form of the holy man, spoke rather of sirloins and 
haunches, than of pease and pulse." 2 This "monk's" ability to 
think quickly in order to avoid embarrassing questions about 
his imposture is clearly indicated when he suddenly admits 
that he remembers "some food, which being unfit for my use, 
the very recollection of it bad escaped me amid my more 
weighty meditations. 11 3 Ironically, however, having made 
protestations of abstinence, the pseudo-monk cannot logically 
partake of the hearty fare he provides for his guest; and the 
somewhat humorous avidity with whi ch he finally comp lies with 
the knight's request to join him is once more Sc ott's way of 
g i bing Christian hypocrisy. No truly faithful monk could 
h ave been tempted so easily or by such an obviously empty 
arg~ent as that provided by the guest's words: 
"I have been in Palestine, Sir Clerk," ••• 
11 and I bethink me it is a cus tom there that every 
host who entert a ins a guest shall assure him of 
the wholesomeness of hi s food, by partaking of it 
along with him. Far be it from me to suspect so 
holy a man of aught inhospitable, nevertheless I 
will be highly bound to you, would you comply 
1. P. 195 
2. Ibid. 
3. p . 196 
with this Eastern custom." 
"'l'o ease your unnecessary scruples, ~ir 
Knight, I will for once depart from my rule, 11 
replied the hermit. And as there were no 
forks in those days, his clutches wert 
instantly in the bowels of the pasty. 
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Furthermore, before the evening is over, the hermit 
"discovers" what .Scott calls "a harp, and other matters of 
very uncanonica l appearance, 112 and he and his guest indulge 
in some exceptionally irreligious singing all through the 
night. 
This chapter usually causes some raised eyebrows, if 
nothing more, among the Jewish young people reading it. 'l'hey 
are aware that the Clerk of Copmanhurst is no real monk, but 
the idea that Christian religious symbols would be made fun 
of even by Chr i stians comes as something of a surprise to 
them and seems to strengthen their notion that much moral 
housecleaning has to be done among the Chri stians themselves 
before going about to convert the "heathen." No true 
Chrlstian can do anything less than feel embarrassed by the 
justice of ' the implied criticism. It does little good to 
exp lain, though ethic a.lly one feels he must, that undoubtedly 
many Christian persons in holy orders do take their vocation 
seriously and do not make a mockery of it. A similar mockery 
of holy office occurs later in two places in Iv anhoe under 
1. :J:?. 198 
2. p . 200. 
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somewhat different circwnstancesl and serves only to enforce 
the unbeliever's amazement. 
Though Ivanhoe's personal generosity as a Christian 
tow ard the Jews is the novel's most noteworthy e xMwle proving 
that not all Christians are base, and were not even in the 
Middle Ages, Rowena also shows feeling for fellow mortals, 
regardless of their r·eligion. At a moment when s ome of the 
similarities between J·udaism and Christianity are emphasized, 
hebecca pleads with Howena for permission to let her, her 
fa ther, and their wounded friend travel under the protect i on 
of the Saxon entourage. At this point Rowena does not know 
that the wounded man is Ivanhoe; cons equently , her willingness 
to give the requested permission is all the more generous. 
Hebecca's ardor appeals to Rowena when the Jewess pleads: 
• • • in the great name of the God whom they both 
worshipped, and by that revelation of the law 
upon Mount Sinai in which the y both believed, 
that she tRowena] would have compassion up on 
them, and ~uffer them to go forward under their 
safeguard. 
Rowena is melted by the p lea, and her reply shows her under-
standing, despite her prejudice: 
"The man is old and feeble," she said to 
her guardian, "the maiden young and beautiful, 
1. " These circumstances occur at the time in the novel when 
Vu amba, hoping to rescue Cedric, puts on a friar' s frock 
and mutters "Pax vob i scum" to everyone he meets (P. 291) 
and a gain when Cedric changes places with Wamba and goes 
through the same procedure in order to get out of the 
castle safely (P. 298). 
2. p. 220. 
their friend sick and in peril of h i s life 
--Jews though they be, we cannot as yhristians 
leave them in this e x tremity • • • " 
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Here, at last in the novel, is a Christian deed that is done 
in a true spirit of kindness, and a teacher is at last pappy 
to be able, though with prop er humility, to p oint it out. 
As has been said previously, 2 one cannot do the best for 
others unless he also does the best for himself, since no 
respect prob ably is of any worth if it does not stem from 
self-respect. Rebecca also, as if to prove the point about 
self-respect, refuses to ride beside Rowena, for she says, 
"It were not fit I should do so, ••• where my society 
might be held a disgrace to my protectress." 3 
\~amba, the jester, a wit keen and observant, is not 
above pointing out the incongruities of "holiness'' coupled 
with worldliness. He eventually comes upon the hermitage 
just at the moment when the clerk and the knight are gaily 
shouting a rolicking song about the jolly brown bowl, and he 
quotes a proverb he has heard, "The nearer the church, the 
farther from God. 11 4 The snickers naturally aroused amohg 
the Jewish youth at this remark are not happily received by 
adherents of the Church. The ethical problem for the teacher, 
again, is to decide just how far to let the snickers proceed. 
l. .P. 221. 
2. Cf. l .i{'l'RODUCTlON, P. 1. 
3. p. 221. 
4. p. 229. 
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Sometimes they die out if one ignores them; sometimes not. 
~vhen Wamba gains admittance to the "holy" clerk's 
presence, a gibe at the spirit of the confessional enters the 
story. Wamba inquires whether it is quite proper for him to 
assist the hermit in changing from holy garb to that of a 
"sinful forester." 1 
"Never fear," said the hermit; "I will but 
confess the sins of my green cloak to my grey-
friar's frock, and all shall be well again." 
11 Ament 11 answered the J·e ster; 11 a broadcloth 
penitent should have a sackcloth confes s or, and 
your frock may absolve my motley into the 
bargain. n2 
The more sensitive among those who revere the institution of 
the confessional will here rise to defend it and to decry 
the levity that Scott uses in referring to it. Fortunately 
in t h is case the ethica l p roblem for the teacher is no longer 
so pressing as formerly, for the Jewish children seem very 
re B.dy to admit, through their associations with their 
families' psychiatrists, that confession is really goo d for 
the s oul, though they believe it matters little to whom one 
confesses, just so long as he has an outlet for his pent-up 
emotions. 'l'he fact that Christianity says that only priests 
can grant absolution from sin naturally troub;les the Jewish 
children not at all, inasmuch as their religion does not 
accept the Christian conception of sin. Just the "getting it 
1. . i? . 232. 
2. Ibid. 
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off one's chest" is the i mportant thing. 'l'hus the sting of 
.Scott's gibe is not quite so noticeable now as it was in the 
years imwediately preceding the firm establishment of 
psychiatry as an institution of modern living. 
Hubbing salt on open wounds, though, Scott continues by 
pointed censure of the faithlessness of monastic adherents 
when he has the Templar proclaim, "Thou knowest the vows of 
our order. 111 Brian means their injunction to chastity, and 
Scott follows it with DeBracy's reply, uRight well, ••• and 
also bow tbey are kept. " 2 'l'he Templar, as if to sustain his 
intention of seducing the Jewess while calming his conscience, 
replies to DeBracy's reminder of tbe vow of celibacy: 
11 For my vow, • • • our Grand !viaster hath 
granted me a dispense.tion. And for my conscience, 
a man that has slain three hundred Saracens need 
not reckon up every little failing, like a 
village girl3at ber first confession upon Good Friday eve." 
Certainly the confessional and the custom of granting dispen-
sations come in for urunerciful scathing here, and if the 
teacher does not ignore the matter and suppress discussion of 
it comp letely, the ethical problem becomes perfectly obvious. 
In a. community where Roman Catholicism is as watchful about 
its interests as Judaism is about its own, one can see that a 
really heated controversy could ensue, with a teacher right 
l. £>. 237. 
2. Ibid. 
3. p. 238. 
in the middle as the target. It becomes an even greater 
problem if the teacher happens to be of a Protestant 
persuasion. 
Scott makes no attemp t to hide his sympathy for the 
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treatment accorded Isaac of York, for in numerous places the 
author refers to Isaac as "the poor Jew"l and "the unfortunate 
J·ew 112 and "the unh appy Jew. n3 In addition, he refers fairly 
often to the oppression that J·ews as a people have endured 
from time i:mrnemorial and to the dignity and honor with which 
many of them have borne their mistreatment. He has some 
respect for Isaac in the latter's ability to take torture, 
though he also does bring out Isaac's personal meanness 
occasionally. He has much greater respect--one may even say 
admiration--for the conduct of Isaac's daughter, who, under 
the mo s t xrying circumstances, never forgets either that she 
is a Jewess or that she is a lady. No matter what one's 
religion, a reader cannot help going along with Scott's 
feelings under such conditi ons as are presented in the next 
few passages. Isaac is imprisoned in the dungeon-vault 
without knowing what his immediate fate will be, and Scott 
reminds us that 
• • • The lovers of the chase say tha t the hare 
feels more agony during the pursuit of the grey-
1. p . 247. 
2. p. 250. 
3. Ibid. 
bounds than when she is struggling in their 
fangs. And thus it is probable, that the 
Jews, by the very frequency of their fear 
on all occasions, had their minds in some 
degree prep ared for every effort of tyranny 
which could be practised upon them; so that 
no aggression, when it had taken place, 
could bring with it that surprise which is 
the most disabling quality of terror •••• 
Above all, be had upon his side the un-
yielding obstinacy of his nation, and tJ:1at 
unbending resolution, with which Israelites 
have been fre quently known to submit to 
the uttermost evils which power and violence 
can inflict upon them, rather than gratify 
the i r oppressors by granting their demands.l 
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Christian and Jewish verbal swords are crossed r apidly in the 
novel's next dialogue, and if class discussion were to be 
per mitted on the merits of it, Christian and Jewish verbal 
swords would cross again in the classroom. Isaac, the 
prisoner of Reginald Front-de-Boeuf, is addres sed first: 
" Most accursed dog of an accursed race..- • • 
in these scales shalt thou weigh me out a thousand 
silver pounds, after the measure and weight of the 
Tower of London." 
11 Holy Abrahamt • • • he a.rd man ever such a 
demand? Who ever heard, even in a minstrel's 
tale, of such a sum as a thousand pounds of 
silver? • • • 11 
"I am reasonable, • • • and if silver be 
scant, I refuse not gold. At tbe rate of a mark 
of gold for each six pounds of silver, thou shalt 
free thy unbelieving carcass f:Dom such punishment 
as thy heart has neve r even conceived." 
• • • 
11 0ld thou mayest be, ••• more shame to 
their folly who have suffered thee to grow gray 
in usury and knavery--Feeble thou mayest be, for 
l. p. 248. 
when had a Jew either heart or hand? But 
rich it is well known thou art." 
"I swear to you, noble knight," said the 
Jew, "by all which I believe, and by all which 
we believe in corrLl'IlOn-- 11 
":Perjure not thyself," said the Norman 
interrupting him, ••• "I swear to thee by 
that whi ch thou dost not believe, by the 
gospel which our Church teaches, and by the 
k eys which are given her to bind and to loose, 
that my purpose is deep and peremptory • • • 
Be wise, old man; dischar ge thyself of a por-
tion of thy superfluous wealth; repay to the 
bands of a Christian a part of what thou hast 
acquired by the usury thou hast practised on 
those of his religion • • • " 
"And what is to be my surety," said the 
J ew, "that I shall be at liberty after this 
ransom is paid?" 
"The word of a Normin nobleman, thou 
pawnbroking slave • • • 11 
Soon isaac is told that h is daughter, Rebecca, is at that 
very moment in the hands of Brian de Bois-Guilbert, as the 
latter's toy. Isaac's paternal feelings overcome all 
thought of saving his fortune when he learns that such a 
degenerate bas hebecca as a captive. Throwing himself at 
his c aptor's feet, Isaac offers even ten times more than 
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has been demanded if only his daughter, whom he genuinely 
loves, may oe released to safety. Here, in any class dis-
cussion, one can deliberately lead a group that is unsympa-
thetic toward Jewish people to realize, at least, their close 
family devotion, for no one c an '. doubt that Isaac is sincere 
in his offer as long as he believes his daughter to be in 
1. .Pp. 250-254. 
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real danger. Even Front-de-Boeuf is somewhat disconcerted 
and admits: 
11 I would I had known of this before [i. e., 
that Rebecca was Isaac's daughter, not 
concubine]. I thought your race h ad loved 
nothing save their money-bags." 
"Think not so vilely of us, Jews though we 
be, ••• the hunted fox, the tortured wild-cat 
loves its young--the despised and persecuted 
race of Abraham love their childrent 11 
"Be it so," said Front-de-Boeuf; "I will 
believe it in future ••• why shouldst thou 
think evil is to come to the wirl, even if she 
became Bois-Guilbert's booty?' 
"Th ere will, there mustt ••• when d id 
Ten~lars breathe aught but cruelty to men and 
dishonor to women?" 
"Dog of an Infidel, ••• blaspheme not 
the Holy Order of the rremple of Zion • • • II 
"Robber and villain! • • • I will pay thee 
nothing • • • unless my daughter is delivered to 
me in safety and honor~ ••• do thy worst. My 
daughter is my flesh and blood, dearer to me a 
thousand times than those limbs which thy cruelty 
threatens. No silver will I give thee, unless 
I were to pour it molten down thy avaricious 
throat,--no, not a silver penny will I g ive thee, 
Nazarene, were it to save thee from the deep 
damnation thy whole life has merited. Take my 
life if thou wilt, and say, the Jew, amidst his 
tortures, knew how to disapp oint the Christian." 1 
We have seen that Scott has pointed out the fortitude that 
isaac displays under torture. Next Scott shows us that this 
kind of courage is not I saac's alone, for of the daughter 
.Scott writes: 
Rebecca was now to expect a fate even more 
dre udful than that of Rowena; • • • Yet had the 
Jewess this advantage, that she was better 
1. Pp. 256-257. 
prepared by habits of thought, and by 
natural strength of mind , to encounter the 
dangers to which she was exposed. Of a 
strong and observing character , even from 
her earliest years, the pomp and wealth which 
her father displayed within his walls, ••• 
had not been able to blind her to the pre-
carious circumstances under which they were 
enjoyed. Like Damocles at his celebrated 
banquet, Rebecca perpetually beheld, amid 
that gorgeous display, the sword which was 
suspended over the heads of her people by a 
single hair. These reflections bad tamed and 
brought down to a pitch of sounder judgment a 
temper, whi ch, under other circumstances, 
might have waxed haughty, supercilious, and 
obstinate. 
From her father's example and injunctions, 
hebecca had learnt to bear herself courteously 
towards all who approached her. She could not 
indeed imitate his excess of subservience, 
because she was a stranger to the meanness of 
mind, and to the constant state of timid 
apprehension, by which it was dictated; but 
she bore hersAlf with a proud humility, as if 
submitting to the evil circu..."'ll.stances in which 
she was placed as the daughter of a despised 
race, while she felt in her mind the 
consciousness that she was entitled to hold a 
higher rank from her merit , than the e.rbitrary 
despotism of religious prejudice permitted her 
to aspire to. 
Thus prepared to expect adverse circum-
stances, she had acquired the firmness necessary 
for acting under them. Her present situation 
required all her presence of mind, and she 
summoned it up accordingly. 
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One cannot help admiring Rebecca here for unflinchingly facing 
whatever her fate may be, and she certainly has no reason to 
suppose that it will be less than horrible. Hers is not the 
cringing spirit of a coward. Her dignity never deserts her. 
Such a spirit is admirable, no matter what one~"s religion, and 
l. Pp. 271-272. 
82 
the teacher alert to catch any disparaging remarks will not 
f'ail to i mpress the cl as s with hebecca 1 s behavior. She 
think s quickly, and all too accurately, perhaps, when her 
next remark points to the custom of' the sale of' Christian 
indul gences. Adherents of' the church t ha t used to sell 
indul gences--some say it still does today--will wish to deny 
Rebecca's implication when she of'f'ers a rich ransom for 
herself and her father and suggests that her persecutor can 
benefit doubly by the payment. He wi l l enrich h imself from 
the money, but what is supposed to be more i mportant, 
" ••• thou mayest purchase with our spoils 
thy restoration to civil society--mayest obtain 
pardon for past errors, and be p laced beyond 
the necessity of commit ting more."J. 
Who can deny that here the Chri stian is placed decidedly at a 
moral disadvantage? Anyone who has studied even a l i ttle of 
the history of the Christian Church knows what Scott, in 
Rebe cca's words, is criticizing. If the uninformed of the 
Christian Ghurch try to rise to defend it by urging that 
Scott's imp lications are lies, is the teacher of literature 
here ethically required to take a little side trip into a 
history lesson that will bring the wrath of the Church down 
upon h is own head? Is he supposed to ignore the con@ents? 
He must decide quickly what his course of action is to be. 
Whatever his decision, it will be immedit?tely followed by 
l. £>. 273. 
83 
another passage in Ivanhoe that seems adversely critical of 
Christian action when the 'l'emplar, Brian, scorns a legal 
marriage with hebecca becaus e it is "against my vow to love 
any maiden otherwise than par amours, as I will love thee, 111 
and, to p rove his statement, he remarks, "Behold the cross 
of my holy Order. 112 ~Vhen she remonstrates with him against 
referring in such circumstances to what is supposed to be 
holy, he makes one of the cheapest p ossible references on the 
part of a Chr i stian, in saying, "The protectors of Solomon's 
'l'emple may claim license by the example of Solomon. tt3 
·vwhen at last he urges her to "embrace our religion 11 4 
she rightly replies with words thB.t bring a sneer of 
uncontrollable contempt across the faces of Jewish youth 
reading the words, and the concerned teacher wonders if the 
students are not justified in their emotional reaction. 
11 
• • • embrace thy religiont and what religion 
can it be that harbors such a villain?--thou the 
best lance of the 'l'emplars !--craven knight!--
forsworn priestl I spit at thee, and I defy 
thee.--The God of Abraham's promise hath opened 
an escape tg his daughter--even from this abyss 
of infamyt 11 
Here she threatens to fling herself to the courtyard below, 
to the stones that will dash her body "out of the very form 
6 
of humanity, 11 and the tension, both of the novel and of the 
J.. P. 274. 
2. Ibid. 
3. P. 275. 
4. P. 276. 
5. Ibid. 
6. lo id. 
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opposing religious groups in the class, rises to a high 
peak. 'l1he r:t emplar' s last words before this chapter closes 
can easily ignite a flai!le of resentment among the Christian 
faithful and a smirking smile or outright laughter among 
the J-ewish pupils if any questions were here permitted, for 
Front-de-Boeuf concludes with a most da1nning admission of 
the follies of the members of his monastic order and of the 
fact that they prey even upon the devout with:i.n their own 
group. He says: 
11 
• • • Think not we long remain blind to the 
idiotical folly of our founders, who foreswore 
every delight of life for the pleasure of dying 
martyrs by hunger, by thirst, and by pestilence, 
and by the swords of savages, while they vainly 
strove to defend a b arren desert, valuable only 
in the eyes of superstition. Our Order soon 
adopted bolder and wider views, and found out a 
better indemnification for our sacrifices. Our 
immense possessions in every kingdom of Europe, 
our high military fame, which brings within our 
circle the flower of chiva lry from every 
Christian clime--these a re dedic a ted to ends of 
which our pious founders little dreamed, and 
which are equally concealed from such weak 
spirits as embrace our Order on the ancient 
principles, and whofe superstit i on makes them 
our passive tools." 
If those words do not ma.ke any Christian want to cringe for 
the truth of them, he will want to rise and shout an ill-
considered emotional denial of them. in either case the 
classroom teacher is faced with a problem tha t would be 
difficult enough if only Christian pupils were present. 
l. p. 280. 
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Anyone can imagine how this prob lem intensifies when there is 
a group of mixed religious training. 
Rebecca's superior c haracter and the generosity of her 
attitude serve to sharpen the contrast between t he Templar's 
11 Christian 11 baseness and her Jewish generosit y , for, when 
she thinks of the safety that she has temporarily gained, 
her first i 1apulse is to t hank her God for it. Si multaneously 
into her thought glides the name of the Christian, I vanhoe, 
who has befriended her, and she feels some compunction for 
allowing the name of a Nazarene to enter into her devotions, 
but "the petition was already breathed; nor could a ll the 
narrow prejudices of h e r sec t induce hebecca to wi s h it 
recalled."1 Her attitude seems sharply contrasted to that 
of Cedric, the Saxon who, in his temporary disguise as a 
monk is , or pretends to be, horrified at meeting a non-
Chr i stian and sa y s of her, 11 A J ewess L • • • Let me pass, 
wornan L stop me not at your peril . I am fresh from my holy 
office, and would avoid pollution." 2 
Scott momentarily takes an impartial point of view when 
he coup les a gibe at Judaism with one at whatever may be 
hypocritical in Christiani t y in the two little conversations 
th at follow. Athelst-a ne of Coningsburgh, a Saxon not noted 
for energy of intellect, remarks, when he h e ars that ransoms 
1. p . 281. 
2. p. 299. 
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will be accepted for his release but that they do not apply 
to the release of the Jewish captives, "I were unworthy to 
be called Christian if they did. 111 Shortly thereafter Scott 
has DeBracy say, albeit ironically, though the irony is lost 
upon his listeners, 
••• "and for Christianity, here is the stout 
Baron Reginald Front-de-Boeuf, whose utter 
abomination is a Jew; and the good Knight 
Templar, Brian de Bois-Guilbert, whose trade 
is to slay Saracens--If (sic) these are not 
good marks of Christianity, I know no other 
which they bear about them. 11 2 
Sympathy, indeed almost admiration, for the Jews becomes 
inextricably interwoven with Christian decency in the next 
few quoted passages, wherein the re ader begins to real i ze 
that even in the Middle Ages Christians recogni~ed a few 
valuable qualities in an otherwise despised group. When 
Rebecca begs her father to take the wounded Ivanhoe into their 
abode to shelter him and to let her cure his wounds, I saac, 
not ungrateful for Ivanhoe's help, but having always "the 
prejudices and scrupulous timidity of his persecuted 
people," 3 exclaims: 
"Holy Abrahamt ••• he is a good youth,and 
my heart bleeds to see the gore trickle down his 
rich embroidered haqueton, and his corselet of 
goodly price--but to carry him to our houset 
damsel, hast thou well cons i deredt--he is a 
Christian, and by our law we may not deal with 
the stranger and Gentile, save for the advantage 
of our commerce. II . 
1. p. 315. 
2. p. 318. 
3. ~p. 322-323. 
"Sp e ak not so, my dear father," rep lied 
H.ebecca; "we may not indeed mix with them in 
banquet and jollity, but in wounds and in 
misery the Gentile becometh the J"ew 1 s 
brother."l 
The closeness of human relations referred to in Rebecca's 
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remarks is bound to soften any hardness in attitude between 
Christian and Jewish pupils studying to gether. No one can 
deny that misery often does bring human beings more into 
harmony with each other than prosperity does. People feel 
less indep endent of each other when they are held by a 
common bond of suffering than when they think they can afford 
to be self-sufficient and adversely crit i cal. The teacher 
c oncerned ethi cally with the character development of young 
people will try to bring them into an understanding of 
mankind 's bond of humanity. The effort will succeed only if 
the~upils can begin to have a grasp of what vicarious 
exp erience means, for most of them, excep t the recently 
arrived student refugees from iron-curtain countries, can 
not possibly know p ersonally the kind of misery that Rebecca 
mentions. It has never come into their lives, for they have 
never known anything but parental affection, good food, 
excellent clothing--in some c a ses extravagantly excellent 
clothing--physical comfort, and lavish entertainment. 
1.. P· • . 323. 
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That the J·ews were allied with the Devil in more ways 
than in their rejection of Christianity was a belief firmly 
held by those in the Middle Ages (and even later) whenever 
Jewish medical skill was considered. Scott reme~bers to 
bring such skill and the superstitions surrounding it into 
I vanhoe when he writes: 
But the Jews, both male and female, 
possessed and practised the medic s l science 
in all its branches, and the monarchs and 
powerful barons of the time f requently com-
mitted themselves to the charge of some 
experienced sage among this despised people, 
when wounded or in s·ickness. The aid of the 
Jewish phy~icians was not less eagerly 
sought after , though a general belief pre-
vailed among the Christians, that the Jewish 
Rabb ins were deeply acquainted with the 
occult sciences, and particularly with the 
cabalistical art whi ch bad its name and 
origin in the studies of the sages of Israel . 
Neither did the Rabbins disown such acquaint-
ance with supernatural arts, which added 
nothing (for what could add aught?) to the 
hatred with which the nation was regarded, 
while it diminished the c ontempt with which 
that malevolence was mingled. A Jewish 
magician might be the subject of equal 
abhorrence with a Jewish usurer, but he could 
not be equally despised. It is besides 
probable, cons idering the wonderful cures they 
are said to have performed, t hat the J·ews 
possessed some secrets of the healing art 
peculiar to themselves, and which, with the 
exclusive spirit arising out of their condi-
tion, they t ook great c are to conceal from 
the Christians amongst whom they dwelt. 
Rebec ca, because of her p ersonal generosity and because 
of a beginning fe eling of emotional attraction to Ivanhoe, 
1. .P. 324-325. 
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offers him her medical aid and assures him that her healing 
art will enable him to ride and wear his corselet again much 
sooner than any Christian leech can do. The latter's 
knowledge could not cure Ivanhoe in less than a month, but 
she can enable him to be well enough to ride within eight 
day s, if, as s he says, 11 thou wilt be p atient and conformable 
to my directions. 111 
I vanhoe, Scott assures us, was not at all romant i c a.lly 
interested in Rebecca because he was "too good a Catholic 
to retai n the same class of feelings towards a Jewess, 11 2 
but be is not too scrupulous a Christian to be willing to 
accept ministrations of a J·ewess for his wounds, and be 
submits to them with the oath, "By our Blessed Lady, 
• • 
it be not a sin to name her here, it is no time for me • 
• if 
• • 
to be bedridden." 3 Even Ivanhoe, who of all the Ubristian 
characters in the novel is t h e most to be admired for his 
broadminded understanding, is of course, still held within 
the bounds of his own religious training and can therefore 
hardly be censured for say ing what is n a tural under the 
circumstances. When Hebecca asks him to do her a slight 
favor in return for her he a ling of him inste ad of giving her 
money in payment, he replies guardedly, "If it be within 
1. p. 331. 
2. p . 329. 
3. p. 331. 
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my power, and such as a true Christian knight may yield to 
one of thy peop le • • ul He readily agrees when he • • 
learns that the boon is merely tha t he shall "believe hence-
forward that a Jew may do good service to a Christian, 
wi tbout desir:l.ng other guerdon than the blessing of the 
Great Father, who made both J·ew and Gentile. 11 2 The plea is 
a pathetic one. I n the twentieth century it seems almost 
incredible that anyone would have to be urged to see the 
point of it, yet in teen-age class es of mixed religious 
training probably nothing needs to be more firmly e mphasized. 
The Jewish pupils in the group will hop e that their Christian 
classmates will believe the very thing Rebecca asks Ivanhoe 
to believe, but only the generous Christian pupils will 
respond in willingness. A serious gap appears between the 
two groups when generosity is not a common trait. 
For a while, at least, Rebecca does not feel the sting 
of Christian rebuke of h e r love, but her delusion is short-
lived, and she is nothing if not re alistic. 
11 He calls me dear Rebecca," said the maiden 
to herself, "but it is in the cold and careless 
tone which ill suits the word. His war-horse--
h i s hunting hound--are dearer to him than the 
despised J·ewess t 11 
• • • 
"yet what is our portion in him, and how 
justly a.:rn I punished by Heaven for letting my 
thoughts dwell upon himt 11 3 
1. p. 331. 
2. Ibid. 
3. :p. 339. 
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She is thus somewhat prepared for Ivanhoe 's remark, after she 
decries the sort of chivalry that gains one nothing but death 
and oblivion. He cannot see her point of view that life 
blood is too precious to shed for mere personal renown, and 
be remarks to her, 
11 
• • • thou art no Christian, hebecca; and 
to thee are unknown those high feelings which 
swell the bosom of a noble ma iden when her lover 
hath done some derd of emprise which sanctions 
his flame •••• " 
Rebecc~, true to her people 's tradit i on, cannot accep t such 
cri ticism and is moved to defend it with her own exp lanation, 
which has aroused admiration so intense in· classes with some 
Jewish members that they have been impelled to comment that 
they wi shed they had her eloquence to make p resent-day 
Christians appreciate Jews properly . The modern Chri s tian 
pupils, too, seem to agree here with their Jewish classmates. 
"I am indeed," said Hebecca, "sprung from a 
race whose c ourage was distinguished in the 
defence (sic) of their own land, but who warred 
not, even whi~e yet a nation, save at tpe command 
of the Deity, or in defending the i r cou ntry from 
oppression. The sound of the trumpet wakes Judah 
no longer, and her despised children are now but 
the unresisting victims of hostile and military 
opp ression. Well bast thou spoken, Sir ICnight ,--
until the God of Jacob shall raise up for his ( sic) 
chosen p eople a second Gideon, or a new f¥1a.ccabeus , 
it ill beseemeth the Jewish damsel to speak of 
battle or of war."3 
1. p . 349. 
2. The great problem here, of course, is to know when actually 
the Deity has given the command to war. Pupils p riding 
themselves on their "atheism" will scoff a t the notion of 
God 's commanding a nation to war. 
3. p . 349 . 
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' 
'l'h en, thinking t6 herself what she would do if it were within 
her power to save her cap tive father, she con cludes: 
" ••• The proud Christian should then s ee 
whe ther the daughter of God's chosen peop le dared 
not to die as bravely as the vainest Nazarene 
maiden • • • t ".L 
At this point often Jewish pupils will want to multiply 
instances of Jewish courage in history, and ethically one 
seems bound to let them do so in so f a r as time permits. 
As the attack upon Front-de-Boeuf 1 s castle proceeds with 
relentless vi gor, he himself begins to h ave some misgivings 
about even the small amount of Christia..Yl.ity t ha t may attach 
to him. In his squirming of spiritual discomfort and in his 
contemp t for the evils of the Christian church as he sees 
them, the Christian pupils in t h e class once more begin to 
feel on the defensive, yet we aponless except for vociferous 
denial s unsupp orted by proof. Scott says of Front-de-Boeuf: 
:Meanwhile, the lord of the beleaguered and 
endangered castle la.y up on a bed of bodily pain 
and mental agony. He had not the usual resource 
of bigots in that sup erstitious period, most of 
whom were wont to atone for the crimes they were 
guilty of by libe rality to the church, stupefy ing 
by this means their terrors by the idea of atone-
ment and forgiveness; and although the refuge 
which success thus purchased , was no more like to 
the p eace of mind wh i ch follows on sincere 
repentance, than the turbid stupefaction procured 
by op ium resembles heHlthy and natural slumbers, 
it was still a state of mind preferable to the 
agonies of awakened remorse •••• the Baron 
would have allege d tha t the church sold her wares 
l. .t>. 350. 
too dear, tha t t h e s p iritual freedom which 
she put up for s al e was only to be bought 
••• "with a great sum," an d Front-de-Boeuf 
preferred denying the virt~e of the medfcine, 
to pa:y ing the exp ense of tne physician. 
The attack on the p r a ctices of the church con tinues as 
Front-de-Boeuf concludes: 
" ••• 'l'he infidel J ew--it· was merit with 
heaven to de a l with him as I did, else where-
fore are men canonized who dip their hands in 
the blood of Saracens? ••• "2 
93 
'l'he Jews in the clas s and any thinking Christians tha t may be 
present will ask themselves the very same question as this 
last o·ne t ha t h as been quoted. Wherefore, indeed? 
Front-de-Boeuf's feelings tow ard the church s eem n ot to 
hav e b een confined to him nor even t o nobility alone, for 
another ethica lly e mbarrassing moment arises in classroom 
study when, upon Rowena 's say ing of DeBracy, " I forgive you , 
Sir Knight, as a Christian, 113 Wamba the jester, who often 
speaks in grim earnest despite his position, replies, " That 
means • • • that she does not forgive him at all. n4 No 
intelligent Jewish adolescents would let such a remark go by 
without comment. They would feel thems elves just i fied 
furthermore, inasmuch as Wamba's reply is followed closely 
b y an exchange of scornful, laugh- p rovoking dialogue between 
Locksley and Friar 'l'uck, who b as found Isaac in the cas tle, 
l. ?. 356. 
2. P . 358. 
3. P . 385. 
4. .loid. 
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after the Saxons had captured it, and has brought him to the 
forest. 'l'uck, still partly dazed by all the strong liquor 
he has imbibed during the night in a vigorous but fruitless 
attempt to convert Isaac to Christianity , says to Isaac: 
"How's this, Jew? ••• dost thou recant, 
Jew?--Bethihk thee, if thou dost relapse into 
thine infidelity, though thou art not so tender 
as a suckling pig • • • thou art not too tough 
to be roastedt Be conformable, Isaac, and 
repeat the words after me. Ave Iv1ariat-- 11 
" Nay, we will have no profanation, mad 
J:>riest," said Locksley.l 
Locksley's intervention and the epithet of "mad ~riest~ for 
Friar Tuck somewhat take the sting out of the situation of 
trying to force Cbristianity upon anyone, but the attempt to 
force conversion certainly never goes unnoticed by those who 
enjoy what they wish to consider the unmitigated effrontery 
of Christianity--or of any doctrine--in ever supp osing it 
can win followers by force. It does little good here for a 
teacher to point out that forcing belief physically was never 
Jesus' way. The vast departure from His way by those who 
claim to honor Him has a blinding influence on outside 
observers who, quite naturally, can h ave little regard for 
those "Chri stians" whose motto is, "Don't do as I do; do as 
1. tell you." 
Wh en Locksley hears the Jew say that he never has 
renoun ced Judaism, the Friar almost carries his own boldness 
1. p. 391. 
too far. He tells Isaac, "Nay, i f thou dost retract vows 
made in favor of' Holy Church, thou must do penance , nl and 
he is just about to bring a halberd blow down on Isaac's 
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shoulder when the blow is s topped by the Black Knight. Who 
can deny tha t the conduct of Friar 'ruck is unmanly, not t o 
say unpriestly? Ye t he claims to be a priest t 'rhe fact 
that h e himself is often far from serious in his priestly 
office makes an ethically restive situation in clas s . To be 
rid of the unsavory presence of a Jew i n their midst , the 
outlaws' c aptain urges Isaac to consider offering a ransom 
for himself , because, as if Is aac had never b e a rd of the 
idea, Locksley reminds him: 
11 ~ . ·· • • thou needest not to be told that thy 
race are bel~ to be accursed in all Christian 
communities, and trust me that we cannot 
endure thy presence among us •••• "3 
In Chapter XXXIII of Ivanhoe one finds a clash of wills 
between the Jew, Isaac, and the Christian, .Prior Aymer , Abb ot 
of Jorvaulx. 'l1h ey are requested to name each other 's ransom. 
Each intimates that his opponent is v astly wealthy while be 
himself is incredibly poor. Both are lying. Probably few 
places in literature serve more sh arply to p rove an ethical 
point: that of any two ·factions, the pot should not call the 
kettle black. In a mixed class, this chapter can be read 
1. p. 393. 
2. 'l'he natural opposite of this sentiment occurs expressed 
on P. 22 of this thesis. 
3. .P. 395. 
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with each group receiving a jolt to its own self-esteem. 
As soon as the Jews say, »Not all Jews are like that" and 
Christians say, "Not all Christians are like that," a more 
co-operative spirit can emerge from the group than is usually 
noticeable before coming to this ch apter. 
The fanaticism of some medieval Chr i stians is personi-
fied in Lucas Beaumanoir, Grand Master of the Temple, when he 
arrive s in England to investi gate the truth of rumors th8_t 
the monks are living immorally in d e fiance of their vows. 
His severe intention to punish unmercifully any th a t he finds 
to be livi ng in this way is second onl y to his violent zeal 
to destroy Jews. Vvhat the latter think of him is graphically 
expressed in Nathan Ben Israel's words to Isaac. Of 
Beaumanoir Nathan says: 
" • • • Other 1:Pemplars may be moved from the 
purpose of their heart by pleasure, or bribed 
by promise of gold and silver; but Beaumanoir 
is of a different stamp--hating sensuality, 
despising treasure, and pressing forward to 
that whi ch they call the crown of martyrdom--
The God of Jacob speedily send it unto him, and 
unto them all! Specially hath this man 
extended his glove over the children of Judah, 
as holy David over Bdom, holdi ng the murder of 
a Jew to be an offe ring of as sweet savor as 
the death of a Saracen. Impious and false 
things has he said even of the virtues of our 
medicines, as if they were the devices of 
Satan--rl1he Lord rebuke him! 11 1 
~:eo J.'Jathan' s prayer, "'l'he Lord rebuke him," most people would 
say , 11 Amen. 11 Especially will a class studying the words wish 
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to echo them when its members are mostly descendants of 
Nathan's own people. Some adherents of the Templar's faith, 
of course, will wish to deny that there ever has been immoral 
living in monasteries, and the teacher, aware of the ethical 
implications, faces a problem, particularly if he cannot point 
to any actual evidences from which he c an p ersonally testify. 
How would one ever be able to obtain any such evidences unless 
he had become a merr~er of a monastic group? There have been 
those who have become members and have l ater r·eturned to the 
world to te s tify to what they have seen, but by the church 
naturally their e vidence is all branded as vicious lies or 
as the worthless testimony of unbalanced mentality. It is 
mor e than a little difficult, however, to p ass over the 
e x treme criticism that the Grand lM.ster of the rremple makes 
against hi s own monastic brethren when he comp l a ins t hat 
in eve r y way they defy the ir vows by wearing rich ornaments 
instead of . simp lest garb, eating gluttonously instead of 
sparingly, reading all sorts of profane litera ture inst ead of 
what their superior permits, studying heretical magic inst e8d 
of condemning it, drinking richest wines unto sottenness 
ins tead of drinking water; and worst of all, consorting with 
all condit i ons of women, instead of withdrawing from them 
all, even their own mothers and sisters, as the y h ave been 
enjoined to do. 1 The Grand Master's severity upon his own 
1. Cf. ~p. 430-431. 
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brethren can hardly be lessened in his dealings with a Jew, 
nor is it, when Isaac is ushered into his presence • 
• • • "Jew," continued the haughty old man, 
"mark me. It suits not our condition to hold 
with thee long corn,11unica tion, • • • be brief 
in thy answers • • • and let thy words be of 
truth; for if thy tongue doubles with me, I 
will have it torn from thy misbelieving jaws. 111 
rrhe Grand Ma ster's attitude and his intent actually to carry 
out the hideous physical torture that he has just threatened 
can be readily understood a s natural to him and in accord 
with action that be believes would bring him p ersonal 
holiness . It never goes by i n a classroom, however, without 
some muttered runiblings against "Christian" ideas and, it 
always strengthens the Jews ' thinking that they are 
p e rsecuted. Unfortunately their belief is bolstered, for 
the conversat i on next following adds fuel to their fire of 
resentment roused by the Ma~ter 1 s words. 
"Said I not these were evil times, 
comrade? • • • A Christian ~rior sends a letter. 
to a soldier of the Temple, and can find no 
more fitting messenger t han an unbelieving Jew. 
n2 
. . . 
Every time in the novel that the words 11 an unbelieving J-ew" 
are thus scornfully used, of course, those employing them 
probably receive a sensation of pleasure, but the words never 
do anyth ing except strengthen their "unbelief" in Christianity. 
l. :P. 434. 
2. :P. 435. 
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The use of the words today still has the identical effect. 
It is only heightened by further reading of the horror that 
supposedly overwhelms tbe Grand Ivlaster when he lea rns that 
11 
a Jewish sorceress, 111 the "daughter of an a.ccursed race_,"2 
is h i dden within the Temp le buildings. He irni1ediately 
decides that she shall be tried for witchcraft, and he himself 
declares that the out c ome of the trial is certain for, "We 
will judge and condemn." 3 Even the .Preceptor of the Templars 
cannot refrain from observing that "trial moves rapidly on 
when the judge has determined t he sentence beforehand."4 
I t would not have moved so rapidly toward destruction for the 
accused if she had not been Jewish, though at this p oint in 
the mind of the Grand Master her religion and her so-ca lled 
cab alistic practices become inextricably interwoven. Tension 
in a c lassroom mounts again when the trial follows. The 
~Jewish pupils know full well t hat their innocent rep resen tative 
has no · fair chance against the power of her "religious" 
accusers. They feel just slightly less bitter if the instructor 
remerribers to point out that at thi s point once again Sc.ott 
shows himself to be sympathetic toward the Jewess when he 
writes of the "trial of the innocent and unhappy Rebecca. " 5 
'l'he attention of the class is, nevertheless, now more closely 
l. .l:' . 441 • 
2. ,tl. 448. 
3. P . 443. 
4. P. 446. 
5. P. 450. 
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focused, perhaps unfortunately, upon the text of the story 
in search for more of Scott's sympathy. It is soon to be 
found in his description of the punishment me ted out to 
Albert Malvoisin. He, the Precep tor, is to atone for his 
part in permitting the Jewess 1 entrance to the Templars' 
abode, even though he lyingly protests he has done so only 
to save his brother knight, Bois-Guilbert, from ruin. Bois-
Guilbert's salvation, says Malvoisin, is to be achieved by 
separation from Rebecca, in that she is imprisoned away from 
him. ivi:alvoisin 1 s ingenuity is primarily intended to save his 
own skin and only indirectly intended to save that of Bois-
Guilbert. Punishment for Malvoisin is to be that of a 
person whose intentions are right but whose conduct is wrong, 
according to the Grand Master, and the penance is assigned 
as follows: 
11 
• • 'l'hirteen paternosters are assigned by 
our pious founder for matins, and nine for vesp ers; 
be those services doubled for thee. 'l'hrice a week 
are Templars permitted t he use of flesh; but do 
thou keep fast for all the seven day s. This do for 
six weeks to come, and thy p enance i s accomplished." 
With a hypocritical look of the deepest sub-
mission, the .t'receptor of 'l'emplestowe bowed to thl 
ground before his Superior, and resumed his seat. 
No J-ewish pupil of any intelligence could fail to question 
why a ny s p ecific number of mumbled repetit i ons of the 
"pater noster" could right a wrong. 'l'heir scorn of any 
l. .i? . 456. 
101 
religion that sanctions such pr·ocedures naturally grows. It 
is hardly dimini shed when they read further that a peasant 
who testlfies to Rebecca's having aided his crippled condition 
is rebuked for accepting her help. Forthermore he is informed 
that " ••• it is better to be bedridden, than to accep t the 
benefit of unbelievers' medicine that thou mayest arise and 
walk; better to despoil the infidels than to accept of them 
benevolent gifts, or do them servi ce for wages."l The snicker 
of approval always is heard from the J ewisb pupils , too, when 
t hey read of the Grand Master's discomfiture at the courageous 
words that the peasant risks in replying. IJ.'he Grand lvtaster, 
of course, never scorning the gold that the Temple can steal 
from wealthy Jews, is momentarily nonplussed when Higg , the 
pe asant, agrees to pass word on to his "two brethren, who 
serve the rich Rabbi N·athan Ben Samuel, that your mastership 
says it is more lawful to rob him than to render him faithful 
service. 112 The embarrassment thus caused to the Grand Master 
is hardly an emotion likely to soften his animosity toward 
Jews in general or toward Hebecca in particular. When 
Hebe cca declares that she requests "the privile ge of a trial 
by combat, 113 he cannot restrain his triumphant irony in 
asking, "And who, Rebe cca • • • will lay lance in rest for a 
sorceress? who (sic) will be the champion of a J·ewess?" 4 
1. p. 459. 
2. p. 460. 
3. P. 466. 
4. Ibid. 
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r.L'he sting of these questions is even sharper coming as it 
does after her ardent sincerity, when she say s in her own 
defense, 11 To state that to relieve the si ck and wounded of 
another religion, cannot be displeasing to the acknowledged 
l<,ounder of both our faiths were also une.vailing. ul 
hebecca 's father and his friend, Habbi Ben Samuel, are 
moved to discuss the avarice and unscrupulousness of 
Christians when they agree that 11 • • • less are the cruelties 
of the Moors unto the race of Jacob, than the cruelties of 
the Nazarenes of England . 112 The present twent i eth century 
Arab-Jew conflict in the Middle East rubs salt into the 
ancient wound of Israel, and a remark such as the fore going 
is likely to make J·ewish pupi l s feel even more isolated and 
on the defensive than they otherwise would be . Enemies seem 
to b e on every side, and p leasant human relations , ·begin to 
fade. ~articularly will there be a tightening of tensions 
when the class reads Ben ;$amuel 1 s remark about Christians: 
11 
••• Th ou speakest as one that knoweth not 
the Gentiles . With gold shalt thou buy their 
valor, even as with gold thou buyest thine 
own safety ••• for gold is their god, and 
for riches will they pawn their lives as well 
as their lands . 11 3 
Hthically the teacher is tempted to p oint out here the 
interest in noting that evidently some members of each 
religion have given proof of avarice to the other, and that a 
.1. :e. 4o4 
2. 1?, . 475. 
3. l?. 476. 
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love of money above all else is not exclusively a character-
istic of any one religious group. Regrettably, however, if 
one does point out such a fact, the Christian pupils leap. 
with obvious glee upon what seems contradictory evidenc e . 
Irnmediately after Ben .Samuel's remark comes Isaac's agreement 
to pay as Rebecca's ransom whatever sum Ben Samuel is able to 
get the Christians to set; but Isaac follows u p his willing-
ne s s with a last-minute qualification, saying: 
11 
••• Howbeit, grant them not their full demand 
at once, for thou shalt find it the quality of 
this accursed people tha t they will ask pounds, 
and peradventure accept ounces--Neverth eless, be 
it as thou willest, for I am distracted in this 
t hing, and what would my gold ave.il me if the 
child of my love should perish?"J. 
Christian pupils will insist that here I saac once more proves 
his "typica l Jewish love of money " in the.t even when his 
daughter's v e r y life is in the b a lance, he sti l l thinks of 
saving some of hi s worthless shekels, and that their worth-
lessness comes to him only as an afterthought when he 
realizes that hi s daughter ma y actually die on account of his 
greed. l f he had really v a lued his daughter above his gold, 
t hey wi l l con tend, he never would have had the thought of 
bargaining to lower the p rice of her ransom. I t is an 
argu111ent difficult to refute, p articularly when it is 
accompanied by ra t h er passionate feeling. 'rhe cold light of 
1 , . :P. 476. 
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reason is unable to penetrate minds welded together by the 
beat of passion. The bell usually rings to end the class 
session just when such a discussion begins to be under way, 
and the class has to be dismissed until the next session. 
By the time the next session convenes, the teacher may well 
have pondered the wisdom--or folly-- of reopening a discussion 
that has previously led to ill feeling. Adolescents are 
usually well aware of a teacher's attempts to be tactful, 
and whenever they do realize such attempts, their reaction 
is likely to be that of resentment. 'rhe resentment, too, 
is likely to shift places quickly again when the next few 
lines show the peasant, Higg, regretting, to be sure, that 
be has caused trouble for Rebecca but likewise wishing be 
had not done an errand of mercy for her. 
" ••• And what care I for the bit of gold that 
the wench gave me, if I am to come to harm from 
tbe priest next Easter at confession, and be 
obliged to give him twice as much to make ~t up 
with him, and be called the Jew's flying post 
all my life ••• ?" 1 
Rebecca's true heroism is admired by followers of both 
Judaism and Christianity when she can feel sincere pity even 
for her oppressor. Bois-Guilbert's lustful passion for her 
is so uncontrollable that it has brought her, via the trial, 
to the very brink of certain death; yet she can say to him, 
1. p. 477. 
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"Unhappy man, • • • and art thou conderrmed to expose thy 
life for principles, of which thy sober judgment does not 
acknowledge the solidity?" 1 She s omewhat restores her 
people also to t h e resp ect that is their due when she replies 
to Bois-Guilbert's accusation that the Jews know " ••• how 
to submit to the time and so to trim their bark as to make 
advantage of an adverse wind." 2 He r defense is a strong one 
when she declares: 
"Laraented be the hour • • • that has taught 
such art to the h ous e of lsraelt but adversity 
bends the heart as fire bends the stubborn steel, 
and those who are no longer their own governors, 
and the denizens of their own free independent 
state, mus t crouch before strangers. It is our 
curse, Sir Knight , deserved, doubtless, by our 
own misdeeds and those of our fathers; but you--
you who boast of your freedom as your birthright, 
bow much deeper is your dis grace when you stoop 
to soothe the prejudices of others, and that 
against your own convi ction?" 3 
To Jewish pupils, now feeling rather pacified by the 
digni ty to which Rebecca's remarkable speech restores them, 
come two more s eemingl y rather irrefutable condenmations of 
Christ ian activity. Bois-Guilbert soon remarks, " I will 
speak as freely as ever did doting p enitent to his ghostly 
father when placed in the tricky confessional • • •• 114 
Shortly thereafter Rebe cca, tiring of the Templar's empty 
words, rebukes him: 
1. p. 480. 
2. p . 482. 
3. Ibid. 
4. p . 483. 
" • • • Be a man, be a Christian t If, indeed, 
thy faith recommends that mercy which rather 
your tongues than your actions pretend, save 
me from this dre adful death, without seeking 
a requital which w~uld change thy magnanimity 
into base barter. 11 
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Humiliation is even further advanced here for the Christian 
pupils when they see the 'l1emple.r almost groveling at 
hebecca's feet. He has admitted that even though he must 
now appear against whoever h e r champion may be, he can still 
11 
• • • wish myself one of thine own degraded 
nation; my hand conversant with ingots and 
shekels, instead of spear and shield; my head 
bent down before each petty noble, and my look 
only terrible to the shivering and bankrupt 
debtor • • • n2 
Final ly, as a sort of crowning victory for the Jews, Scott 
climaxes the chapter with Rebecca's farewell to Bois-Guilbert. 
11 
• • • Farewell t I envy not thy blood-won 
honors; I envy not thy barbarous descent from 
northern heathens; I envy thee not thy faith, 
which is , ever in thy mouth~ but never in thy 
heart nor in thy practice. •3 
To break the tension created in the approach of Rebecca's 
trial, ~cott introduces, next, the scene that never fails to 
amuse his readers, the "devotions" attendant at the bier of 
the "departed" Athelstane of Coningsburgh. Regardless of 
one's religion, the absurdity of the death hoax cannot be 
b y -passed. Scott depicts the scene as follows: 
• On each side of this bier kneeled three 
priests, who told their beads, and muttered 
1. p. 485. 
2. Pp. 487-488. 
3. P. 488. 
their prayers, with the greatest signs of 
external devotion. For this service a 
splendid soul-scat was paid to the convent 
of Saint Bdmund 1 s by the mother of the 
deceased • • • whi le six of their number 
[ i . e., the p riests] were constantly on 
guard in the p erformance of divine rites by 
the bier of Athelstane, the others failed 
not to t ake their share of the refreshments 
and amusements which went on at the castle 
• • • • Nor were the y less careful to p re-
vent any unhallowed layman from touching 
the pall, which, having been that used at 
the funeral of ~aint Edmund , was liable to 
be desecra ted, if handled by the profane.L 
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The irony of the situation comes out, of course, in the 
staternent that all the elaborate ceremony for the "deceased" 
was the result of Athelst ane's mother's having agreed to 
endow the brethren of Sa int Edmund's "with the better part 
of t he lands of the deceased, in order to maintain pe r petual 
pray ers for his soul • • • " 2 'rhe curious among the non-
Christian pupils will here lik e to know why prayers have to 
be paid for with money, and whether Christian clergy r e ally 
d o deny p rayers for salvation to those who c anno t pay. 
Certainly some types of "Chri s tian" p rayers are not available 
without cash in advance. I t i s di.fficul t to say why such a 
practice should exist, particulerly if the te a cher happens to 
consider himself Christian, yet not in sympathy with the 
p racti ce under discuss i on, specifically, "spiritual bouquets" 
1. P . 527. Actua lly it was not desecration that t he p riests 
feare d here, but r ather, the ~evelation of their own unholy 
decep tion. Corning ne a r enough to touch the pall would have 
shown anyone t hat Athelstane was alive, even though un-
conscious, rathe r than deadt 
2. Ibid. 
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and "mind masses for the s a lvation of' the s oul" of' some 
particular individual. The une a siness is p ointed up by a 
little poem in t h e novel, a "hymn for the soul of the 
deceased," of' which one stanza, telling of purgatory, say s: 
In t h at sad place, 
By Mary 's gr ace, 
Brief may thy dwelling bet 
'l1ill prayers and alms, 
And holy psalms, 
Shall set the captive free. 1 
'l'o three quarters of the class such ideas are nonsense. To 
twenty per cent these same ideas are God's absolute truth. 
'l1h e remaining five per cent wish not to be drawn into a 
broil over them and prefer to remain silent. Ethic a lly, the 
teach er's stand will be dictated by his own r e ligiou s belief 
and moral p rinciples. He is thus bound to disagree with some, 
and the chances are that a.mong those with whom he does not 
a.gree there will be some who will feel offended, no matter 
how reasonable his stand may be or how tactfully it may b e 
p resented. 
Aggravation of a serious matter comes even near the close 
of the novel, for in the retelling of the hoax in the next 
chapter, a boorish peasant, Dennet, tries to expl a in and 
begins by recounting to a burly Friar:2 
"An please your reverence • • • a drunken 
priest came to visit the Sacristan of Saint 
1. p. 529. 
2. Friar Tuck, of course. 
• 
• 
Edmund ' s-- • 11 
"It does not please my reverence," 
answered the churchman, "that there should 
be such an animal as a drunken priest, or, 
if there were , that a layman should so 
speak him. Be mannerly, my friend, and con-
clude the holy man only wrapt in meditation, 
which makes the head dizzy and foot unsteady, 
as if the stomach were filled with new wine · 
-- I have felt it myself. "1 
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'ruck 's insinuated denial that there is such a possibilit;y 
as a "drunken priest" and then his insistence th a t any 
priest who may seem so must be meditating instead, strike s 
a discordant note among those who revere their priesthood 
sincerely. I t rouses feeling s of guilt among those who 
would agree with Dennet yet are ashamed to admit their 
agreement. In any c ase both groups will naturally feel 
that Scott has offended them, and their feeling s will not be 
imp roved when non-Christians seize up on the description to 
~ustify scorn of Christian practices. 
Scott would not be true to his own best, however, if he 
closed the novel on such a jarring note. I n the final 
chapter, after all complications are resolved, t he clash 
between the two religious groups is softened. Both women, 
Rowena and Hebecca, each true to her own religious training, 
and, as a result, generous in her own light, see each other's 
points of view. Rowena urges Rebe cca: 
1. p. 544. 
11 
••• Oh, remain with us--the counsel 
of holy m~n ~ill wean you from your lrring 
law, and I Wlll be a sister to you." 
Her generosity, even though tinged by the suggestion that 
Rebecca abandon her "erring law," is more than matched by 
Rebecca's own steadfastness in replying: 
" No, lady ••• that may not be. I may 
not change the faith of my fathers like a 
garment unsuited to the climate in which I 
seek to dwell, and unhappy, lady, I will 
not be. He to whom I dedicate my future 
life, will be my comforter, if I do His 
will. n2 
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howena's upbringing makes her think that Rebecca intends to 
retire to some sort of J'ewish equivalent of a convent, but 
the latter assures her . that Jews do not have convents. She 
explains: 
" • • • but among our peop le, since the 
time of Abraham downwards, have been women 
who have devoted their thoughts to Heaven, 
and their actions to works of kindness to 
men, tending the sick, feeding the hungry, 
and relieving the distressed. Among these 
will Rebecca be numbered. "3 
She concludes with 11 ••• may He who made botb Jew and 
' "4 Christian, shower down on you his choicest blessings •••• 
At the end of the novel, then, the teacher concerned with 
what seems the general good of the whole class feels called 
upon to bring to their attention the fact that Scott seems to 
wish the reader to agree with him that Jew and Gentile can 
1. p. 568. 
2. I bid. 
3. Ibid. 
4. P . 569. 
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live together harmoniously in the world, if only they will, 
and that he believes they will when they re ach mutual 
understanding. 
2. Short Stories 
Among the short stories rea d by the grs.de 9 group are 
two that pose ethic al problems for the teacher of literature. 
Henry Van Dyke's 11 The First Christmas 'l'ree 11 contains a 
l e tter from the bishop of Rome to the b a rbaric tribes of the 
Germanic forests and says, among other things: 
n ·~ve h ave sent unto you our Brother Boniface , 
and appointed him your bishop , that he may teach 
you the only true faith, and baptize you , and 
lead you back from tie way s of error to the p ath 
of salvation • • • 11 
Later in the same story come the words: 
" • • • On this spot shall rise a chap el to the 
true God and his (sic) servant St. :t'eter ."2 
Christian adolescents would b .1 -pass such remarks as a matter 
of course. Possibly dullards in any other religion would 
also take little note of them, but alert Jewish children will 
want to know why Bishop Boniface' s belief c an hone s tly be 
c onsidered the "only true f a ith" when theirs is older, tried, 
and proved--for them at least--through far more centuries of 
oppression than Boniface's has been. Furthermore, their 
l. Mikels, ~SEC, 23. 
2. k i kels, op. cit.,25 
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questions will lead one to try to explain why Christianity 
sets so much store by baptism when, as far as the Jews can 
see, God never has demanded it of them or even recommended 
it for them, the chosen people . Lastly, in "The First 
Christmas Tree", they will want to know why anyone should be 
called upon to consider that the "true God•• ever ipd ic a ted 
that a chapel was needed to be erected to any particular 
nservant. 11 To say that such differences are simply a matter 
of belief satisfies no one and seems only like an attempt--
and a patently unskillful one at tha.t--to dodge the real 
issue , which , for the s e children of course, is, "If it is a 
matter of belief, why would anyone believe such obvious 
stupidity? 11 
In another short story in the same collection one finds 
two ethically awkward references. Mary B; . ~Vilkins Freeman t s 
11 The Revolt of Mother" says, "sarah Penn ' s face as she rolled 
her pies had that expression of meek vigor which might have 
characteriz-ed one of the New Testament saints. 111 J·ewish 
children, completely unfamiliar with the New 'l'estament, since 
it is not accepted by their religion, lose the allusion 
entirely. rl'hey know nothing of the "meek vigor" displayed by 
such saints; nor despite the Book of Job , do they necessarily 
look upon meekness either e.s vigorous or as admirable. What 
of the New 'l'estament is to be explained to fourteen-year-olds? 
Some of them have been known to complain that their homeroom 
1. fu i k el s , SSEC, 266. 
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teacher "deliberately reads out of' the New Te s tament every 
day when he knows we don't like to bear it and aren't 
supp osed to bear it. 11 Such a comp l a int was based on t be f'act 
that a Bible reading each morning is part of' the op ening 
exercises in the particular school, and that the state 
sanctions, indeed, in many cases requires, Bible reading. To 
be sure, no state law mentions which testament is to be used, 
and most teachers in a largely Jewish community will tact-
f'ully select passages f'rom the Old Testament on the double 
grounds of' conceding to the wishes of' their Jewish constit-
uents and of educating those of t he Christians who might 
otherwise learn little of t he richness of Old 'I'estament 
literature. To go to the opposite extreme, however, and never 
re ad f'rom the New Testament also seems ethically, as well as 
educ a tionally, wrong to a teacher of literature, who wants 
his pupils to know the c ontent of both book s, not from 
religious, but from literary motives. To become an adult and 
to deceive oneself into considering that one bas acquired an 
education when that "education" lacks all information about 
J-esus' p arables and work . seems, to the Christian te a cher, 
of 
a gros~ -erroyomission. Yet , in the strongly J·ewish community :.-, 
how can one propose to use New r:L'estament material wi tbout 
seeming to want to convert the pupils? lV1any intelligent J-ews 
were converted when those p arables were first uttered. Wh at 
proof can be offe red t h at they would not be again"' 
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In the same short story , 11 The Hevol t of 1v.lother, 11 later 
we come up on the following little passage: 
"Well, of course, if you have g:rought it 
to the Lord in prayer, and feel satisfied t hat 
y ou are doing right , Mrs • .Penn," s aid the min-
ister helplessly. His thin gray-be a rded face 
was pathetic. He was a sickly man; his youth-
ful confidence had cooled; he had to scourge 
himself up to some of his pastoral duties as 
relentlessly as a Catholic ascetic, and then 
he was prostrated by the smart.l 
In this pass age the Jewish y oung people sometime s see a clear 
vindication of their own religion, for, they think if a 
Christian minister can lo se his enthusiasm for his duties the 
way this man did, is not that proof that the Christian 
religion is not all that it is so insistently said to be? 
'l 'hey forget here, of course, that they a re identify ing the 
frailties of the flesh with the strength of the spirit and 
that no one human being, clergyman or other, is necessarily 
an incarnation of a flawless religion. Then , too, t he 
re fe rence to t he self-scourging of a "Catholic ascetic" 
rouses questions about what an ascetic is and why anyone 
would get any satisfaction out of inflicting bodily pain on 
himself. 'l 'he youngsters c an understand that a person might 
feel the desire to punish himself for a wrong or a s in 
8.ctue.lly committed, but v1ben the y realize that a ll too often 
the ascetics had comr1itt ed no sin at all and tha t a vivid 
1. k ikels, 3SEC , 277. 
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imagination or a deranged mentality alone was the sole source 
of t he a:scetics' belief in their own 11 sins, 11 tbe resp ect for 
self-scourging turns to derision, or p ossibly to writing it 
off as simple ins anity , never to be t aken seriously. 
At t h is point the Catholic yoQngsters, sensing some sort 
of oblique attack upon their belief's but not knowing exa ctly 
what it is, rise to defend asceticism and the self-scourgings 
as the acts of saintly persons whose deeds could not be 
understood by those with me rely worldly interests. They 
contend t hat simp ly to think of a sin is, in a sense, to 
corMait it, and tha t the ascetics, being more than co~nonly 
sensitive and therefore clo s er to God, would natura lly be 
mor e disturbed and would n a turally inflict self-penance for 
t h eir sins. Such an act of penance as self-scourging, then, 
would be the farthest possible from insanity; indeed it would 
be the nearest to holiness. Here one sees, in microcosm, the 
whole 1najor difference that Hastings points out in the degrees 
of opt imisrrf between Judaism and Christianity. 
'l'he Jewish youngsters pick u p the argument next by noting 
Mr s. Freeman's last remark about the minister, that 11 he was 
t II prostrated b y the smar • They point out, so mewhat gleefully, 
that t he self-scourging d i d not make either the ascetics or 
the minister any better or stronger but rather, simp ly 
physically enervated them. A ~rotestant teacher at this 
point may b e able to calm the ruf fled feelings of both groups, 
1. Cf. p. 35 of this thesis. 
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but the task would hardly be an easy one ethically. What a 
Catholic or a Jewish teacher would do can be left to 
anyone 's imagination. 
3. Poetry 
i • '11he Lady of the Lake 
r n Scott's long narra tive p oem The Lady of the Lake 
there are some references to a spects of Christianity that 
will arouse the curiosi t y of Jewish young p eople . The story 
explains tha t the knight could not sleep well in a stra n g e 
place until 
His midnight orisons he told, 1 A prayer with every bead of gold . 
Catholic youngsters understand and sympathize perfectly; 
.l?rotestant youngsters understand, even if the y do n o t 
symp athize; J-ewish youngsters c annot symp athize because they 
cannot understand the purp ose of or the satisfying effect 
that may come through fingering the p rayer beads and utterin g 
the prayer that each rep re s ents. rl 1he psychologica l effect 
of handling the beads and the attached crucifix is a complete 
blank to them. Even worse, it suggests such uncertainty in 
belief that the believer has to bolster his faith with 
material pos s essions. The pass a ge always fails of its 
purpose with J-ewish children, and unless the teacher mal{es an 
extra e ffort to smoothe ruffled feeling s, it c ould lead to 
1. Scott, LOL, Canto I, lines 740-741. 
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dissension. 
Canto III brings into a religiously mixed class a 
seriously disruptive note. In this canto the highland clans, 
preparing to battle the lowlanders, c a ll upon their hermit 
p riest, Brian, to make the signal for summoning the clans. 
Even though Brian is supposed to be a Christ ian monk, he 
gives several indications of dep arting from Christian 
principles. He is described as mingling heathen lore and 
superstitious charms with the prayers he mutters. Even 
hardened huntsmen shun his evil influence or ward it off by 
interposing the sign of the cross between him and them. 'l'he 
following lines dramatically show his effect: 
That monk, of savage form and face, 
'l'he impending danger of his race 
Had drawn from deepest solitude, 
Far in Benharrow's bosom rude; 
Not his the mien of Christian priest 
But Druid's from the grave released, 
Whose hardened heart and eye might brook 
On human sacrifice to look; 
And much, 'twas said, of heathen lore 
Mixed in the charms be muttered o'er, 
The hallowed creed g ave only worse 
And deadlier emphasis of curse. 
No peasant sougbt that Hermit's prayer, 
His cave the pilgrim shunned with care; 
'l'he eager buntsman knew his bound, 
And in mid chase called off bis bound; 
Or if, in lonely glen or strath, 
Tbe desert dweller met his patb, 
He prayed, and s i gned the cross between, 
While terror took devotion's mien.l 
1. Scott, LOL, Canto I ll , lines 71-90. 
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Concerning Bcott 1 s reasons for presenting thE monk as such a 
religiously unsavory creature , the editor, Rolfe, adds an 
illuminating note that quotes .'::>cott himself as follows : 
••• The state of religion in the middle ages (sic) 
afforded considerable facilities for those whose 
rnode of life excluded them from regular worship , to 
secure, nevertheless, the ghostly assistance of 
confessors, perfectly will i ng to adapt the nature 
of their doctrine to the necessities and peculiar 
circumstances of their flock. Robin Hood, it is 
well known, had his celebrated domestic chaplain 
Friar 'l'uck. And that same curtal friar was probably 
matched in manners and appearance by the ghostly 
fat h ers of the Tynedale robbers, who are thus 
descr ibed in an excommunication fulminated against 
their patrons by hichard Fox, Bishop of Durham , 
tempore Henrici VIII: "1J •e have .further understood, 
that there are many chaplains in t he _said 'rerri-
tories of •.rynedale and Redesdale, who are public 
and open maintainers of concubinage, irregular, 
suspended, excommunicated, and interdicted persons , 
and withal so utterly ignorant of letters, that it 
has been found by those who objected this to them, 
that there were some who, having celebrated mass 
for ten years , were still ~able to read the 
sacramental service •••• " 
Reading such a note, what pupil who is not a Christian would 
be induced to think well of· Christianity, even allowing for 
the fact that the t:i2me described was hundreds of years ago, 
and even granting that there were some who did object to the 
malpractices described? 
To follow the introduction of Brian, there is Ellen 
Douglas' "Hymn to the Virgin." This song.2 always has a 
peculiar effect in a largely Jewish class, since none of the 
non-Christian pupils would ever think of taking themselves, 
1. 0cott, LOL, 215, (editorial notes). 
2. Scott, LOL, Canto 1II , lines 713-736. 
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when worried or troubled, to the Virg in Mary. Also, the lines 
that come together incongruously for every- J·ewisb child (or 
adult) are: 
~aiden l he a r a maiden's prayer; 
lviother t hear a suppliant c~ildl 
Ave Maria t 
The obvious, and still unsolved, problem for every 
unbeliever is, How can the same person be both a maiden and 
a mother ? The problem does not even rise in an all-Christian 
class because for the Catholics it is a matter of doctrine 
not to be questioned, and for the Protestants it is just an 
idea, to be accepted or not, as they wish, but not important 
enough t o cause them serious worry . 
Within the srune Canto Scott inserts the " Ballad of Alice 
Brand," in which Alice Brand, a pure woman, is able by virtue 
of the courage gained from her purity to change an ugly elf 
back into human shape. He had been a man , dueling with her 
fiance, and the legend says that he was snatched away at 
twilight by the elves. Only a pure woman, unafraid of the 
elf's uglines s , would be able to break the spell c as t up on 
him if she made the sign of the cross three times before him. 2 
1. Scott, LOL, Canto III, lines 719-721. 
2. rl'he many religious significances of the number three are 
usually completely out of the range of ninth graders, and 
generally the teacher does not feel called upon here to 
bring them in; on rare occasions some child has heard of 
them, mentions them, and wants the teacher to dwell on 
them; new ethical complicat ions c e.n then arise that need 
not be included here. 
She crossed him once--she crossed him twice--
That lady was so brave; 
The fouler grew his goblin hue, 
The darker grew the cave. 
She crossed him thrice, that lady bold; 
He rose beneath her hand 
Th~ fairest knight on Scotti~h mould, 
Her brother, Ethert Brand!~ 
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Lastly , in Canto V, Douglas, believing that the only wa~ to 
prevent war between Highlanders and Lowlanders is to surrender 
himself as a prisoner to the king, is on his way to Sterling 
Castle to do so, and he reflects en route that he has at last 
arranged a safe life for his daughter in case he should never 
see her again. 
"The Abbess hath her promi s e given, , 
My child shall be the bride of Heaven.2 
It is difficult for Jewish p ersons to s ee why entering 
an abbey can ever be t bought a satisfactory way to solve 
life's p roblems. It is even more difficult to tell them what 
they surely must guess: that monastic life is often accepted 
as a haven because it relieves its entrants of the need to 
think or to make decisions on morally important matters. One 
simply accep ts the rule of authority, and then the struggle 
of doing one's own thinking is over. 
1. Scott, LOL , Canto III, lines 361-368. 
2. Scott , op . cit., Canto V, lines 543-544. 
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ii. American Poetry 
In addition to such a long narrative poem as The Lady 
of the Lake~ or perhaps instead of it, Grade 9 some times 
u s es an anthology of individual poems some of which raise 
as ethically difficult problems based on religious questions 
as any one long work could do. 
(l) "Unseen Spirits 11 --A collection c a lled American Poetryl 
presents Nathaniel Parker Willis' poem, "Unseen Spirits, n · 
in which are these lines: 
But honored well are charms to sell 
I f p riests the selling do 
But the sin forgiven by Christ in heaven 
By man ·is cursed alwayt2 
r.che cynicism of the first two lines is not lost on a Jewish 
group , and it is resented by any Christian group that uses 
a priesthood, Homan, Greek, Episcopal or what not. The truth 
or lack of truth in the lines is not the point at issue. The 
question is, Can the teacher rightfully allow resentment of 
the implic a tion and thus sympathize with the Christian group? 
Can he, on the other hand, agree verbally or even tacitly 
wi th the implied criticism of the priesthood and the super-
stition that the poet associRted with it, and thus show 
himself on the side with the cynical group? If he does the 
l. DeMille, AP. 
2. DeMille, op. cit., 12. 
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latter, is he then despised with some justification for 
being associat ed with a religion that advocates and professes 
to be "the only true faith" yet tolerates dishonesty? 
The second group of lines quoted from Willis would rouse 
no question in the minds of Christian pupils. They take for 
granted that Christ forgives sins . The J-ewish pupils have no 
belief in Christ's forgiveness or its efficacy, for their 
belief is that that man is closest to God who lives a good 
life, and tha t God, being just , does not necessarily forgive. 
(2) "The Problem"-- I n the same volume one comes upon Ralph 
Waldo .l!;merson ' s "The .Problem, 11 in which he writes 
I like a church; I like a cowl; 
L love a p rophet of the s oul; 
And on my heart monastic aisles 
Fall like sweet strains , or pensive smiles : 
Yet not for all his faith can see 
v~ould I that cowled church man be. 
Why should the vest on him allure 
Which I could not on me endure? 
I see his [Bishop J-eremy 'l1aylor 1 s] portrait dear; 
And yet for all his faith could see, 
I would not the good bishop be.l 
The various divisions of the Christian Church come in 
for criticism here, of course, since even Emerson , a one-time 
clergyman in the Christian faith, admits he cannot see what 
can be attractive in the beliefs of another professed Christian. 
l~on- Cbristians ask, "Why does the Christi an church expect to 
convince non-Christians of its appeal and its virtue 
1. DeMille, AP, 27-30. 
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when it cannot attain unity even within itself?" One must 
admit that the question i s reasonable. Judaism, to be sure, 
bas its various degrees of orthodoxy, but it certainly bas 
neve r entertained any diversity of opinion about who the 
Divine Person is or how many divine persons there are. 
( 3) ,;,l,he Eter nal Goodness 11 --Jobn Greenleaf Whittier's 
1 
seemingly innocent poem, "The Eternal Goodness," is filled 
with what some readers call i mplied criticisms. It is not 
easy to convi nce teen-agers, or adults either, for that 
matter, that what they infer from their reading is not 
necessarily implied. 2 'rhe lines subjected sometimes to 
heated discussion are as follows: 
Ye praise His justice; even such 
His pitying love I deem: 
Ye se ek a king; I fain would touch 
The robe that hath no seam. 
Ye see the curse which overbroods 
A world of pain and loss; 
I hear our Lord's beatitudes 
And prayer upon the cross.3 
Here, to the sensitive, Whittier seems to suggest the 
superiority of the New Testament doctrine of mercy over the 
Old Testament ideal of justice, 4 a neat way, some think, of 
1. DeMille, AP , 91-94. 
2. Oddly enough, all too often young readers fail to see a 
genuine implication when it happens to include an allusion 
about which they are not especially sensitive. 
3. DeMille, AP, 91-92 . 
4 . This is not to say, of cours e, that one finds no mention 
at all of the importance of mercy in the Old Testament. 
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hinting that Christianity is to be preferred to Judaism. 
'l'he reference to "our Lord" has a negative significance, 
of course, for Jewish young people. Jesus is not their Lord, 
nor ever will be if they continue to believe as they do now; 
and His sufferings did not, in their belief, save mankind 
from death nor offer eternal salvation. It was merely 
another of many deaths by crucifixion, which was a common 
olden-time punishment for hardened criminals. The pathos, 
the sacrifice, the love of Jesus for mankind leave them 
relatively untouched--and the irony i s that in a deep sense 
they are His very own people. Even in so simp le a matter as 
the translation of the Ls.tin expression 11 anno domini 11 many 
of them consistently--one might almost say "religiously"--
refuse to saynin the year of our Lord," but will deliberately 
translate it 11 in the year of the lord." What Christian can 
ethically deny them the privilege, if Christianity respects 
individuals? 
(4) " The Vision of Sir Launfal 11 --James Hussell Lowell seems 
to agree with Emerson's feelings about the monetary intere s ts 
of certai n branches of the Christian Church when he s ay s in 
"The Visd:.on of Sir Launfal 11 : 1 
E arth get s its pri ce for what Earth gives us; 
'l'he beggar is taxed for a corner to die in, 
'l 'h e priest gets his fee who comes and ~hrives us 
~ve bargain for the graves we lie in. 
l. DeMille, AP, 105-110. 
2. Defu ille, A~, 106. 
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Who that is not a Christian can fail to be adversely 
impressed when the poet says that even when we are dying we 
have to pay for a priest' s services? To be sure , one can 
add, as no doubt Christian t eachers do for the elucidation 
of the uninforr.>1e d, that priests often do offer their 
services, shriving or other, fre e of charge; but a penetrating 
reader who might be somewhat prejudiced a gainst Christianity 
anyway does not easily overlook the poet's idea. 
( 5) 11 A Little 'Nhile I Fain Would Linger Yet"--Farther along 
comes :Paul Hamilton Hayne's poem "A Little While I Fain Would 
Lin ger Yet." The fourth stanza consists of the following 
lines : 
A little while I ye arn to hold thee fast, 
Hand locked in h and, and loyal heart to heart; 
(0 pity ing Christt tho s e woeful words , "We part!") 
So ere the darkness fall, the light be pasti 
A little while I fain would hold thee fast. 
'l'he epithet 11 0 pitying Christ 111 holds no special significance 
for n on- Christians as it does for Christians. The former do 
not think of Christ as being any more pitying than any other 
ordinarily kind p erson, and thus the whole meaning of the 
line is lost on them. To try to persuade them that Christ's 
t ype of p ity is the same as God's would be ethically dangerous 
as approaching preaching and would not be co untenanc e d in 
the public school cur riculum, no matter what a teacher's 
belief might be. 
l. De Mille, A~ , 173. 
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( 6) "The Angelus 11 --A passage even more difficult to explain 
to non-believers occurs in Edward Rowland Sill 's "The 
Angelus" in stanzas 7 and 8 : 
0 solemn bellst whose consecrated masses 
Rec all the faith of old,--
0 tinkling bellst that lulled with twilight music 
The spiritual fold t 
Your voices break and falter in the darkness,--
Break , f alter , and ar~ still; 
And veiled and mystic, like thl Host descending, 
The sun sinks from the hillt 
The significa nc e of the descent of the Host at mass, as. 
signified by the tirL~ling of a bell, is completely lost on 
unbelievers. The line pertaining to it in the poem would 
naturally be occasion for question. Ethically, if the 
teacher explains at all, he must de cide whether to sa;y that 
the spirit of God actually does descend at that consecrated 
moment or to say that some branches of Christi anity believe 
in the actual descent. His explanation will b e governed by 
his own religious leanings, of course, and in any case it 
must sound unsatisfactory at least to some in a religiously 
mixed class. 
( 7) "General William Boot h Enters Into Heaven11 --Lastly , in 
the anthology now under discussion, comes the poem that is 
the most problemat ical of all, Vachel Lindsay's 11 General 
William Booth Enters futo Heaven ." First, there are questions 
1. DeMille, AP, 188-189. 
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about the frequently repeated line, "Are you washed in the 
blood of the Lamb?" 'rbe very notion of being washed in the 
blood of anything or anyone is revolting to many non-
Christians . How the idea can have such p rofound appeal for 
Christians ~ is a question that no amount of explanation can 
quite make clear unless one already has the prior conviction 
that such washing is desirable; then no explanation is 
needed . 
Farther along come the lines: 
And when Booth halted by the curb for prayer 
He saw his Master thro' the flag-filled air. 
Christ came gently with a robe and crown 
For Booth the soldier while the throng knelt down. 
He saw King Jesus. They were face to face, 
And he knelt a-weeping in that holy place. 1 (Are you washed in the blood of the Lamb?) 
Is one to disparage Booth's vision as a delusion? Was 
he as much out of his mind as non-believers will think? 
Certainly they will not accept the phrase "King Jesus" as a 
matter of belief, nor the idea that Jesus was anyone's 
"Master ." Neither does J-esus' appearance , if it did actua lly 
come to Booth, make the spot to a non-Chr i stian a 11 holy 
p lace, 11 as Lindsay calls it. It seems a lame evasion to 
say, "Vv ell, this is what some believe, and we can read it as 
poetry , even if not as religion." Such a statement seems to 
discredi t both religion and poetry. Surely no ethic a l teacher 
1. De~ille, AP , 250. 
wishes to do that. He finds himself here facing a really 
baffling problem . 
iii. The Magi c Circle 
Another anthology is also somet i me s used as a ninth 
grade poetry text, The hi1agic Circle. Some of its poems 
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p resent ethical problems identical with t h ose already men-
tioned, and those need no repeating, but in addition it 
contains some lines t hat open new controversies about 
religious beliefs. 
(l) "Peter and John 11 --An unforgettable example is a poem 
of fantasy, 11 .t>eter and John ," b y .Elinor ·wylie . It pertains 
to an experience that .!?eter and John supposedly had while 
Jesus was still living and acting as their leader: 
Twelve good friends 
vv alked under the leaves, 
Binding the ends 
Of the barley sheaves. 
Peter and John 
Lay down to sleep, 
Pillowed upon 
A haymaker's heap . 
John and Pe ter 
Lay down to dream. 
The air was sweeter 
Than honey and cream. 
l>eter was bred 
In the salty cold. 
His hair was red 
And his eyes were gold . 
:t>eter to slumber 
Sank lik e a stone , 
Of' all their number 
1'l1e bravest one. 
J·ohn more slowly 
Composed himse lf', 
Young and holy 
Among the 'rwelve. 
John as be slept 
Cried out in grief , 
'l'urned and wept 
On the g olden leaf: 
11
.t'eter, .feter, 
Give me a sign! 
This was a bitter 
Dream of mine--
" Bitter as aloes 
I t parched my tongue. 
Upon the gallows 
lv1y life was hung. 
"Sharp it s eemed 
As a bloody sword. 
Peter, I dreamed 
I was Christ the Lordt" 
l' eter turned 
To holy Saint John; 
His body burned 
In the f al ling s un. 
In the f a lling sun 
He burned like a flame : 
"John, Saint John, 
I have dreamed the same ! 
"My bones were hung 
On an elder tree; 
Bells were rung 
Over Galilee. 
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"A silver penny 
Sealed each of my e ye s. 
Many and many 
A cock crew thrice." 
When Pe t er's word 
Was sp oken and done, 
"Were you Chri st the Lord 
In y our dream? 11 said John. 
11 No," said the other, 
11 That I wa s not. 
I was our ~rather 
Is c a riot." 
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11his poem, if it is to be under s tood at al l by those who s e 
religion is not Christian, conta.i ns several implications 
tha t need explaining , and in the explaining, ethical 
questions rise once more for the teacher. First there is 
the si gn i fic ance of the detail of Pe ter's red hair, the same 
color as t hat of Judas. Pe ter, we note, dreams that he was 
I sca.riot, t he betrayer, and interesting l y , the detail of the 
cocks' crowing thrice i mplies t hat denial is also a form of 
betrayal. The irony of Peter's being crucified in the dream 
leads to discussion of hi s later realization of his traitorous 
deed. 'l'he mention of "silver pen n y" is again a reference to 
the silver coins t hat Judas a greed to take as payment for 
pointing out jesus to the soldiers. All this story, of cou rse, 
has a deep l y t 'ouchin g significance to Christians; it is well-
nigh i mpossible t o have J ewish pupils grasp its spiritua l 
L. Untermeyer, TMC, 28-31. 
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significance without the te a cher's seeming to preach. 
( 2) 11 'l'he f-i. evenge"--Lat er in the collection Tennyson's p oem, 
111l'he Revenge"l app e a rs. The third stanza, speaking of the 
wounded, say s: 
For we brought them all aboard 
And they blest him in their pain, that they were 
not left to Spain, 
To the thumbscrew and the stake for the glory of 
the Lord.2 
An exp l anation is i n order here of why the thumbscrew o r the 
stake , or indeed any torture, could glorify the Lord. The 
tortures c ommi tted dur i ng the Spanish Inquisition in the 
name of Chr i st ianity do little to reco~nend it as a religion 
desi r abl e or admirable to non-Christians. Modern Christians 
wil l p rotest, t h at, of c ourse, they do not subscribe to such 
evil t reat 11 ent of human beings. I n the sort of c las s 
a ggregation be ing considered here, the protests will be a l l 
in vain. 
( 3) 11 The Song of the Shirt" --Lastly in The 1vJagic Gircle we 
come to the second stan za of Thomas Hood's "The Song of the 
Shirt. " 3 
"~ ork--work- -work! 
While the cock is crowing aloof; 
And work- -work --work 
Till the stars shine through the ro of! 
I t's oh! to be a sl ave 
Along with the barba rous Turk , 
~here woman has never a soul to save 
If this is Christian work t4 
II 
1. Unt ermeyer, 1l'MC, 81-86 . 
2 . Unterme yer, TMC, 81. 
3 . Unterme yer, TfuC, 144-147 . 
4. Untermeyer, T~C, 145. 
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The imp lication that such slavery was ever looked upon as 
acceptable to those who called themselves Christians once 
again do es not recommend Christi anity to tho se who do not 
now e mbrace it. Also, just incidentally, the noteworthy 
suggestion appears here i n the p oem that all Turks are 
"barbarous" b y application of the article "the. 11 'l'hat 
suggestion, odd ly enough , almost never c au s es anyone in a 
Jewish-Ch r i sti an class to rise to defend the 'l'urks. 'rhe 
feeling generally is, "Why should we? 'l'urks are not our 
group anywa y l" 'l'he ethical attemp t on the teacher ' s part to 
show that such an attitude is narrow generally merits him 
merely a stony stare if nothing worse; yet he feels called 
u pon at least to mention the p os s ib i lity of the narrow-
mindedness. 
4. Special 'l'ext--'l~ord v~eal th, Junior 
One might suppose that the seconda r y s chools' attempts 
to increase t h e voc abula ry of the pupils would be one are a in 
which no ethical problems could arise for the teacher. .Probably 
if he were permi t ted to select pe r s onally the words f or his 
_pupils to lea rn, he could avoid facing ethica l problems. In 
s c h ool s , h owever , where a prescribed vocabulary t ext is used, 
ethical difficulty c an arise. For e x amp le, a vocabul a r y-
b uilding text that is widely recommended and used for both 
grades 9 and 10 is one c alled 'l~ ord 'I.Veal th, J·unior by vV ard s . 
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~iller. I n it the word c has te is given to be studied,l and 
the meanings offered are "pure, modest. 11 Then later2 several 
phrases are used as p ractice. To each of these phrases one 
of the previous words is to be app lied. One of the phrases 
is "a nun." 'I1he only word from the given list tha t c an apply 
to it is chaste. From a predominantly Jewish class comes the 
question why or whether nuns re ally are chaste and why chaste 
is a word particularly suited to them. One can see the 
obvious difficulty in offering an explanation th a t would be 
truly satisfying both to the teacher and the religiously 
mixed group of learners. To say outrigh t that nuns are 
unquestionably always chas.te would be to utter a statement 
that the teacher could not prove. To say , or even to imp ly, 
that nuns might not always be chaste would be to cast 
aspersions where the teacher has no proof that ~~persions can 
or should be c ast . It would al s o tend to develop a rift in an 
already religiously disparate c lass; it would certainly be 
c ontrary to the dog,1na that some pupils have learned from 
m.1t side sources; and it would defini tel ;y not be "co-operating 
with the parents 11 3 or :fefraining from "needlessly offending 
the accepted pattern of behavior of the CO!rL.lluni t y in which he 
[the teacher] serves."4 Even to sa.y th a t chastity is a virtue 
found among all those Christians, clergy or laity , who 
1. Miller, \vWJ, 22. 
2. ~iller, op. cit., 24. 
3. Cf., footnote l, ~ . 15. 
4. Cf., footnote 3, ~. 15. 
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unerringly follow the principles of their religion is 
allowing a large loophole, for such a statement implies t hat 
there may be those Christians who are not so unerring. 'l'he 
discuss i on can become more a.nd more involved . It never 
becomes less and less. ~Vh at to do ab out it is the big 
difficulty . To date little has been done except to say of it 
as p eople frequentl y say of any unanswerable query, 11 rl'hat 1 s 
a good questiont" 
135 
CHAP'l'ER V 
rrYP IGAL LI'l'ERATUfili OF GRADE 10 
1. The Novel 
l. Silas Marner 
In the sophomore year, a s sch ool cur ricula now stand, 
the number of ethical problems bear i n g directly on a cla s s 
repre s enting v a rying relig ions d iminishes some what. The 
intens ity of the teacher's difficu lty in coping with such 
p roblems, however, increases with the matur i t y of the 
students' ability to reason and to search for answer s . 
A novel f r e quen tly· used i n t h e tenth grade is Georg e 
Eliot' s Silas IViarner. Any one jus t fain tly recalling it 
from hi s own long- p ast school day s will, no doubt, be unable 
to rer11ember a ny p laces in it tha t mi ght c a u s e ethical 
quest i ons even i n a mixed group. In truth, there are not 
many, but the few references that do occur are rather dogma tic 
and h ave be e n known t o cause unrest. The author say s in one 
place: 
The inhabitants of Raveloe were not severely 
regular in their church-going , and perhaps there 
was hardly a person in the p arish who would not 
have held that to go to church every Sunday in the 
calendar would h av e shown a greedy des i re to sta nd 
well with Heaven, and get an undue advant a ge over 
t h eir nei ghbours--a wish to be bet t er than t h e 
"conunon run, 11 ••• nl 
1. Eliot, SM, 128. 
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J:!'rom reading this quotation s ome J-ewish boys and girls have 
sometimes asked if the attitude of the Have1oe villager s is 
the one that Christians in general take, b e eause it appeals 
to the non-Christians as logical. They are met by a firm 
" No" fr om Catholic youngsters, who have been taught the.t to 
miss even a single Sunday's a ttendance at church is a sin. 
Protestants are caught in the middle betwe en this ideological 
crossfire. Generally the Jewish youngsters then shrug off 
the argument as being of little consequence, since it does 
not affect their own religious life, but the differences of 
opinion among various Christian sects do little to answer 
the question propounded ori g inally. 
The very same p aragraph .. -of the novel goes on a little 
farther down the same page to say : 
••• At the s ame time, it was understood to be 
requisite for all who were not household 
servants, or young men , to take the sacrament 
at one of the great festivals.1 
'rhe exp ression "to take the sacrament" is one · completely 
unfamiliar to Jewish youth . They invariably inquir e about it, 
and s ometimes they B.re satisfied t o be told that a sacrament 
i s a certain religious ceremony "distinguished in Christian 
rites as having been established by Christ. "2 'rhe really 
curious students, however, have been known to do some 
investigat ing in the dictionary on their own I'esponsibili ty, 
1. ~liot, SM, 128. 
2. ~ebster, NCD, 743-744. 
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and then they come up with the puzzle: ithy do Protestants 
not recognize all the seven sacraments that the Catholics 
do? The y quote the dictionary for their information and 
point out that it says: 
• • • IJ.'he homan Catholic and the Eas tern churches 
recognize seven sacraments, viz., baptism, con-
firmation, the Eucharist, penance, extreme unction, 
holy orders, and matrimony; Pr£testants only 
bap tism and the Lord's Supper. 
It would hardly elevate the Jews' respect for Christianity 
to explain simply that there are many points on which 
Catholics and Protestants do not see eye to eye, except for 
the f a ct that Jews also recognize some differences in beliefs, 
or at least in degrees of orthodoxy, within their own 
religion. 'l'bey do, inevitably though, want to know which of 
the sacraments George Eliot bad in mind. When they are clear 
that the Lord's Supper is the one meant, they still find the 
idea of transubstantiation almost a nauseating one. 'l1hey 
look amazed that anyone would actually want to eat something 
that be truly believed could become the body and blood of 
Christ. 
As the novel continues, there appears an attempt by l'lirs . 
vv inthrop to pe rsuade Silas Marner to attend church on 
Chri stmas Day. She says to him: 
11
• • • But now, upo 1 Christmas-day, (sic) this 
blessed Christmas as is ever coming, if you 
1. Webster, NCD, 743-744. 
was to take your dinner to the bak ehus, and 
go to church, and see the holly and t he yew , 
and hear the anthim, (sic) and then take 
the sacramen', you'd be a deal the better, 
and you 'd know which end you stood on, and 
you could put your trust i 1 Them as knows 
better nor we do, seein 1 you'd ha' done 
what it lies on us all to do."l 
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The class can readily understand what Mrs . Winthrop means 
here, though they will not all be inclined to agree that 
going to a Christian church on Chris t mas Day is "what it 
lies on us all to do." Certainly those of the Jewish faith 
do not feel that it lies upon them to do so, and some of 
the argumentative ones will want to take issue with lVlrs. 
vv inthrop ' s idea. Can an ethical teache·r refuse to let them 
express their opinion, based on their own religious 
te achings ? La ter Mrs. Winthrop remarks, " . . . 
other music equil (sic) to the Christmas music--
There ' s no 
u2 
. . . 
'l'his sentence is recognized as just one p erson's opinion, 
but it is stated so dogmatically and with such genuine 
religious fervor that there will always be those who wi l l 
take issue with the idea it exp resses. 
Final l y George Eliot say s that after attending church 
on Christmas Day , the villagers 
• • • made their way through the black biting 
frost to their own homes , feeling themselves 
free for the rest of the day to eat, drink, and 
be merry , and using that Christian f reedom with-
out diffidence.3 
1. Eliot, SM, 134. 
2. Eliot, op. cit., 137-138. 
3. Eliot , op . cit., 140. 
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':Vo Jewish youngsters it looks somewhat like egoism to say 
tha t eating, drinking, and being merry are Christian free-
doms. Why are they not freedoms possible for people of all 
religions? Then, if they are, why sp ecifically c a ll them 
"Christian"? 
ii. The .Pearl 
In the same volume with Silas Marner is a m0dern novel, 
The Pearl , by John Steinbeck. This is generally read as a 
comp anion p iece because it has several thematic elements in 
common with the earlier book. It , too , contains one 
reference that always arouses some question among Jewish 
pupils. It is a story of !Vlexico, whe re, of course, Catholicism 
flourishes. A baby in the story is stung by a scorpion, and 
the mother wishes to use every p ossible means known to her 
narrow, primitive educat i on to save the child, Coyotito. 
Steinb eck says of the mother : 
• • • Under her breath Juana repeated an ancient 
magic to guard against such evil, and on top of 
tha t she muttered a Hail Mary between clenched 
teeth.l 
After being told what is meant by "a Hail Mary)' those of the 
non- Chris t ian faith simp ly take it as another oddity, 
inexplicable, especially in the fe.ce of t he fact that in this 
case it evidently was not thought p otent enough alone, but 
was coupled with 11 an ancient magic. 11 An observant teacher 
1. Steinbeck, T~ , 306. 
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can h ardly help symp athizing with the ~eel ing shown i n the 
~aces o~ those whose r e ligi on contains nothing at a ll about 
Ni a r y ; ethic e.lly b e p re s u111ably c annot show wh a t h e ~eels. 
iii. Start o~ the 'l'rail 
A thi r d novel sometimes used in gr ade ten is The St art 
o~ the Trail by Louis e Dick ins on Rich. I n this story an 
Englishman says, "It's the Americ an custom. , I gath er, to 
employ Christian n ames. 111 Constant repetition o~ the phrase 
"Chris tian names" seems to indicate complete unwillingness 
o~ the Chris tian world to recognize that anyone else's 
religi on has signi~icance. The v e ry ~act that Christians 
brush o~f Jewish objection to the phras e indica tes tha t 
p os s ibly Chr i stians are not so charitable toward their 
neighbors as Christian princip les bid them be. 
In t be same novel, Start o~ the Trail, a lV" aine woods 
guard o~ a lumber camp , all alone ~or montbs, has H p et c a t 
o~ which he is inordi n a tely ~ond. The c a t bas been trained 
b y it s owner, who proudly exhibits it in the ~allow ing s cene :-
"Come and get it, Bailey, 11 he bawled, and an 
enormous tiger cat strolled in at the door and 
jump ed up onto the bench. "Look at him, 11 Fred said 
fondly. 11 Sittin 1 up there like a Christian. Got 
better table manners th an some people. Don't know 
what I ' d do without Bailey."2 
1. Rich, SOT, 119. rrhe identic al "Christian n am.es 11 phrase 
occurs at least twice more in the curriculmn: in t he 
etiquette book, This ~uay, Please, read in grade 10 and in 
Leacock ' s essay ~B, and C11 re ad in grade 11. C~. TWP, 7 
and Eorr•, 35 . 
2. Hich , op. cit., 162-163. 
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Probably no Christian reader would even notice the comparison 
between himself and the well-mannered cat. Any intelligent 
and sensitive Jewish reader will, and he will ask himself 
whether the implication is that only Christians have good 
manners. The wound from a gun that the owner "didn't know 
was loaded" tears the flesh no less than the one given inten-
tionally. In using words, one needs to be especially careful 
to see whether they are "loaded." Sometimes the intention is 
that they should be so, but when it is not, the writer needs to 
exert extra care that he does not offend unknowingly. Some 
authors, too, if suddenly confronted with the idea that a group 
has been offended when there was no offense meant, may bristle 
and make matters worse by saying, "Well, if the shoe fits, let 
them wear it." Such a remark, of course, is obviously one 
more thoughtless device of the stubborn, who prefer to go to 
any ridiculous lengths to cover a mistake rather than admit that 
perhaps they were unthinking; thus they carry sensitivity to the 
point of absurdity. 1 
2. Drama 
i. She Stoops to Conquer 
Eighteenth century plays, typical dramas used in grade 10, 
occasionally include a remark that can cause embarrassing 
ethical situations in a largely Jewish class. In Goldsmith's 
1. No one contends, of course, that Mrs. Rich would not see 
the point if it were brought to her attention. 
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She Stoops to Conquer, 1vlr. h a rdcastle is amazed to discover 
his spouse uttering gibbering nonsense in her hysterical fear, 
and be says, "My wifet as 1 1 m a Christian. 111 When the play 
is read aloud by a J-ewish pupil, this line always brings 
snickers, if nothing more, though perhaps it is less 
embarrassing to have a Jewish youngster read it than a 
Christian one in these circumstances. Jewish pupils laugh 
because the line to them is ironically funny, and they are 
now laughing at themselves rather than at someone not of 
their own group. Probably the line is best slipped over 
quickly , but the conscientious teacher cannot help feeling a 
stab of sympathy for those at whom a gibe, however uninten-
tional again, may be thought to exist in the line. 
ii. 'rhe R.i vals 
She Stoops to Conquer may be followed in the curriculum 
by the reading of Sheridan's rl'he Rivals. In this comedy 
Lydia Languish ' s maid, having b e en sent to procure s ome 
sentimental novels, returns to say she did not bring any . 
Lydia: 
Lucy: 
Heigh-hot Did you inquire for The 
Delicate Distress? 
Or The Memoirs of Lady 'Woodford? 
Yes, indeed, Ma 1 am.-- I asked every-
where for it; and I might have 
brought it from .fvir. Frederic 1 s, but 
Lady Slattern Luunger, who had just 
sent it home, had so soiled and dog's-
ear1d it~ it wa 1n 1 t fit for a Christhm 
to read. 
l. Goldsmith, SSG, Act. V, Scene 2, 159. 
2. Sheride.n, TH, Act I, Scene 2, 189. 
e · 
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In the group here being discussed the natural question is, Why 
mention religion? If the book really was unfit for a Christian, 
is there an implication that it ~ fit for others? Does it 
hint that unsoiled books should be reserved for Christians and 
that dirty, dog-eared ones are good enough for everyone e lse? 
Again the teacher finds himself on a weak defensive i f he re-
peats a well-worn answer that we need not bicker about a mere 
fi gure of speech. Figures of speech have powerful emotional 
concomitants. No non-Christian adolescent will accept the idea 
that i n a culture dominated for more than a thousand years by 
the Christian church and its world view the term "Christian" 
means merely "member of western society." If these ".C.hristian" 
allusions were not meant to carry weight, think the questioners, 
why do they crop up as often as they do throughout literature?l 
3. Poetry 
i. The Idylls of the King 
The I dylls of the King contain many allusions to Christian 
practices and beliefs. IJ.1ennyson said they "shadowed sense at 
war with soul." 2 As a deeply devout, sensitive man, be used 
every opportunity to insert Christian ideas into his poetry. 
These ideas come as something of a puzzle to Jewish pupils 
reading the Idylls, and their natural curiosity is aroused. 
1. Pupils may accept an explanation that the author was simply 
using wording of his day, but the very naturalness of such 
wording seems to them al l the more prejudicial. 
2. Tennyson, IOK, xiii. 
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The explanations often leave them speechless with incredulity, 
a state most unnatural for adolescents. 
(1) "The Coming of Arthur"--In the first idyll, "The Coming 
of Arthur, 11 there is an account of the king' s speaking to 
Roman lords who had come to demand tribute. Arthur, refusing 
their demand, says: 
"And we that fight for our fair father Christ, 
Seeing that ye be grown too weak and old 
To drive the heathen from your Roman wall, 
No tribute will we pay •••• "1 
Always among a mixed J"ewish-Christian class there is the 
obligation for the teacher to be alert for sneers at the 
words "our fair father Christ." They appear frequently, but 
careful handling can quell them. Naturally the J·ewish youth 
do not and cannot recognize that Christ is either "theirs" or 
"father," any more than they can accept t he expression "our 
Lord," which appears earlier2 or the idea that comes between 
these two quotations when the knights vow: 
"The King will follow Christ, and we the King 
In whom high God hath breathed a secret thing. 11 3 
They are satisfied to have the knights be will i ng to follow 
Christ if the latter wish to do so, but the pupils will never 
agree that they, themselves, should follow the knights' example, 
as most Christian youngsters say Tennyson meant us to infer. 
1. Tennyson, IOK, "The Coming of Arthur," lines 509-512. 
2. Tennyson, IOK, op. cit., line 293. 
3. 'l1ennyson, IOK, op·. cit., lines 499-500. 
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( 2) "Gareth and Lynette"--J-ewish pupils become restive when 
an idea almost identical to the one just presented occurs 
soon again in the second idyll, "Gareth and Lynette." Here 
Tennyson, in the words of young Gareth, preaches Christianity 
even more pointedly by having Gareth say: 
"Man am I grown, a man's work must I do. 
Follow the deer? follow the Christ, the King , 
Live pure, speak true, 1 right wrong, follow the King--Else, wherefore born?" 
The moral issue here is the.t no Jewish youngster will admit 
that being born is useless if he does not follow Christ. His 
p oint of view puts him at sharp variance with Christian pupils 
in the class. Being in an atmosphere where there seems to be 
disagreement with his classmates, he will be likely just to 
remain sullenly quiet if his colleagues are few; but if J·ewish 
pupils are in the majority , they make their rumble of discontent 
felt. 
Farther along in th is idyll Arthur angrily sends a knight 
out to bring back an alleged thief and says: 
"Then , be he guilty, by that deathless King 2 ~~ho lived and died for men, the man shall die. 11 
'l'he o ath sworn in these lines usually brings cynical amuse-
ment into the faces of pupils who are sometimes too polite to 
voice their conviction that such an oath is nonsense. A 
teacher who does not wish to stir u p dissension needlessly will 
1. 'J.'ennyson, I OK, "Gareth and Lynette, 11 lines 115-118. 
2. 'l'ennyson, IOK, op. cit~, lines 374, 375. 
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slip over the reference quickly , but occasionally he must 
handle the question of some special l y curious youngster who 
will want to know why Chri stians go on believing t hat 
Christ's death ever guaranteed any sort of salve t i on, when 
from the J ewish point of view, human wi ckedne ss seems not to 
h ave diminished much since the time of that death. 
Lynette, in reproaching Arthur for allowing bandits to 
remain i n his re~lm, says: 
"Rest would I not, Sir King, an I were king, 
Till even the lonest hold were all as free 
From cursed bloodshed , as thine altar-cloth
1 From that best blood it is a sin to spill." 
The editorial note on these lines, rather than the lines them-
selves, will call forth questions, for thi s noooexplains 
that t h e words "best blood" mean "The sacramental wine."2 
I f the pupils have not, in their other literature, already 
met and struggled with the ideas pertaining to Christian 
s acraments and t h e unusual doctrine of transubstantiation in 
the Eucharist? they certainly meet it here, e.nd i t definitely 
repels non-Christians. For them it connotes cannib alism, as 
many h ave indicated to the writer of thi s thesis. 
I n t h is s rune p oem t here a ppears an idea which is suggested 
often t h roughout the idylls. Lynette, speak ing of Lyonors, 
her s i ster, held captive, say s that the s i ster 
1. IJ:'ennyson, IOK, "Gareth and Lynette, 11 lines 583-586. 
2. Tennyson, IOK, op. cit., 197. 
3. Cf. note on Silas Marner, P . 137 of t hi s thes i s. 
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11 
• • • will not wed 
Save whom she loveth, or a holy life."1 
'I'his "holy life" idea as the only desirable alternative to 
marriage is incomprehensible morally as we ll as intellectually 
to people one of whose chief desires in life is to perpetuate 
their group, thus to attain a sort of irmnortality through 
their children. To Jewish pupils, entering a celibate life 
is both stupid and wrong. 2 It is hard for them to underst and 
how anyone could accept it, even Christianst Still, in 
literature it s eems to appear fairly frequently. Vwithin two 
idylls it is mentioned s p ecifi c al l y , for not only would 
Lyonors choose it over wedding someone whom she could not 
love, but l a ter Lancelot, berating himself as indirectly , 
though unwittingly, the c ause of Elaine's death, enters a 
monastery. Tennyson says: 
So groan 1 d Sir Lancelot in remorseful pain , 
Not knowing he should die a holy man.3 
(3) 11 Lancelot and Blaine"--Before "Lancelot and Elaine" ends , 
Jewish pupil s . must face two more puzzles about Christianity. 
'l'o all who believe God to be i mmortal and who can never accept 
His having become flesh the oath, "by God's death" 4 poses a 
new prob lem. J esus, they will say, is not God, and they wil l 
not subscribe to God's having died. They feel that they must 
1. 
2. 
3. 
4. 
'l'ennyson, IOK , 
Cf. Refu tat i on 
'l'ennyson, IOK , 
Tennyson , IOK , 
"Gareth and Lynette," line s 606-607. 
# 2' p . 35. 
11 Lancelot and Elaine," lines 1417-1418. 
op . cit., line 675. 
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protest. They do protest, and then the teacher again faces 
a moral dilemma. 
Confession of one's sins to a priest in order to cleanse 
one's soul before death is a Christian practice not accep ted 
at all by Jews. Neither do all Christians accept it, but it 
appears as the thing ~laine considers ri ght to do when s h e 
f eels that she is dying. She requests her father: 
II 
• call the ghostly man 
Hi t her, and let me shrive me clean, and die."l 
The mor a l i s sue for the te a cher is not quite such an 
emb arrassing on e here, for even those who have no inte r e st 
in confessing their sins to a priest for the s ake of cle ans ing 
t h e i r souls, p rep aratory to ente r i n g heaven, will still a dmit 
t he psychologically therap eutic v a lue of confid ing one's 
t r oubles to another, especially a trusted con fidant. 
(4) 11 The Holy Grail"--"The Holy Grail" is occasionally 
omitted as being too religious l y a llegorica l and s ymbolic for 
use with e mixed religious class. I t is used, howeve r, with 
some particularly intelligent group s, and it inv ari ably 
evok es such pertinen t questions a s the following: ( l ) V~h at 
re a lly was the Holy Gr a il? ( 2) Why would anyone thi nl{ it 
worthwhile to d evote h is whole life to s ee k i n g it? (3) I s 
the pe ssimism attendant u p on the hope of att a ining a vision 
1. Tenny son, I OK, "Lancelot and El aine, 11 lines 109 2-1093. 
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of it a really worthy idea to p resent in literature ? 
According to the idyll, 11 '11he Holy Grail," some very admirable 
men had to suffer and deny themse lves a great deal in order 
to see the Grail. Even the pure Sir Galahad knew that in 
the Sie ge Perilous 
No man could sit but he should lose himself,l 
and he was one of the few ever vouchsafed an unveiled vision 
of the Holy Grail . Galahad ' s comment, 
11 
• • • If I lose myself, I save myself t n2 
always troubles J-ewish youth, especially those who have never 
beard of the Christian doctrine of . sacrificing earthly 
satisfactions for eternal salvation. They have never heard , 
in the usual course of their upbringing, the promise that 
"Whosoever will lose his life for my sake shall find it. 11 3 
At a nother point in the tale, the monk Ambrosius pities 
Sir rercivale for all the sorrow and frustrations that the 
latter has experienced through life. Ambrosius compares the 
sweetness and richness and warmth of married life to the life 
of the monks . 
"For we that want the warmth of double life, 
\•e that are plagued with dreams of something sweet 
Beyond all sweetness in a life so rich,--"4 
1. Tennyson, IOK , "The Holy Grail," line 174. 
2. 'l'ennyson, IOK, op. cit., line 178. 
3. Of. THB, St. Luke 17:33; St. Iviark 8:35; St. M.a tthew 16:25; 
St. John 12:25. 
4. Tennyson, IOK, "The Holy Grail, 11 lines 623- 625. 
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At thi s place adolescents, especially the Jewish ones , will 
seize these lines and say, n·y·ou s ee, .I told y ou so. Even a 
monk admi t s that monastic life isn't to be preferre d to 
married life'." l t · ··bl f th t · · seems 1mposs1 e or em o 1m~g1ne that 
a sense of religious duty cou ld ever make a man forego a ll · 
the p leasures of married life in the world . rrhey simply 
c a te gorize him in their slangy i gnoranc e as "soft" or "crazy" 
and think no more of him. l\io sense of d edic ation t o a 
reli gi ous ideal app e ars in t heir conversat ion . Even in 
marria ge they admit that they look forward on l y to sexual 
p l easures ; f o r this ree.son they a.re comp let e l y impervious 
t o the appeal of the goal tha t a ttra cted Sir Perc i vale. 
( 5) "The Pa ss ing of Arthur"--'l'he final idyll in the 
col l e ct ion p resents only a f ew ethical problems , s ome of them 
similar to those tha t have already appeared. Arthur, dis-
couraged at the d isintegration of the whole organization of 
the Round Table for which and from which he had had high 
hopes, utters his sorrow : 
" lviy God , thou hast for gotten me in my de a th; 1 Nay- -God my Christ--.I p ass but shall not die." 
By the t ime J ewish young people come to the end of the idylls, 
which have so frequently insisted that Christ is God, they 
are ready to be infuriated, or el s e they have b ecome numb 
from trying to uphold their own opposing belief . Ironic ally 
1. Tennyson, IOK, "The l-las sing of Arthur, 11 lines 27-28. 
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for Christians, at the end of the idyll we read of the final 
bloody battle between Modred's and Arthur's forces, when, 
as Tennyson writes: 
• • • no man was moving there 
Nor any cry of Christian heard thereon 
Nor yet of any heathen • • • 1 
If a te a cher is not alert at the end, he will hear some 
muttered wishful thinking on the part of the non-Christians, 
who , reading the lines just quoted will mumble , "Goodt I'm 
glad of it." 
ii. Poems for 1v1odern Youth 
If a sophomore high-school class does not use the 
'l1ennyson work for i ts study of poetry, it is likely to have 
an anthology of poems. Such a collection is Poems for Modern 
Youth, a fairl y well varied group of writings of some 
relatively modern Americ an and British poets. To be sure , in 
using any ant.bology, a teacher usually is permitted to select 
the individual p oems that be will assign for class discussion. 
He can deliberately omit, if he wishes, al l poems that might 
be of a religiously controversia.l nature. He cannot avoid 
fa.cing questions, however', if members of the class read what-
ever poems they like, in addit ion to those a ssigned. Conse-
quently he would do well to be prepared for t he queries that 
will be brought up about certain _poems . 
1. 'l1ennyson, IOK, "rrhe Passing of Arthur , 11 lines 127-129. 
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(1) 11 1c<,uivira"--Early in t he collection comes a narrative 
p oem , 11 ~q.uivira, 11 by Arthur Guiterman . It tells the storv 
" 
of the monk, Fray :t>adilla , who suppo s edly c ame to A ... rner ic a 
with Francisco Coronado, looking for the city of gold. The 
e xpedi t i on , disappointed, returned to Spain, but the monk 
remained in America amid savage Indians and c arried on his 
• 
work alone because he was zealous for converts to Christianit y . 
One da~· be was sur rounded. 
He knelt u p on the prairie, begirt by yelling Sioux.--
11Forgive them, Ob my Father ~ they know not what they do l " 
The twanging bowstrings answered. Before his ~yes, 
unrolled · · · · 
The City of 1c{.uivira whose streets are p~v~d with gold . l 
On a group of J·ew ish children usually the i mplic ation of the 
stanza is lost that self-sacrifice in the name of the Lord is 
the onli way to fi nd heavenly reward , the golden city. Also, 
o f course, the allusion to Jesus ' words from the Cross, 
11 Fa.ther , for give them , for they know not what they do 11 2 would 
be comJ) l e tely lost to a ll who are not familiar with the New 
r.restament . The Christian teacher at this p oint has an inward 
struggle to k now how much he should instruct the clas s about 
the contents of the New Testament . 
(2) 11 Go Down, Deatb 11 --Shortly after 11 ~uivira 11 comes a poem 
b y J s..mes ·w eldon Johnson . It tells of a p re a cher who tr ies 
to comfort the family in whi ch the mother h as died. He does 
1. Untermeyer , PMY, 6 , stanza 17. 
2 . THB , St . Luke, 23 : 34 . 
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so by repeating several times: 
"She is not dead; 
She's resting in the bosom of Jesus."l 
To a Christi an this idea is not only acceptable, but com-
forting. 11o non-Christians, it is not only unaccep table; 
it is unappealing, i rreverent, and indeed impossible. How 
does the classroom teacher reconcile the two attitudes and 
still k eep religious peace ? 
(3) "All Life Moving to One Measure"--Another selection in 
the c ollection is Wilfrid Wilson Gibson's "All Life J.vioving 
to One ivleasure. 11 Teaching it would p rob ably be avoided 
ex cept with bright groups, for it is more metaphorical and 
subtle than some others. Still , f or those classes that do . 
use it, t h e following lines pose a problem: 
Bread of life and bread of l abor, 
Bread of bitterness and sorrow, 
Hand-to-mouth and no tomorrow, 
Dearth for housemate, death for neighbor ••• 
"Yet vJhen all the babes are fed, 2 Love, are there not crumbs to treasur e?" 
'l'he New Testament allusion to the miracle of the loaves and 
fishes needs to be explained here, not only for its own 
significance, but for i ts use in the p oem. If it is not 
exp lained--and the teacher would be u s ing questionable ethics 
to exp lain it to a group that does not want its p eop le taught 
1. Untermeyer , PmY, 47 and 50. 
2. Untermeyer, op. cit., 97. 
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about the New 'l'est ament--how c a n pupils appre ciate the poem? 
(4) "The Builder"--Willard Wattles' little poem, "The 
Builder" c an arous e a tremendous r eligious a nt agoni sm , s uch 
as, u ndoubtedly , it was never intended to a.rouse when it was 
wr i tten. 
Smoothing a c ypres s beam 
~ ith a scarred hand, 
I saw a carp enter 
l n a far land. 
Down past the flat roofs 
Poured the white sun; 
But still he bent his b a ck, 
'l 'he p atient one. 
And I paused surprised 
In that queer place 
To find an old man 
With a h aunting face. 
·!'vvbo art thou, carpenter, 
Of the bowed head; 
And what buildest thou?" 
" Heaven," he said.~ · 
Even though the biographic a l note at the end of the text 
exp lai ns, "Willard Austin Wattles ( 1888- ) has written 
Lanterns in Gethsemane: § Series of Biblical and lV1y stical 
.P oems in regard to the Christ in the f resent Crisis, 11 2 the 
allusion to J·esus in this poem will need expl a ining ; and the 
notion that He is st i ll building His Kingdom in t he wo r ld 
will not b e accep ted favorably by those ~vho do not a gree tha t 
it ever should have b e en begun--to say nothing of its still 
1. Unterme yer, PMY, 210-211. 
2. Untermeyer, op. cit., 527. 
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continuing to be built today. The slight reference to the 
scarred hand may bring up a question here, too, but the 
sti~nata are mentioned in other p oems more pointedly and will 
be discussed a s they appear. 
( 5) "Ballad of Trees and the Mast er"--Sidney Le_nier ' s 
touching little p oem, "Ballad of Trees and the Ivle.ster, 11 is 
one t hat , under ordinary circQmstances, a teacher would be 
delighted to assign, particularly if it could be used near 
Easter . 
Into the woods my I'ilaster went, 
Clean fors p ent, fors pent. 
Into the woods my Mas ter came, 
Forsp ent with love and shame. 
But the olives they were not blind to Him; 
The little gray leaves were kind to Him; 
The t h orn t ree had a mind to Him 
When into the woods He c ~ne . 
Out of the woods my Ivlaster went , 
And He was well content. 
Out of the woods my Master came, 
Content with death and shame. 
·when Death and -'hame would woo Him last, 
From under the trees they drew Him las t: 
'Twas on a tree they slew Him--last, 
~hen out of the woods He c ame .l 
In a class of all Chr i stian pupils , there would quite 
probabl y be no reaction to this poem except a feeling that it 
is deeply moving, v ery e.PlJl'opr iate for Good Friday or Easter, 
and that it contains some unusually app ealing metaphorical 
language, notably the lines about the "ol ives, " 11 the little 
1. Untermeyer, P!VlY , 231-232. 
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gray leaves" and "the thorn tree ." 'l'here wou ld be the end, 
p os s ibly , of the discussion. 
In the t;y p e of mixed group here be ing c onsidered, some 
te a c h ers would omit the poem a ltogether . It can rouse some 
rather deep resentments when the Christian element in the 
group begin to realize that they are in the presence of 
descendants of those who 11 slew Him . 11 ·what they fr·e que.ntly 
forget, of course, is that it was actua lly a Homan official 
who gave the final command for the sinful execution of 
J'esus , accused under false witnesses. These Chrlstians , 
suddenly , too, recall a slight moment from their Sunday 
school classes when they le8.rned that wben Jesus might have 
been released by Pilate, it was the Jewish mob that 
shrieked, "Away with this man , and releas e unto us Barabbe.a."l 
All the tact one c an co~nand is needed in a moment like this. 
(b) 11 I mmortal"--Io,our short stanzas by Mark Van Doren wake 
merely intellectua l interest and p atient condescension on the 
part of the J·ewish pupils when they read his little p oem, 
"Immortal." 
The last thin acre of stalks that stood 
~ as never t h e end of the wheat. 
Always some thing fled to the wood 
As if the field bad feet. 
In front of the sickle something rose--
Mouse, or weasel, or hare; 
We struck and struck, but our worst blows 
Dangled in the sw. 
1. ThB, St . Luke, 23 :18. Also, cf. St. 1\fiark , 15:15 and 
St. John, 18:40. 
Nothing could touch the little soul 
Of the grain. I t ran to cover, 
And nobody knew in what warm hole 
it slep t till the winter was over, 
And early seeds lay cold in the ground. 
'rhen--but nobody saw- -
It burrowed ba c k with nev er a sound, 
And awoke the thaw .l 
intellie;ent Christian pupils will be quick to remark 
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that they believe Mr . Van Doren is trying to tell us p oetically 
t hat the life of the soul is eternal. Jewish attitude toward 
such an idea can best be expre ssed in the exact words of one 
boy who smiled condescendingly and c omn ented , "Oh, we ll, 
it ' s u . K. if ;you want to believ e that stuff ." At this 
point , strong adherents of the Christian beliefs would, perhaps 
unthinkingly , hold a t e a cher at fault f or not insisting that 
mr . Van Doren is right ; ye t if one mus t never p reach, the 
teacher will be again right in the middle of an ethical problem . 
(7) " :B:pilogue " from Asolando--No sooner does a teacher recover 
from the ethical bludgeoni ngs of trs·ing to handle the problem 
of eternal life as Nlr. V en Doren p resents it , than the cl ass 
comes to Browning ' s "Epilogue " from Aso l endo . The poet 's 
unfailing optimisti c faith tha t the beyond must be at least as 
wonderful as the here strikes a note of curiosity in the 
Un terrneyer, l!lviY , 238 . 
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class, particularly when they read the last four lines, in 
which Browning boldly asserts t hat be expects things to go 
on in the here a fter much as they do here, only p erhaps with 
even more gusto and with far better results. 
No, at noonda~ in the bustle of man's work-time 
Greet t h e uns een with a cheerl 
Bid him forward, breas t and back as either should b e , 
"Strive and thrive l 11 cry "Speed--fight on, f are ever 
There as heret"l 
'l'h e J e wish b elief i n a certain sort of i m:mort a li t y 
definitely does not include t he n otion of continuing " There 
as bere t 11 t h e way Browning suggests. 'l'he ideE>. looks like 
Chr i sti an propaganda and nothing else. To meet so many pro-
Christian suggestions between the covers of a single anthol-
ogy makes t h e youngsters uneasy, but the end still is not yet~ 
(8) "The Conscript"--A startling , modernistic sonnet brings 
pupils 1 thinking up short when some young Chri~;~tians ;· t h ose 
at least who are seriously sensitive about their beliefs, 
come upon Yvilfrid Wilson Gibson's 11 'l'he Conscript." 
Indifferent , flippant, e arnest, but a ll bored, 
rl'be doctors sit in the g lare of electri c light 
\vatching an endless stream of naked white 
Bodies of men for whom their hasty award 
lVI eans life or death maybe, or the living death 
Of man gled limbs, b lind eyes , or a darkened brain; 
And the chairman , as his mono cle falls again, 
~renounces e a ch doom with easy indifferent breath. 
1. Unterme~i er, PMY , 343. 
Then suddenly I shudder as I see 
A young man stand oefore them wearily, 
Cadaverous as one already dead; 
But still they stare untroubled as he stands 
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With arms outstretched and droo~ing thorn-crowned head, 
The nail-marks glowing in his feet and hands . l 
The punch of the final couplet is alwa;y-s spiri tur~ lly lost on 
the Jewish pupils. All that they can ever get from reading 
such a p oem is th a t the narrator , the "I" of the poem, is 
suddenl y having a hallucination. The poet's thought that 
every time we send a young man to war, we crucify Jesus 
again is lost on Jewish youth . One cannot blame them. Theirs 
simply are not Christian thoughts . The t e a cher, however, feels 
for these pupils a deep sense of loss that they canno t see the 
point or be touched by it, and he really seems to have no 
ethically permitted way to prevent that loss. 
(9) "Shakespeare Reads the King James Version11 --Toward the 
end of the anthology under discussion one corrres upon a rather 
unusual set of lines by Richard Burton, "Shakespeare heads the 
King James Version . " It describes the joy and appreciation 
that supposedly was .Shakespeare 1 s when King j-ames 1 schol ars 
had comi;l eted their tremendou s work of translating the Bible . 
'I'he great bard is described as saying: 
"Now, by our Lady , here is mas ter speechl 
I swear such language is beyond my reach, 
Tho')J.ghTI { (quoth Ben) have skill to marshal words 
And make them peal like t rumpets, lute lik e birds. 
But here is marvel passing Ben or me , 
Our Lord come down to earth, in verity. 
1. Untermeyer, PMY, 349-350 . 
"Old 'I'yndale wrought .full well, and I h8ve read 
These long , long years his Book by board and bed 
And blessed him for it; but this book o.f James 
~/rit es up in gold the hundred gloried names 
Of them who took from Hebrew or from Greek 
'l'he Word of God or of his J-esus meek . 
"I'll to the tavern, o'er a stoup of wine 
Con once again this Treasure, line by line; 
The old, dear Gospel I have loved full well 
So fashioned, it shall cast a faery spell 
And pluck a heedless world anew from Hellt"l 
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In this poem Jewish pupils would, of course, obj ect to 
the "our Lady" line, s.s well as to the line that s p eaks of 
"God or of his J·esus; 11 except that they would be willing to 
acknowledge Jesus as a child of God , just as all ordinary 
human beings are , but certainly not as the Son of God. 
There is also a chance that Catholic young people would 
object to acknowledging the superiority of the King James 
Version, inasmuch as it is not the Bible that their church 
advocates. Lay critics can praise a piece of literature 
unendingly , but if it does not have the i mprimatur of the 
church , Catholic persons are expected not to accept it. How 
does a teacher, then, handle the ethical problem of commentin~ 
on the qualities of the volume that Shakespeare is supposed, 
in the p oem, to have admired? One can hardly evade the issue 
by saying that he is discussing it merely as a literary, not 
as a religious work. It is both , and everyone knows it is . 
1. Unter meyer , YMY , 432-433. 
2 . In states where morning readj_ns of the Bib le is to be done 
as part of the day ' s op ening exercises for public schools, 
teachers are carefully warned merely to re a d , never to 
comment on the reading . ~erhaps that injunction also holds 
for clas ses in literature. 
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Thu s , from a ll t he examp l e s offe r e d in this chap ter, a long 
with those in the preceding one, the reader will realize 
tha t human relations can be cons i derably strained through the 
study of literature in cla sses of varying r e ligious b e liefs 
a nd t r aining. 
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CHAPTER VI 
TYPICAL LITl!;hATUiili OF' GRADE 11 
i. A rr'ale of' '11wo Cities 
Grade 11 literature h as its own ethical p roblems for 
the classroom teacher. The mate r ial that does not actually 
re~eat the embarrassments of' Grades 9 and 10 is, in p laces, 
somewhat more subtle at the upper level of' the high school 
t h an it i s i n the f i rst two years. Charles Dickens bas a 
few remark s in A Tale of' Two Cities that often need 
exp lai ning. Early in th a t novel be writes as follows of 
En gland and France: 
• • • In both countries it was cl e arer than 
cry stal to the lords of' the State p re serves 
of loaves and fish es, 1 th a t things in general we re s ettled forever. 
The allusion to t he New ':Cestament miracle 2 requires expla-
nati on for pu p ils not familiar with it to understand 
Dickens 1 meaning. The question is, of course, rr• o wh a t 
extent can the teacher properly exp lain any p art of the New 
'l;e s t ament wi t :t10ut running a gains t the opposition of those 
who s tip ulate tha t they definitely do not want their offspring 
instructed about t h e Ne w Testament? 
1. Dick ens, TTC, l. 
2. Cf. t he n o t e on Gib son's p oem, P . 153 of t h is t hesis. 
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riext, Dickens , who was ce rtainly n ever noted as a lover 
of Catholic ism , descr·ibes t he miserable c onditions in ~ari s 
i n t he 1790 1 s a s follows: 
France, le s s favored on the wh ole a s to 
matters s p iritua l than h e r si ster of the shield 
and trident, rolled with exceeding smoothness 
down-bill, making p ap er money and s p ending i t. 
U'nder the guidance of her Ch risti an p astors , 
she .entertained herself, b e sides , with such 
humane achievement s as s ent enc i ng a youth to 
have his hands cut off, his tongue torn out 
with p incers, and h is body burned aliv e , 
because he had not kneeled down in the rain to 
do honour t o a dirty procession of monks whi ch 
p assed within his viey at a distance of s ome 
f i fty or sixty yards. 
Needless to say, Chr istians feel emb arrassed enough to 
r e ad such a p assa ge when they are n ot in t h e .f!resenc e of 
t hos e who profes s some other religionl Jewish pu p ils do not 
obtain a very favorable opinion of Chr istianity , its 
v aunted k indness and mercy, when they re a d thi s p assage. 
In it, however , they c an p e rhap s re a li ze that Dickens is 
"anti" some other groups , as well as anti - Semitic--as he 
has be e n accused of being in Olive r Twist. 
The Chr i stians are made t o squirm onc e more when Dick ens 
descr_bes the wretched gov e r·nmental situa tion in Fr ance of 
h a v i n g peop l e entirely unsui ted f o r office ho l ding it • 
• • • hii litary officers destitute of military 
knowledge; naval o f fi cers with no id.ea of a 
s hip ; ••• b r azen ecclesiastics, of the worst 
1. Di ckens, TTC, 2 . 
world worldly , with sensual eyes , loose 
tongues , and looser lives; a ll totally 
unfit for their several c a llings , all 
l ying horribly in pretending to belong to 
t ' 1 nem • • • 
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At this point, no self-respecting teacher who pro fesses 
Christ i Anity himself feels tha t he c an look a Jewish pupil 
honestly in the eye, for the Christian 11 beam" is . so great 
that the Jewish 11 mote 11 seems minutely insignifica.nt. 
Ethic all y , he blushes for the faults in his own group. 'l'he 
only saving grace here , perhaps, is that Dickens, and 
~ossibly the te a cher , do have the honesty to confess their 
own faults. 
ii. Mutiny on the Bounty 
Happil y , A •rale of 'l'wo Cities is not so overcrowded with 
ethically difficult passages as are some of the other literary 
works under discussion. Anothe r novel used in Gr a de 11 h as 
just on e pas sage that occasionally brings out r esentful 
corrrments from the Jewish element in the classroom , and one can 
readily see why. Nordhoff and Hall ' s novel of the sea , 
Mutin;y on the Bounty , 2 offers the following passage : 
• • • Bligh [ the cap tain) filled the office [ of 
purser ] himself , assisted by Samuel, his clerk 
--a s mug , tight-lipped little man , of a Jewish 
cast of countenance, who was believed, not 
without reason, to be the captain ' s "nark er" or 
spy among the men • • • • Samuel would call out 
"Four pounds , " and mark the amount down in his 
1. Dickens, TTC, 122. 
2 . Cf . Sedgwick and Domincovich , NAS, 309-622. 
book, when anyone could perceive that the 
meat would not have weighed three.l 
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The words that evoke resentment, of course, are 11 of a Jewish 
cast of countenance," the reason being th a t those words are 
associated in the story with an unsav6ry character. J~wish 
youth are quite right, of course, when they contend tha.t 
modern anthropologists are constantly as s uring us there is 
no such thing as any one sort of coloring, build, features, 
or characteristics typ ical of s.ny ethnologi cal group. From 
the pup ils' point of view, therefore, it was not right for 
Nordhoff and Hall to throw the Jews into an unfavor 1:1ble 
light by associating despicable characteristics with them, 
as though l1'1r. Samuel were a true r epresentat i ve of their 
peop le. Certainly they seem to have logic as well as science 
on their s ide i n thi s contention. It does, however, put the 
teacher once more in an ethically awkward position, s ince 
neither of the two authors · can be present to defend wh2.t 
he has wr itten. 
2. Drama - Macbeth 
'I'he dramea frequently studied in Grade 11 is Shakesp e are's 
lV1 acbeth . I n its histories l account of early Scotland one 
would sc arcely e xpect anything that could be religiously 
offensive and that could, therefor'e, ethic.ally embarras s the 
1. Sedgwick and Domincovich, NAS, 343. 
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teacher. Buch a condition is a l mos t the case , excep t for one 
startling line . ~acbeth i s on his way to con sult the three 
weird s isters about his future. ~Vhile he is approach i ng , 
they are con coct ing a s ort or hell broth which will help t hem 
in their p redictions to him. Into it t hey toss a ll sorts of 
undesirable ingredients, all or which most peop l e would agree 
are to be shunned. Then the sister s add, 
" Liver of blaspheming J ew. 11 1 
When pupils read this line , the word "blaspheming" is 
likely to be a new one , but when its meaning is c om_p l etel y 
understood , an ethica l p roblem or some proportions arises . 
I t is painfully embarrassing to have to admit that the 
adjective i s used i n the quoted line presumab l y because the 
J ews , a ccordi n g to the Bible, oft e n cur s ed Jesus, and to 
curse what a Ch r is t ian considers sacred is, by the l atter, 
considered blasphemy . .Such an idea is s ometimes even thought 
or as l aughab l e t o the Jewish pupils . Some or the bold ones 
nay even offer to c urse Him again . 
3. :Po e t ry 
i . 'l'he New lv1odern Ameri c an and British .t'oetry (19 44 edition) 
--- --- ---
(1) "The Carpenter ' s Son"--A. ~ · Housman has a touching poem 
that elevent h g rade pup ils oft en study . " The Carpenter ' s Son" 
i s a di ff i cult one to p resen t more than superf i c iall y , for the 
1. 'l'01V1 , Act IV , Sc ene 1, 1 ine 26 . 
167 
class i n general, especially when it has a large proportion 
of Jew i sh youth, will fa il to see the connection with Jesus' 
life. The Carpenter s p eaks: 
"Here the hangman stops his cart: 
l'ifow the best of friend s must part. 
Fare you well, for ill fare I: 
Live , lads, and I will die . 
11 0h, at home had 1 but st ayed 
1 Prenticed to my father' s trade, 
Had I stuck to p l ane and adze, 
.1 had not been lo s t, my lads . 
"Then I might have built, perhaps 
Gallows-trees for other chaps, 
Never dangled on my own, 
Had I left but ill alone. 
11 1-·lo\v, you see , they hang me high, 
And the p eople passing by 
Stop to shake their fi s ts and curse; 
3o ' tis come from ill to worse . 
11 Here hang I , a nd ri ght and left 
Tw o poor fellows hang for theft; 
All the same' s the luck we prove, 
Though the midmost hangs for love. 
"Comrades all , tha t st and and gaze, 
Walk henceforth in other ways; 
See my neck and s ave y our own: 
Comrades all, l eave ill alone . 
"Make some day a decent end , 
Shrewder fellows than y our friend. 
F a re you well, for ill fare I : 
Live, lads, and 1 will d i e."l 
in t h i s p o em there is a notice able condemnation of 
J·ewish l i fe in the word 11 ill. 11 Jesus is presumab l y saying 
t h at i f He had not tried to r e form His peop le, He would not 
1. Untermeyer, NABP1 ~ 304-305. 
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have had to bang. Also, His statement that He ie dying 
11 for love" will meet with disagreement among Jewish pupils , 
who will either deliberately or unwittingly f a il to see the 
c ynicism in the line, "See my neck and save your own." To 
them it will seem t hat Jesus is admitting that He was wrong 
and is advi sing others not to follow His examp le. Nothing 
could have been farther from Housman's intention, probably, 
but the lines are sometimes thus interpreted. The vel~y 
last line of the poem also hints that through Jesus' death 
man receives eternal life, but that i mp lication is always 
lost on Jewish youth . If they eve r did realize it, they 
still could not accept it. 
(2) 11 'l'he Donkey 11 --Gilbert Keith Chesterton'·s little poem, 
"The Donkey, 11 has a strong appeal to most readers. 
1. 
When fishes flew and forests walked 
And figs grew upon thorn, 
Some moment when the moon was blood, 
Then surely I was born; 
vvith monstrous head and sickening cry 
And ears like errant wings, 
The devil 1 s walking parody 
Of all four-footed things. 
The tattered outlaw of the earth, 
Of ancient crooked will; 
Starve, scourge, deride me : I am dumb, 
I keep my secret still. 
Foolst For I also had my hour; 
One far fierce hour and sweet: 
There was a shout about my ears, 
And palms before my feet.l 
Untermeyer, NABP1 ·, .356. 
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Jewish children a t first do not get the p oint of the 
last two lines, and when it is explained, they are still 
unconvinced that the donkey had reason to be proud or h appy. 
To them it would s eem no s pecial honor for him t o h a ve 
carried J-esus triumphantly into J-erusalem, for it would 
seem lik e nothing more t han c arrying any common man. It 
a lso s eems ridiculous to them th a t the great leader of 
Christianity would choose a lowly donkey for His 11 regal 11 
ride . 
( 3) " Jim Bludso 11 --'l'he next ethically troublesome poem in 
the collect i on is one dealing with activity far removed from 
J-erusalem, ye t not at all removed from religion . J-ohn Hay ' s 
ballad, "Jim Bludso, 11 tells o f a man who is h ardl y a saint, 
but who gives his life heroically to save the pass engers on 
h i s river steamb oat, Prairie Belle, when she e xplodes one 
night because be has forced the steam. He had vowed his ship 
would never be passed b y another. The last st anza of t h e 
ballad is somewhat incomprehens ible to J' ew ish youth . 
He warn't no saint,--but at jedgment 
I 'd run my chance with Jim, 
1 Longside of some p ious gentlemen 
That wouldn't sho ok hands with him. 
He seen his dut y , a dead sure thing.'--
And went for it t h ar and t h en; 
And Christ ain't a - go in' to bl too hard 
On a man that died for men . 
1. Unterme;y-er , NAB.J?1 ·, 45. 
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The sentiment in the last lines would have no appeal to 
people who do not credit Christ with being in any position 
to judge them. One wonders how much to insist in the class-
room that He is in such a position . 
(4) "Ca.lvary"--Edwin Arlington Hobinson 's p oignant sonnet, 
"Calvary ," p resents an idea in which the Jewish pupils feel 
tha.t the ~r h 8ve an advanta.ge over Christians through the very 
admission of sin on the part of the ChristianE! thems elves. 
Friendless and faint, with martyred steps and slow, 
Faint for the flesh, but for the spirit free, 
Stung by the mob that came to see the show, 
The Master toiled along to Calvary; 
v~e gibed him, as he went , with houndish glee, 
'l'ill his dim.:.med eyes for us did ov erflow; 
~ e cur sed his vengeless hands thrice wretchedly,--
And this was nineteen hundred years ago . 
But B.fter nineteen hundred years the shame 
Still c l ings, and we have not made good the loss 
'l'hat outraged faith has entered in his name. 
Ah , when shall come love's courage to be strong t 
Tell me , 0 Lord--tell me, 0 Lord, bow long 
Are we to keep Christ writhing on the cross!l 
The sentiment of this s onnet is more than slightly ridiculous 
to adherents of the J·ewish faith. First, they would not 
accept the idea that we do keep Christ writhing on the cross 
as long as we go on sinning. 2 Next , their comment would be, 
"You can't love Him as you say you do, or you'd not make Him 
suffer so long--if He really does!" From the Christian point 
of view, of course, it is not only Christian sins that prolong 
1 . Untermeyer, NABP1 ·, 83-84. 
2. We must remember, too, · that J·ews do not acc e pt the Christian 
notion of sin. 
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His suffering , but the sins of a ll mankind for whom He died. 
Ethically , a Christian t eacher could scarcely try to convince 
a Jewish pu}Jil that the latter, too, is a caus e of Christ's 
suffering , especially if the Christian teacher wishes to 
abide by the ethical code of his profession and not offend 
anyone unnecessB.rily~ As a Christian, however, his principles 
tell him that such "convincing" is exactly what be ought to 
be attempting . 
(5) 11 The Gray Squirrel 11 --Lest anyone suppose that all 
ethical problems that a teacher meets in literature appear in 
grim , tragic pieces , Humbert Wo lfe's amusing little poem, 11 'I'he 
Gray Squirrel ," offers a contrast. Not only is i ts idea 
sardonic; its very printed form brings a smi le. 
Like a small gray 
coffee pot 
sits the squirrel. 
He is not 
all he should be, 
kills by dozens 
trees, and eats 
his red-brown cousins. 
The keeper, on the 
other hand 
, who shot him is 
a Christian, and 
loves his enemies, 
which shows 
the squirrel 3:as not 
one of those. 
1. Untermeyer , NABP1 · , 389-390. 
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'l'his ironic poem always brings a s mirk of 11 I - told-you- so 11 
attitude, which is hard to try to dispel,for the teacher sees 
the point that the non-Christian pupils are making , even if 
the rest of the class does not. 
ii . The New 1¥lodern American and British l'oetry ( 1950 edition) 
Economy in school systems often causes old books to be 
retained even when new books have been bought, supposedly to 
replace those worn out. 'l'hus it is not unusual to find some 
s ections of grade ll using the version of 'l'he New Modern 
Americ an and British Poetry which has just been discussed 
while other sections use the later, 1950, edition . Some of 
the e arlier poems are reprinted in the later version, but 
some new ones are introduced and bring their own ethical 
difficulties for the te a cher. 
(l) 11 A Camp in the }lrussia n Forest 11 --Randall Jarrell has 
written a bitter poem which a ppeals especially to the Jewish 
y oung people and helps t hem to realize that not every author 
is try ing to attack them; that there are those who sympathize 
and exp ress their sympathy generously . 'l'he grimness of 
"A Camp in the P;ussian Forest" touches even those who are 
not Jewish and makes them feel for their fellow men . It is a 
poem much welcomed in a clas sroom to cement good reli gious 
relationships , unless it make s J-ewish youth remember that what 
the poem describes was done to t hem by enemies of their 
religion. Here the teacher f e el s impelled to be ready to 
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explain that certainly no true Christian woul d ever counte-
nance the brutal tortures represented. 
I walk beside the prisoners to the road. 
Load on puffed load, 
Their corpses , stacked like sodden wood , 
Lie barred or galled with blood 
By the charred warehouse . No one come s today 
.Ln the old way 
To knock the fil lings from their t eeth; 
The dark, coned common· wreath 
Is plai t ed for their grave- -a kind of grief , 
'l'he living leHf 
Clings to the planted profitable 
Pine if it is able; 
'l'be boughs sigh, mile on green , calm, breathing mile , 
From this dead file 
r:the planners ruled for them • • • On e year 
They sent a mill ion here: 
Here men were drunk like water , burnt like wood. 
'l'he fat of good 
And evil, the breast's star of hope 
Were rendered into soap. 
I paint the star I sawed from yell ow pine--
And plant the sign 
In soil that does not yet refuse 
Its usual Jews 
Their first a sylum . But the white , dwarfed star--
This dead white star--
Hides nothing, pay s for nothing; smoke 
Fouls it, a yell ow joke, 
The needles of the wreath are chalked with ash , 
A filmy trash 
Lit~ers the black woods with the death 
Of men; and one le. st breath 
Curls from the monstrous chimney 
Again and again; 
The star laughs from its lotting 
Of flesh. 0 star of men t 
Untermeyer, ~ABP2 •, 244-245 . 
. . . I laugh aloud 
shroud 
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(2) ··· "A Transla.ti on from Villon 11 --Hardly have ruffled 
emotions been calmed when the class next mee ts a prose-poem 
by j·ohn Mill ington Synge, "A Transl a tion from Villon." Its 
ethical problem for a teacher is hov; to help Jewish pupils 
understand ·c he simple , unquestioning belief that the 
unlettered woman of the poem has without ridiculing those 
Christians in the class who still today adhere to the same 
sort of blind indoctrinated belief. 
Francois Villon ' s mother is supposedly speaking: 
11 lVlother of God that ' s Lady of the .tte avens, 
take myself, the poor sinner, th e way I ' ll be 
along with them that's chosen. 
"Let you say to your own Son th a t He'd have 
a right to forgive my share of sins , when it ' s 
the like He ' s done, many ' s the day, with big and 
famous sinners. I' m a poor aged woman , was never 
at school, and is no scholar with letters, but 
i 1 ve seen p ictures in the chap el with Paradise on 
one side, and harps and p ipes in it, and the p lace 
on the other s i de, where sinners do be boiled in 
torment; the one gave me great joy, the other a 
great fright and scaring; let me tave the good 
place ~ Mother of God, and it's in your faith 
I 1 ll l i ve always . 
"It 1 s yourself that bore Jesus, that has no 
end or death, and He the Lord Almighty, that took 
our weaknesses and gave Himself to sorrows, a 
y oung and gentle man. It ' s Him~elf i~ our Lord , 1 
surely, and it's in that faith I ' ll llve always. 1 
The modern unlettered parents of some of the Christian 
yout~ even today cling to the type of faith that Villon ' s 
mother expresses , and even if the offspring do not per sonally 
subscribe, they will be ired to think that their parents ' 
1. Untermeyer, , NABP2 • , 315. 
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religious beliefs are being adversely cr i ticized. The 
Christians now begin to fe e l what it is like to be members 
of a minority group in their class set-up, and they never 
enj oy the exp erience. 
(3) "Lepanto 11 --Gilbert Keith Chesterton's poem, "Lepanto," 
appears in the collection, and it offers for Jewish readers 
a few startling lines that make them wonder about Christian 
religious sincerity. 
And Christian killetb Christian in a narrow dusty room, 
And Chris tian dreadetb Christ that bath a newer face 
of doom, 
And Christian batetb lViary that God kissed in Galilee,--
But Don John of Austria is riding to the sea.l 
Raised eyebrows always appear when the second and third lines 
just quoted are read, and well they may. Jewish youth always 
wants to know how Christians could "dread" Christ, Whom they 
usually claim they love. Amazement is the spirit concerning 
the third line, for nowhere in Jewish doctrine is God ever 
said to have kissed anybody~ 
( 4) II It ' s a Q.ueer rrime 11 --A poem of vvorld War I, II It' s a 
~ueer 'l' ime, 11 by Robert Graves brings in a good ethical question 
for the teacher. The first three stanzas tell of the soldiers 
who c annot quite become used to the idea of actually being 
shot. 
1. Untermeyer, NABP 2 ·, 331. 
'l'he trouble is, things happen much too quick; 
Up jump the Boches, rifles thump and click, 
You stagger, and the whole scene fades away: 
hven ~ood Christians don't like passing straight 
From 'I'ipperary or their Hymn · of Hat e 
To Alleluiah-chanting, s.nd the chime 
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Of golden harps ••• and • • 1 I 'm not well today • • • It's a queer time. 
How, a teacher wonders, is he to exp lain the poet ' s belief 
that Christians would have any p s rt in a "Hymn of Hate"? 
iii. Yesterday and Today 
'l'he third anthology sornetimes used in the grade 11 study 
of poetry is one entitled Yesterday and Today. It offers 
only three poems that cause ethical unrest for the teacher. 
( l) 11 Easter"--A few stanzas from Katharine 'l'ynan 1 s "Easter" 
will illustrate the type of problems . 
Let there be naught but bloom 
rro light Him from the tomb 
Who late hath slain 
Death, and his glory ta 1 en. 
Yea Death, great Death is dead, 
And Life reigns in his stead 
Bring flowers, make holiday 
i n His triumphal way. 
Salve ye with kisses 
His hurts that make your blisses. 2 
To those who believe t hat death has never been sl a in, the 
first six quoted lines are nonsense, ·which they designate as 
such without compunction. The last quoted sta.nza suggests to 
l. Untermeyer, NABP2 •, 391. 
2. Untermeyer , YAT, 302. 
non-Christians a performance that they woul d regard as 
repulsive . 
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( 2) u:Niandalay"-"':':Even in Rudyard Kipling 's poem, 11 iviande_lay," 
there is a line that a class composed of mostly non-Jewish 
children would slip over as though nothing unusual had 
appeared . 
An' I seed her fust a-smokin 1 of a whackin 1 white 
cheroot, 
An' a-wastin' Christian kisses on Q.n 1 eathen 
idol's foot:.L 
'l'he te a cher here must face the question, 11 Vihy is i t any more 
of a waste t o have Cbristian kisses given to an idol than any 
other kind-- Jewish , for example?" I f the answer i s that 
there is nothing in the poem to suggest that it is more of 
a waste, the natural reply is, rrrl'hen why specify the adjective 
11 Chri stis.n'.'? 
(3) "King hobert of Sicily 11 --Longfellow 1 s narrative poem, 
uKing Robert of Sicil~' again presents, as part of its story, 
the t h eme of Easter and the magic effect that it has on some 
people . An angel, supp osedly, has been -in Rome; 
And with new fervor filled the hearts of men. 2 
Later the Jester, who is actually King Robert being punished 
for his pride, looks up. 
1.: Untermey er, YAT, 228. 
2. Untermeyer, YAT, 39. 
With haggard eyes the unwont ed splendor saw 
He felt within a power unfelt before, ' 
And kneeling humbly on his chamber floor · 
He heard the rushing garments of the Lor~ 
Sweep through the silent air, ascending heavenwe.rd.l 
':ehe doctrine of Jesus' ascending into heaven is eas;y- for 
Christians to accept, impossible for Jews. 
4. Essays 
i. Essays of r:l'oday 
The fourth type of reading done in grade 11, essays, 
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represents a wide variety of subject matter , in which one can 
never be sure that troublesome ethical questions will not 
occur. 
( 1) "wvhen Is a Great City a Small Village?" --A seemingly 
plain , straightforward essay called "When Is a Great City a 
Small Village?" purports to say that a big snowstorm makes 
even the people of cities more friendly than they would other-
wise be because the mutual task of shoveling makes everyone a 
partner in the work. Two sentences say: 
Vagabonds sent o.n errands two miles away 
return after three hours with tales of the awful 
slowness of trolley cars. And on days of gre~t 
snow-storms, meet with Christian forgiveness. 
Some pupils ask, 11 V~hy does forgiv eness have to be 
' Christian '? Why put a religious adjective with it at all?" 
If p lacing the adjective is done unthinkingly, isn't it all 
the worse for that very reason? If it is placed there 
1. Untermeyer, YAT, 39. 
2. Witham, EO'J:, 61 . 
delibera tely, what is the need of the slur that can be 
i n ferr ed? 
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( 2) "on broadcasting"--Controversia l ma tter is to be fo u.nd 
in Chesterton 's essay , "On Broadcasting," in whi ch he c ontends 
that radios a re only for invalids. 1 He adds: 
And the more intelligent inva lids, the more 
sensible old women, who wish to li sten to good 
music, or even to b ad, have obviously a claim 
on all Christian people to help them in their 
helplessness.2 
A wide-awake class , of c our se, wi ll want to know why t he claim 
for help is particularl y to be received from Christians, as 
though no other human beings ever had a moral obligation to 
help their f e llows . 
(3) "Farewell to Amer ica"--The third essay that rouses 
antagonism is that of a British person who writes a f arewell 
when he i s about to return to England. Henry Woodd Hevinson 
in "Farewell to America" lists all the good and not-so-good 
characterist ics that he has found in the United St a tes. He 
says , ~nong much e l se : 
Good-by to the long stream of motors--
11limous i nes" or 11 flivvers 11 t Good-by to the 
signal light s upon Fifth Avenue, gold, 
crimson , and green; • • . the d e libera.te 
appearance of hustle and bustle in business; 
the Jews , innQmerable as the Red . Sea sand t 3 
1. The essay was written, of course, long before the days 
of televis i on. 
2. Witham, EO'l' , 211 . 
3. With am,EOT, 143. 
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'l,he class question imraediately, of course, is, Why mention 
~~ ews when n o other religious group is mentioned? The ex-
pression gives a false idea that the Jews re a lly are 
i nnumerable , whereas they comprise only a re l atively small 
per cent of the United St ates p opul a tion. It is as though 
their very numbers a lone made them objectionable. lt is 
nearly useless to try to urge that the implication is n ot 
there , for one must admit that lvlr. Nevinson must have had 
some purpo se in singl ing out the Jews for special notice. 
'l'h is is not t o say that the J. ewish people expect, or want , 
never t o be mentioned in literature. It is me rely to indicate 
that they do feel offended , and perhaps rightly, when their 
group is particularl y p ointed at unfavorably in a place where 
no other group is thus treated. Anyone kncrws that, if h e 
looks , be can undoubtedly find persons in every group who 
might prove objectionable to others for whatever reasons one 
wants to summon. Thus ethically a te acher feel s bound to ma k e 
that fact clear i n a classroom ; but be still finds i t bard 
to show why the one group here is the particularly selected 
one, except possibly because of the special adverse prejudices 
of the author. 
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CHAPTER VII 
'I'YP I CAL LI 'rERATUhE OF' GhADE 12 
1. DJ;> ama :... - Hamlet 
I n grade 12, oddly enough , t h e eth ical p roblems con-
fronting a mixed religious group diminish almost to none. 
vvhe t he r thi s f a ct is simpl y incident a l might perhaps mB.ke an . 
interest i n g investigati on, but a t a n y r a te it seems to be 
true vii th the t ypical curriculum he re be ing examined . Only 
i n t wo notable p laces do j ·ewish pupils ever bring u p any 
question s . The f i r s t is i n Shakesp e a re' s Harnlet.l Not 
con cerning the text it s elf does the quest i on arise, but r a ther 
from Shakespea~e' s choice of n ames for t wo characters . The 
p upils t h emselves can see t hat if there ever were two fatuous 
characters in literature, they were Hosencrantz and Guilden-
stern, two courtiers. Occasiona lly pupils will ask, "If it's 
true t h at Shakesp eare wa sn't anti-~emitic, wh y did he choose 
obviously J e wi sh sounding n Hmes to apply to these two 
particul ar men?" The rep l y mu s t be, of cour se, t h At though 
some Jew i sh p ersons may have such names, it does not 
n ecess arily follow tha t everyone with such a name is a Jew. 
The t e acher c oncerned with g ood ethics, howev er, c annot fa i l 
to see the p oint; for certainly Sh ake s peare could have chosen 
1. F'or the reference used here, any edition of Hsmlet can 
be used. 
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names with more of a Scandinavian ring if he had wished to 
do so in Hamlet, even though he, himself, had asked, "What's 
in a name?" 1 Some would answer that there is a great deal 
in a name. Perhaps they are just looking for trouble; 
nonetheless, they do submit their argument. 
2. Poetry- John Brown's Body 
Lastly, the senior year in secondary school often 
requires the students to read Stephen Vincent Benet's epic2 
John Brown's Body. This long poem is moving in its heroid 
proportions, its delving into the whole structure of a 
nation, and its sharp character portrayals of individuals 
that constitute that nation. 
, 
In one section Benet writes 
Judah P. Benjamin, the dapper Jew, 
Seal-sleek, black-eyed, lawyer and epicure, 
Able, well-hated, ~ace alive with life, 
Looked round the council chamber with the slight 
Perpetual smile be held before himself 
Continually; like a silk-ribbed fan. 
Behind the fan, his quick, shrewd, fluid mind 
Weighed Gentiles in an old balance.3 
• • • The mind behind the silk-r-ibbed fan 
Was a dark prince, clothed in ~astern stuff, 
Whose brown bands cupped about a crystal egg 
That film.ed with colored cloud. The eyes stared, 
searching. 
1. Cf. Romeo and J-uliet, anw edition. 
2. Though J'obn Brown's Body may n9t be strictly an epic in 
the way that the Iliad or the Odyssey is an epic, we are re-
minded by the editor on p. xxxvii of her introduction that 
in form "the poem is as near, perhaps, the epic as any 
modern poet has yet achieved. 11 It uses, not a single 
individual, but a whole nation for its hero. 
3. Ben~t, JJB, 65, lines 8-15. 
11 I am the Jew. v·hat am I doing here ? 
The Jew is in my blood and in my pands, 
'l'he lonely, bitter and quicksilver drop. 
The s t ain of myrrh that dyes no _Gentile mind 
With tinctures out of the East an d the sad blare 
Of the curled ramshorn on Atonement Day. 
A river runs between the se men and me, 
A r i ver of blood and time and l:i.quid gold, 
--Oh white rivers of Canaan, runn ing the nightl--
And we are colleagues. And we speak to each otberl 
Across the roar of that river , but no more. 
I hide myself behind a smiling fan. 
They hide themselves behind a Gentile mask 
And, if they fall, they will be lifted up, 
Being the p eople, but if I once fall . 
I fall forever, like t he rejected stone. 
That is the Jew of it, my Gentile friends, 
To see too far ahead and yet go on 
And I can smile at it behind my fan 
With a drowned mirth -that you would find uncouth. 
For here we are, the makeshift Cabinet2 
Of a new nation , gravely setting down 
Rules, p recedents and cautions, never once 
Admitting aloud the cold, plain Franklin sense 
That if we do not hang together now 
~v e shall undoubtedly hang separately . 
I t is the Jew , to see too far ahead--"3 
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Be fore the pup ils approach the next group of worrisome 
, 
lines, they invs.riably ask why Mr. Benet felt it necessary to 
use the expression 11 the dapper Jew." To be sure, Benet , does 
go on to show us the workings of Benjamin 's mind when the 
latter contrasts the world 's eternal attitude toward himself 
with its attitude tow ard Gentiles. Benet also seems to 
approve rather than to censure the Jews , esp ecial ly in his 
sympathetic understanding of their long, rich history and 
1. Ben~t, JJB, 65 , lines 30-39 . 
2 . j -efferson Davis 1 cabinet, in which Judah P . Benjamin was 
Attorney General, Secretary of ~ar, and later Secretary of 
State. 
3. Ben~t, JBB, 66 , lines 1-17. 
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their ability to carry on with skill despite handicap s. The 
pupils' question still p ersists , however , when they want to 
know, "Is there any place in literature where anyone is 
referred to as •a dapper Christian'?" One must admit that 
there probably is no such place. . , Then the stlng of Benet 's 
coup ling a religious idea with the somewha.t unp leasantly 
foppish connotation of "dapper" looks to J'ewish pup ils like 
a deliberate stab on the author's part . One can try to 
persuade them not to make thems elves unhappy by reading into 
words notions that are not neces sarily there , but one cannot 
stop them from doing it. 
After the poem advances a few lines, those who take the 
Christian religion ser iously begin t o feel resentful toward 
/ Judah P . Benjamin and toward Benet for having written the 
following words to put into Benjamin 's mouth , words that seem 
, 
to make Benet do a complete about-face and appear anti-
Christian inste a d of anti-Semitic, as Benjamin s peaks: 
"And though your blood runs differently from mine , 
The Jew salutes you from behind his fan, 
Because you are the South he fell in love with 
~Vhen that young black-haired girll with the Gentile-eyes, 
Proud , and a Catholic, and with h oney-lips , 112 First dinted her French heels upon his heart • • • 
"Tell me , you Gentiles , when your Genti le wives 
Pray in the church for you and for the South, 
How do they pray?--not in that lulling voice 
1. Benjamin's wife , for whom he became a converted Catholic. 
2 . Benet , JBB, 66 , lines 32-37. 
~here some drowned bell of Fr ~nce makes undertones 
To the warm river wash ing the levee. 
You do not have so good a pray er as mine. 
You c annot h ave so good a p rayer as mine."l 
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The last two lines just quoted are sometimes con s idered, 
b y Christian pupils, as a pinnacle of arrogance toward which 
they have seen the preceding lines all leading. Those two 
las t lines certai nly do nothing to create a peaceful 
atmosphere of relig ious acceptance in a n y mixed class. 
Et hi c a lly they leave the te a cher still groping for wa y s to 
handle a p erplexing situation t hat h as develop ed throughout 
four y ears of secondary education in literature. 
1. Benet, J BB, 67, lines 32-38. 
CHAPTER VIII 
CONCLUSION 
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From the foregoing material one can readily realize that 
the matter of literature classes with members of varying 
religious backgrounds is one that well may puzzle and trouble 
any teacher who tries to be an ethical member of his profession 
and of society. Every specific instance cited as problematica.l 
in literature creates anew a situation where the teacher must 
decide what is right to do or say. Philosophical ~exts on 
ethics offer only general assistance pertaining to universal 
difficulties. It seems, therefore, that the only recommenda-
tions that one can make to any teacher of such mixed classes 
are that he must first formulate his own set of general ethics; 
then, when a particular problem or , question arises, he must 
have the a·bility to adapt his ethically formulated principles 
to the specific class situation. 
There remains, nevertheless, the possibility--and a useful 
one, too--of bringing to pupils' attention the fact that when-
ever an idea in literature does appear religiously offensive 
to any one group, there is in that literature always the chance 
for the group to use the idea as an opportunity for widening 
socio-cultural, aesthetic information and understanding. There 
is a chance to see "how the other half lives 11 and to know "how 
the other half feels, 11 thus to enrich one's own experience 
vicariously. The taking of offense only closes one's mind to 
others' ideas. Such an idealistic approach at first will seem 
187 
eva sive and irrelevant to those whose emotions are angrily 
aroused, for they will insist that they ££ see others' ideas 
only too clearlyl If used persistently, however, the aesthetic 
approach may eventually accompliSh its purpose. A piece of good 
literature is, after all, a work of art, and the greater it is 
as art, the longer will have been and will be its duration 
simply as a beautiful thing. It may even give one a feeling of 
personal gratification to know that despite the dissatisfaction 
that religious conflicts may evoke about a work of art, it can 
still be appreciated as art and as the work of a human being 
struggling for expression. If it engages one's feelings for 
another or for others, if it enlarges human understanding, it 
helps the reader himself to become a more fully integrated per-
sonality than he could otherwise have been if he had not per-
mitted himself to be torn asunder by his own emotional temper 
tantrums. 
The teacher must know his individual pupils and their 
background as thoroughly as possible in order to meet their 
special challenges; for even with the same literary piece, 
there well may be, in different classes, varying degrees of 
emotional beat generated, depending upon the intelligence and 
religious sensitivity of the pupils. A basic philosophy of 
ethics should enable the teacher to work effectively with 
whatever particular case appears. In any event, and even with 
his personal ethical tenets established, a teacher may feel 
sometimes like agreeing with W. N. Ewer, who wrote in his 
little four-line verse entitled "The Chosen People:" 
How odd 
Of God 
To choose 
The Jews.l 
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At other times, however, perhaps even more often, the teacher 
may wish to agree with the four lines added, anonymously as 
far as the present writer has been able to discover, and stating: 
But not so odd 
As those who choose 
A Jewish God 
And scorn the Jews. 
1. Kronenberger, ALV, 156. 
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ABSTRACT 
The purpose of this thesis is to consider the ethical 
difficulties faced by a te a cher of English and American 
literature in secondary schools when the classes consi st of 
pupils of widely divergent religious training and backgrounds. 
1'he problems at first Vi.lould seem to be confined only to those 
schools where such religious di sagreements make themselves 
felt strongly through the fact that a rel a tively large p er 
cent of Jewish pupils is to be found in an enrolment that is 
in genera l ov e rwhelmingly Christian. Under such circumst ance s 
a te a cher suddenly becomes awB.re of several elements of 
dissension: (1) how stron gly pro-Christi an much literature 
i s ; (2) how logical it is to h av e non-Christians feel that 
whatever is p ro-Christi an must s.utomatic a lly be anti-Semitic; 
and ( 3 ) how the p resence of many devout members of Christi anity 
and o f J-udaism to ge ther in the same class c a n rai se harassing 
ethica l p roblems that might never come to light in a class t hat 
'Ne.s religiousls· homogeneous . 
In recent J' ears the p robl em has attained nat ional s i gnifi-
cance by being discussed i n educational journals and in the 
gener a l press . Impr ovement of public rel Ations , s.ttempts to 
attain mutual understanding through inter-fai th groups , and 
conferences of l e ader s of Christ i ans and Jews have gon e far 
t oward religious harmony. Still, fr equent p r otest s are heard 
t hat one group is usurping ano t her 1 s p rerogat i ves, and the 
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struggle goe s on , daily becoming one of widening nationa l 
concern to cons cientious edu cators . 
The method of treatment here is to ,, resent t he bl 
.t-' pro _em 
fir s t in its broad ethical setting, showing h ow the study 
of p rofes s ional codes of ethi c s influences the outlook and 
how rnor2..l issues, in general, a pp l y to the p roblem of this 
thesis in particular. Ne x t are p re sented the Christ i an 
assump tions that e.re to be fo -Lmd in literatur e , and later 
come the Jewish refutations of those as s umptions . It is 
these refutations that cause the difficult ies whenever Jewish 
pupils find tberns elves assigned to read t heir hig_h-school 
literature. J:!;ach question the.t they ask poses a new ethical 
puzzle to t h e teacher . Sometimes he can s olve it immediately; 
more often , not. Two of his great disadvantag es are the 
swiftness of time and the need for an i mmediate rep l y . He 
real izes tha t adolescents will not--perhap s because t hey are 
so constituted that they cannot-- s usp end judgment . He se es 
the long v iew . He tries to make t h em see it, but it d oe s not 
appeal to them because they l ive in the p resent. rl'he future, 
from their point of view, is something to worry only older 
p eople. 
'l1he next four chapters, ( lV, V, VI, and VII ), c onsider 
many e xam:ples from a typical secon dary-school curriculum in 
literature. The mat e rial includ ed for discussion by typ es 
consists of novels, short stories, poems, plays; essays , and 
20ll. 
a s p ecial text. Bach is minutely scrutinized to present the 
i ndividual p roblems a s the y occur in re gular classroom 
recitations. I~ o unnecessary duplications a re included, and 
the writer has tried to b e c a reful to avo i d the k i nd of 
distortion that can come from quotations se t down out of 
their proper c ontexts. 
Such novels are investigated as Ivanhoe, Men of I ron, 
---
Silas warner, The Pearl, St art of the Trail, A Tale of Two 
-- ---- ------
Cities, and 1ilutiny on the Bounty. 'l'he short stories whe rein 
problems occur are comparatively f ew, in f a ct, t wo only. 
Next c ome discussions of many p oems . Poet s , somehow , seem 
to offer more frequent c ause for heated argument; conse-
quentl y , there is a larger amount of p oetry unde r dis cussion 
t han of any other k ind of literature. 
Pl ays are examined, too, among them being She Stoop s to 
Conquer, The H.iv a ls, Macbeth, and Hamlet. They offer fewer, 
but no less pointed, ethic a l dile1nmas for the teacher. 
F'inally , essays come up for consideration , and in t h em, also, 
are to be found ethically painful lines. Sometimes one 
wonders whether all the lines t hat evoke classroom controversy 
are included in the mat erial delibe r a t ely or unconscious l y . 
It hardly seems tha t s o many as are p resented could have been 
deliberate; ye t if the offenses are unconscious, some pupils 
consider them all the worse for the author's ingrained 
ureJ·udices whi ch are thus proved s o deep and so much a part 
.. , 
202 
of his very self that be is culpably not even aware of them. 
From consideration of all the literary excerpts p re-
sented as controversial in this thesis, one can draw f'ive 
important conclusions: 
( l) 'l'here is much more material than one would 
casually suppose which can excite young people of diversified 
religious beliefs. 
(2) Every one of the controversial items poses an 
embarrassing ethical problem for the teacher who tries to be 
fair. 
(3) No one automatic formula for handling a problem is 
necessarily effective for another problem or even for handling 
tbe same problem a second time 1 human natur•e being what it i s. 
(4) Perhaps a suggestion one can properly make is that 
every teacher of literature needs first to study ethics in 
general; then if it does not meet all his needs, he must 
evolve his own well-formulated principles which will serve as 
a guide. His personRl ability to adapt them to each new 
situation as it confronts him will be the measure of his 
success in performing his teaching effectively, for be does 
not belong in the teaching profession if he does not recognize 
its potential opportunity to implant in young people a 
realization of worthwhile values of life. 
(5) Lastly, the teacher of literature must always 
remember, no matter what religious groups constitute the class, 
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that pieces of literature are being studied as works of art, 
not as exemplifications of religious beliefs. The aesthetic 
and socio-cultural values, when presented and accepted as 
paramount, may pave a way to harmonious religious under-
standing. 
